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FOREWORD 


(By Shamsul-Ulama M. Iedayet Hosain 


T have read with great pleasure these pages of our young 
author, Mr. Taher Rezwi, M.a. He is directly descended 
from Mir Ghulam Hosain Tabatabai, whose Seyarud- 
Mut@akh-kherin’ (A. 1). 1780). is the best contemporary 
account of the rise of the British Empire in Bengal. Mr. 
Rezwi has certainly inherited a fair share of the historical 
spirit of his illustrious ancestor and has produced a very 
learned work. His attempt ts all the more praiseworthy 
as he has written about a nation of whom his co-religionists 
unfortunately know very little. His work is thus in 
accord with the best spirit of Islamie scholarship which 
has always been ready to appreciate the true value of the 


different cultures with whieh Islam has come into contact. 


I made the avquaintance of Mr Rezwi when he first 
entered the Presidency College six vears ago, and ere long 
I was impressed by his keen intelligence and love for 
research. The book before me, which bears eloquent 
testimony to his ability and scholarship, has fully justified 


my expectations. 


IV 
I wish that the Muslim community take a deep interest 
in these pages, replete with information and full of sugges- 
tion, and appreciate the full measure of the value of the 
great religion of Prophet Zoroaster that has contributed 
so much to the Islamic speculative thoughts, especially in 


its Sufistic developments. 


Mutual sympathetic appreciation of the cultures and 
religions of the different communities that inhabit India 1s, 
J believe, the condition of all toleration and concord. Mr. 
Rezwi’s work, Parsts: A People of the Book, will, it need 
hardly be said, point to that common ground where the 
followers of the Prophets of Iran and of Arabia could meet ° 


and exchange ideas on religion and life. 


Presipency Couuzcs, | 


Ca.curta. M. Hedayet Hosain. 
December 2, 1927. 
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THE IRAN LEAGUE 


—In appreciation of its services towards 
‘strengthening the ties of fraternity 
among the various religious denomi- 
nations mhabiting Persia and India, 
especially between the Moslems and 
the Zoroastrians—this humble acork is 


Dedicated, 


By the Author. 


PREFACE 


About two years ago, the idea of writing a book 
on the Parsi Faith in the light of comparative theology 
flashed across my mind. Although the deep study of 
a faith which is however not mine, has repelled many 
of my orthodox friends, it has always appealed to me 
as a source of what may be called intellectual enjoyment. 
I have always felt attracted by the great, hoary, living 
tradition of a great people—the followers of the Sage 
of Ancient Iran—which led me to write something in the 


present form. 


In spite of such troubles and worries as every 
mortal has to bear and those that I, circumscribed as 
I am, had to face, the idea of the present literary 
project took possession of me until one day I actually 
set pen to paper and “began’’. Then went on the usual 
process of investigating carefully the original materials, 


besides the latest critical literature on the subject, 
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In the conception of my plan nobody has inspired me 
more than my father, who—himself interested in critical 
study of Islamic literature— retains inspite of age, wide 
sympathy and generous enthusiasm. I cannot adequately 
express my gratitude to my friend Mr. Jamil Mazhari 
Al-Kazimi, who has encouraged me throughout in this 
attempt, and with whose name are associated those of 
ry | well-wishers, Messrs. A. |S. Qurraishi and 8. S. 


Hosain. 


I take pride in mentioning the name of my learned 
Professor, Shamsul-Ulama, Khan-Bahadur, M. Hedayet 
Hosain, Ph.p., r.a.s.B., from whom I learnt the preliminary 
steps to research works ; while, my respectful thanks are 
due to Mowlana Syed Mohammed Haider Saheb, an 
unostentatious scholar of great repute, and to Professor 
Agha Mohammed Kazim Shirazi, of Caleutta University, 
who have very kindly explained to me important points 
connected with the civilization of ancient and modern 
Persia. My learned teacher, Prof. M. M. Huq, m.a., of the 
Presidency College, Calcutta, helped me throughout with 


his kind advice and encouragement. 


I am under great obligation to Professor Dr. Irach J. S. 


Taraporewala, B.A., Ph.p. who kindly introduced me to 
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the Iran League of ‘Bombay, and favoured me with best 


advice in connection with my present publication. 


My best thanks are due to Sir Hurnusjee Cowasjee 
Dinshaw of Aden, and to Mr G. K. Nariman of Bombay, 
for their encouraging communications during the course of 
my publication. Iam highly obliged to the former for 
his promised support and to the latter for his valuable 


Introductory Note. 


I shall ever remember the kindness of the late 
lamented Mr. Navrojee J. Arjanee, of Naosari, and 
his family, who enlightened me in an unceremonious 
manner, about the social customs of the Present-day 


_ Parsis. 


The Imperial Library of Caleutta, the Calcutta . 
Madrassa Library, the Presidency College Library, 
and the famous Khuda Bakhsh Library of Patna 
(Bankipore), as will appear from the _ references 
embodied in the book, have been put to the best 
use. 

English not being my mother-tongue, I have 


sometimes found myself diffident in respect of phrase and 
expressions. I am much indebted to Prof. G. Kar, m.a. 


1X 
of the City College, Calcutta, who has kindly helped me 


in the revision of my book. 


My sincerest thanks are due to Messrs. S. R. 
Balkhi, B.a.. M. Hedayetullah, ma. Bu, <A. Najib 
Ashraf, w.a. and A. M. Salimullah. B.a.; who pointed out 
some important sources on this particular subject of my 
treatise. JI am obliged to Mr. Faridun P. Antea, B.com, 


of Bombay, who kindly undertook to prepare the Index. 


My learned friend the late S. Noorul Huda, B.a., who 
constantly helped me in the beginning is alas! not 


alive today to see the book in its complete form. 


Although an H#rrata is annexed at the end of the 
book, still the reader may find here and there more 
typographical mistakes, in addition to different readings of 
one common word ; such as, “Moslem” and “Muslim”, 
“Mohammedan” and ‘“Muhammadan’, ete. The errors 
might have been still more had not my friends Messrs. 8. 
Anwar Ahmad, 8.4. and M. H. Zaidi, helped me in 


reading the Proof-sheets in their spare hours. 


The work though exclusively intended to impart a 
comparative knowledge regarding the four great religions 
of the world—the religions believing in the Unity of God, 
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and worshipping Him and Him alone, despite the fact 
that the advancement of time has led to muny corruptions— 
yet as will be realized, it is not merely a theological survey, 
rather it gives also a good idea about the culture and 
civilizations of the nations which have really made the 
History of the World. 


HosAtNABAp, 
( Palamou ) - JT. REZWI. 
November, 1927. 
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“Whoever believes in Allah and 
the Last Day, and does Good, they shall 
have their Reward from their Lord, and 
there is no fear for them, nor shall they 
grieve’. 


—Holy Quran, Chap. HI—62. 


Parsis: A People of the Book. 


“Verily God creafed Best people, from 
amongst the Arabs, fhe QURRAISHITES, 


and from amongst the Ajams, the 
PERSIANS.” 


—Sayings of the Prophet of Islam, 
—NUZHATUL QULUB,—P. 170. 


Introductory Note 
(By Mr. G. K. Nariman) 


There is manifest a new spirit in Iran. It is for 
the unification and consolidation of the motherland. 
It appears to place hearth and home above every 
other consideration. Trivialities of dogma do not 
find place in the new scheme of national life. 
We have already had several heralds of this new era. 
While the impelling urge is to look forward and 
assimilate the best that is in Western modernism, the 
young Persian’s glance goes back with longing and 
knowledge to pre-Moslem days. The names of the 
new born babes are given to accord with the famous 
names in the historical or semi-historical chronicles 
of Persia. The ancient Zoroastrian literature is no 
more despised or neglected. With uncommon patriotic 
fervour and zeal Zoroaster himself 1s claimed as the 
Prophet of Iran. We know of the controversy 
which took place between Constantinople and 
Teheran over the territory hallowed by the spiritual 
mission of Zoroaster. The Turks claim the Prophet 
of Iran as their own, being a native of Azerbaijan, 
a territory, where owing to historical reasons the 
Turkish dialect is in vogue. The Persians, and 
these not confined to the Parsi persuasion, vehemently 
resented the suggestion : Iran’s sage could not bea 
Turanian. 
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The revived love for ancient Persia has carried some 
of the younger generation to apparent excesses. It 
expresses itself in a partial recrudescence of the deep 
seated antipathy against things Arabian. While the 
Marker party was in Teheran, we heard of a move- 
ment not only to ostracise from the Persian dictionary 
all the words of Arabic origin, but also to replace 
the Arabic alphabet by the old cumbrous syllabary 
of the Avesta. It isin keeping with this new spirit 
that we find Aga Poure Dawud, a Moslem poet, tran- 
slating with the financial help of Indian Parsis, the 
sacred Gathas and composing pioneer works in Persian 
relating to diverse aspects of Zoroastrianism, Poet 
like Eshki in his Rastakhiz had previously given 
proof positive of the changed angle of vision. 

The revolution in the Persian’s outlook is witnessed 
further in ordinary walks of life. Zoroastrian schools: 
admit Musalman students whose parents in their turn 
are eager that they should have education with the 
rising Parsi generation. The disabilities imposed on 
Zoroastrianism which did exist in certain parts of 
Persia, especially in Yezd, have now totally been 
abolished. The popular spirit of the nation has 
found active imperial co-operation of Reza Shah 
Pahlavi. The monarch hgs attempted to place non- 
Parsis and especially the Zoroastrians among his 
subjects on a level of perfect civic equality with 
Moslems in his dominions. The custodian of the 
Quran on which are sworn the members of the Majles 
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isthe Parsi member of Iran’s: Parliament, Arbab 
Kaikhushro Shahrokh. The new code of laws is'said 
to confer equitable privileges on Zoroastrians, render- 
ing their position not less honourable than the Parsis 
enjoy among their fellow subjects of Hindu and 
Moslem faiths in British India. Indirect premium on 
conversion to Islam is abrogated. The laws of 
inheritance will no longer induce a brother to aban- 
don the faith of his fathers legally to usurp the shares 
of Zoroastrian brothers. Engouraged by the example 
of the ruler who is steeped in honourable sentiments 
touching ancient Iran, the dormant tenderness for the 
past has manifested itself in unmistakeable ways. 
The young Persian seeks to acquire a knowledge 
of the religion and history of pre-Moslem Iran. 

It is a matter for sincere and unconventional 
congratulations that the beneficent influence emanat- 
ing from Persia has not left India unaffected. A number 
of young Musalmans of India have taken to intensive 
and scientific study of pre-Moslem Persia. Among the 
studies of these men, I found those of Syed M. Taher 
Rezwi to merit encouragement and I commended 
them to the support of Sir Hormusji Cawasji Dinshah, 
the President of the “Iran League”. The enlightened 
leader without hesitation -promised help. The result 
is the accelerated completion of this book. 

The Parsi reader will perhaps find a good deal in 
the book on the relations between the Persians and 
Arabs and their behaviour to each other, which I 
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have indicated in many of my ephumeral writings. 
This book however makes a wider appeal and its 
scope extends over literature of the two neighbouring 
countries. Besides Mr. Rezwi breaks new ground for 
which he will deserve thanks of those who pursue 
truth in history. The Parsi reader is, I expect, fami- 
liar, among the moderns, with the views of cultured 
leaders of the Musalmans like Khwaja Kamaluddin 
on Zoroastrianism, and of the Right Hon’ble Justice 
Syed Ameer Ali, P. C. and of Shamsul-Ulama Shibli, 
just as well as those of Shamsul-Ulama Dastur Dr, 
Darab Sanjana and Dastur Dr. Dhalla; next he is_ 
acquainted with the authors Tabari, Belazuri, Masoudi 
Beruni, Fakhri, Hamza Ispahani, Bokhari, Abu 
Hanifa, Shahristani, Ibn-Khaldun, Qazi Abul Yusuf, 
Yakubi, Dinawariand the great mediaeval travellers 
edited by de Goeje. 

Mr. Rezwi throws fresh light and helps us forward 
in research by his original observations based on the 
studies of the Quran, the Ahadis, Imam Jafar Sadiq, 
Shamsul-Ulama Syed Najmul Hasan, Sir Syed 
Ahmed, Imam Shafei, Mulla Baqir Majlisi and a 
number of other divines and historians. He goes for 
his sources not to Arabic and Persian authorites 
alone. The young investigator does not neglect the 
literature of the West as embodied in English. Many 
a Parsi will read Farnel probably for the first time 
through him. Particular attention may be called to 
his portrayal of the noble ideal of the Zoroastrian 
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women and his opinion that the doctrines of Zoroaster 
are in harmony with the teachings of the Quran. He 
agrees with Goldziher and Blochet that many of the 
teachings of Musalmans like the doctrine of Resurrec- 
tion are derived from Zoroastrianism. Perhaps in the 
second edition he will give us the benefit of his 
Opinion on Dr, Hertel and his opponents regarding 
the identity or otherwise of King Darius and Gushtasp. 

In many places Mr.Rezwi has given prominence to 
the esteem in which Hazrat Ali held Zoroastrians, 
He deals with the atrocites of the later Moslem chiefs 
and treats of the excess of Hajjaj Yusuf and does not 
omit the persecutions of Zoroastrians under the 
Qajars. Among the subjects which are common 
ground for Parsi and Moslem co-operation, is Mr. 
Rezwi’s evidence of the love of Persian tongue cherished 
by renowned Musalman theologians. Another platform 
where the Musalmans of Persia stand shoulder to 
shoulder with the Zoroastrians is the political one in 
which all Iranis by descent or sentiment hail the 
advent of the new era ushered in by the broadminded 
and thoroughly modernised Pahlavi dynasty. In its 
inaugorator Mr. Rezwi sees a genuine successor of 
Cyrus and Darius. 

Most Parsis have been trained to note every 
incident of Arabian barbarity. And our complaisant 
ignorance sometimes treats Arab as a synonyms for 
Musalman. But none of our historians have yet alluded 
to the Iranian excesses as an educated Arab would, if 
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he cared to retort. The atrocities of Shapur called 
Zulaktaf on account of his reported habit of crushing 
the shoulders of an Arab at sight could not bea base- 
less legend though its extravagance is obvious. Few — 
know that a Persian Jmam had it proclaimed :— 

“If you can manage to leave no one in Khorasan 
who speaks Arabic, doit. Kill any lad five 
span long of whom you have any suspicions. 
(Ién. Athir V. 162)". 

During the century which followed Nehawand the 
reprisals on part of Zoroastrians or rather those who 
had put on a cloak of Islam and attempted to revive 
the ancient Persian monarchy were numerous and 
organised. The daysof Mazyar, Ispahabed Khorhsed, 
Mardawi, Qabus Washmgir, were full of outrages 
against Arabs as such. These princes ruled in 
Mazendaran and Gilan and for generations defied the 
power of the Khalifas. Most Zoroastrians were not 
slow to take the opportunity when a peaceful govern- 
ment was Offered to them. When Amul was occupied 
by the Arabs under Umar Ala he proclaimed a just 
administration to alltheinhabitants and invited them 
to embrace Islam and the people being disgusted with 
the Persian Ispahahbeds’ arrogance, came in crowds, 
embraced Islam and surrendered up their arms and 
possessions. The desperate struggle and violent death 
of Ispahabed Khorshed by suicide have all the elements 
of the most powerful tragedy. In those days, the non- 
Zoroastrians were held in terror. The Ispahabed 
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Sherwin and Windad Hormuzd were in alliance, so 
that over a large tract of the country, without their 
permission no one dared to enter the highlands from 
the plains. All the highlands were under their control 
and “when a Musalman died they would not suffer him 
to be buried in their country’. According to Ibn 
Isfandiyar Babak, Mazdak, Mazyar and other Zoroas- 
trians ordered the mosques to be destroyed and 
all traces of Islam to be removed. ( Hestory of 
Tabaristan p. 153 ). 


The relations between the Khalifas and these Iranian 
princes, mostly independent politically and at times 
indifferent religiously, may be judged from the incident 
that when Windad Hormuzd was taken to the Khalifa 
Harun-Rashid, the latter desired to buy some _ lands 
from him, but the proud Persian refused. The 
courtiers explained that his nobility of nature made 
him unwilling to sell land which he might be willing 
to part to the Khalhfa as a present. Harun-Rashid 
thereupon sent his httle son Mamun to him and 
when they had seated the child on his kness, Windad 
~Hormuzd gave him all those lands which he had 
previously refused to sell, and the generous Harun on 
his part presented the Persian prince with a million 
derhams, a jewelled cup of priceless value and a ring with 
which Windad Hormuzd was especially delighted. 


Mamun asked Ispahabed Qaran to embrace Islam 
and kept him in his service, hut he refused to do s8e 
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evel on condition of being made Governor of Tabzristan 
and he was at length allowed to return to his country 
by the generous monarch. On the. other hand, Mazyar 
his son at the suggestion of the same Mamun accepted 
Islam and the insignia of Mawali-Amtir-nl-Mominin or 
the Client of the Prince of Believers. These struggles 
were not exclusively swayed by religion as we fancy. 
At times Persians were arrayed against Persians. The 
question of religion made a superficial appeal. As 
to-day, so in those days, it sprang from, and was 
subordinated to, compelling economic needs. 

Nor have .Zoroastrians lacked transparently honest. 
and brilliantly erudite advocates. 

The partiality of historians Jike Yakubi and Dinawari 
for things Persian has been noted by Browne. Juryji 
Zaydan’s history and novels bring out the shining 
aspect of Iran's culture. The late Moulana Shibli has 
demonstrated more pointedly than others the  pro- 
Zoroastrian leanings of poets like Nizami and Sanai. 
Khaqanis elegy on Madayan was pointedly referred to 
by the late Professor Jamshedji Kapadia, before the 
Patriotic comment in the monthly “Iran Shahr’” of Eerlin. ° 


- Even a cursory survey of Persian and Arabic lite- 
rature satishes one that there are more allusions to 
Zorcastrianism of an appreciatory nature than those 
which may be construed as derogatory, made by the 
Persian authors of Islamic persuation. It is the ignor- 
ance and sedulously nourished prejudice which presume 
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that Parsi religion and culture have always been looked 
down upon by Moslem Persians and Arabs.. The Arabs 
have left some of the finest panegyrics on Persian 
sovereigns (Labari I. 926-7). I should particularly point 
to a Qasida of uncommon fervour in praise of the 
justice of Khosro Anosherwan in Antar (Diwan 994). 
In the romance of Antar in eight volumes, so unscienti- 
fically printed, and which were kindly loaned to me 
by the generosity of the well-known Bombay bookseller 
Maulvi Surti, there is a ‘hapter devoted to a 
description of the Persian Court and especially of 
the Fire temple, the minute details of which show 
how far the Arabs admired Persian civilization and 
how the ritual pactices of the Zoroastrians did not 
much ditfer from those obtaining to-day. : 


Mr. Rezwi has shown a number of authorites 
pointing to the high place assigned by Islam. to 
Zoroastiianism. Nowhere is the position of the Parsis 
made clearer than in his famous Milal-wa-Nikal by 
Ibn Hazm, who declares in so many words that 
Zoroaster was a prophet in the opinion of the major- 
ity of Musalmans (p- 118). We are all accustomed 
to admire the fervour of Firdausi. We Parsis seldom 
give credit to the Musalman writers of the: various 
Namehs who have handled similar patriotic themes 
in a language hardly less glowing than that of 
Firdausi. No Parsi has taken up the thread of research 
dropped by Mohl who shows the huge semi-historical 
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mass of Zoroastrian tradition collected by the Arab 
Tarsusi. (Liver de Rows, LXXXVI). 


The Parsis have fully recognised the. very deep 
debt which they owe to Firdausi. They have, however 
completely neglected the number of other poets who 
were authors of Namehs, glorifying Zoroastrian Iran. 
These contain material exceedingly rich and yet quite 
different from what Firdausi has woven in his web. 
The wealth of legends which must have been current 
is attested by the Darab, Faramarz, Kershasp, Furzor 
Namehs. They were all written by Musalmans. Only 
latterly the manuscripts have been copied by Zoro-- 
astrians. The Gershap Nameh as it is better spelt is 
only one which has attracted adequate attention in 
Europe, and has been now edited and translated by 
the late Professor Huart of which I] have received a 
copy from Madame Huart. But the Sam Nameh, 
Jehangir Nameh,Banu Gushtasp Nameh, Bahman Nameh 
and the massive Burzor Nameh are hard to find even 
in their Gujrati garb. Mr. B. D. Patel, C.1.E., of 
Quetta, whose tenacious memory is a storehouse of 
Iranian legends scarcely heard in Bombay, called my 
attention to episodes in Zoroastrian history worthy 
of unbiassed investigation all enshrined in this Nameh 
literature, Fifty years ago, the Namehs were much better 
appreciated than now.. They give the seeker after 
truth glimpses into the customs of these men of heroic 
age. The Rahman Nameh, for instance, describes how 
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their implacable enemies opened the tombs of the princes 
of Seistan, the descendents of Rustum, and subjected 
them to indignities. And these opponents were Iranis 
of the same religious persuation prevailing before Islam. 
The laws of Islam relating to the communities 
which are sometimes erroneusly termed “tolerated” 
but which are really “proivected” begot a brotherhood 
which fostered the science of comparative religion 
unknown to the Christians of, the Middle Ages; as 
witness Ghazah and Tabari and the more exhaustive 
Ibn Hazm and Shahristam. The latter fully recognises 
the Parsi position. | 
With regard to rapid conversion to Islam what Abul 
Ala Maarri sings about Christians has been true of 
the Zoroastrians :— 
“The Christian went over to Islam out of his 
avarice. He wanted power or was afraid of 
the judge or wanted to marry a girl.” 


There are numerous examples of influential and 
high placed Christians going over to Islam under thesc- 
conditions. The Bishop of Azerbaijan, in 907, embraced 
Islam when he was caught in an intrigue with a girl 
The Metropolitan of Takrit similarly apostatised in 1016 
when his sexual irregularities were denounced. A 
number of analogous cases among Zoroastrians have bee 
attested to not only by General Sykes and other meder 
authorities but by the great missionary Manekji Hatar: 
and Mr, Ardeshir Edalji of Teheran. And while oppressiv«: 
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measures especially touching the exaction of the Jizya 
are remembered, the most remarkable privilege which 
was accorded to the Zoroastrians along with the Jews 
under the Khahfas is forgotten. It was a species of 
Political and full social autonomy. The Zoroastrians 
were the remusants of a free and brave nation ; some 
of them had maintained their sovereign liberty m the 
inaccessible recesses of the mountain fastnesses. The 
Zoroastrians, therefore, and the <ews had their repre- 
sentatives invested with hereditary dignity. In fact, 
these chiefs were called “kings” according to Michael 
Syrus. The Zo-oastrians were bound to pay their. 
taxes to their own heads and to nv one else. Thus, the 
leaders of the Jews and the Magians were temporal 
sovereigns, says the Jacobite Patriarch in his complaint 
to the Khalifa, whereas, he was himself only a spiri- 
tual head and had no temporal power to punish ever 
his erring flock except by excommunication. (Mez, 
Die Renaissance des Islam yp. 31). 


Far from being always wantonly molested, the 
Zoroastrians, for example, of Shiraz, were protected by 
Adadud-Dowlah, who serverely punished the aggressive 
Moslems in 979, A. D. (Jén. Athir VITI, 522). But 
the reader must be referred for further investigation to 
Persia and Parsis 11: | | 


The political cloud is again overcast in Persia. The 
formidable rivalries of Russia and Britain have broken 
veut afresh, though in a mufied tone. The abrupt 
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withdrawal of Dr. Millspaugh, the American Financial 
Advisor to the Persian Government is another unexpected 
event. The Germans and Swiss will replace the 
Americans. On the chessboard of polities, the succes- 
sion of events has been somewhat sudden. Under the 
circumstances, we of the “Iran League” need strive 
harder to bring about unity between the two most 
ancient lands of Aryan culture. For we do dream o: 
cultural reunion in a layer of tranqml atmosphere 
above the inconstant clouds of politics. 


It is a happy sign of the times that the sphere of 
activities of .the “Tran League” of Fombay to aJl 
appearance partially coincides with that of the young 
veneration of Aligarh. If Persians of eminence like His 
Highness the Aga Khan and genuine patriots like My. 
M. J. Shushtary cooperate with Sir Hormusji C. Dinshah 
and Mr. Peshotan D. Marker in promoting an_ under- 
standing between Persia and India, Prof. Hadi Hasan 
writes a monograph on the navigation in Tran and 
Professor Mohammed Habib, B.A., M.L.C., shatters the 
traditional iconoclasm of Mahmud of Ghazni, exposes 
the sorbid motives of the Sultan and devotes a bright 
little book to a fair and dispassionate estimate of the 
Hindu character and contemporary Indian civilisation. 
It is conscientious and scholarly researches like these 
and chiefly the noble spirit behind inspiring them, 
which will remove the barriers that have too long been 
permitted to estrange kindred peoples, The Parsis have 


xLil 


long stretched their hand of amity in ‘substantial 
philanthropy to all non-Parsi Indians. They hope for 
continued reciprocity of good will, being sensible to the 
least kindly thought on part of the Hindus and Moslems. 
_, ‘They now hope for more cordial and closer relations 
between Iran and India on a basis of broad humanity. 
Mr. Rezwi's spontaneous and learned endeavour supported 
by Sir Hormusji, is a testimony to the synchronous desire 


for closer confraternity. 


MAZGAON FP. O. 


; oe G. K. Nariman 


CHAPTER I % 


&. 
INTRODUCTION. | %, 


~~ 


Since the year 1000 B.C. the earth has taken a 
long long course of revolutions ; but the history of 
Parsiism has, instead of enlightening the world with 
regard to its origin and prirciples, rather advanced 
towards obscurity. 

There is no other religion in this world, the prin- 
ciples of which are so much misunderstood, as those 
of this particular faith But the cause of this 
universal misunderstanding is not very far to seek. 

Unfortunately for this religion and for those who 
are interested in it, all documents concerning it—the 
only source of information—totally perished during 
the sack of Persipolis, the then seat of the Iranian 
government ; and this accounts chiefly for the scanti- 
ness of literature on this subject. Moreover, the non- 
propagandist nature of the followers of Zoroaster, 
the Prophet of Iran, rendered it difficult to make 
their religion a universal faith, and explain their 
doctrines to the people at large. | 

And, now for the most part of the early history of 
Persia, we are to depend upon the famous “Book of 
Kings” of Firdowsi, which is regarded as the chief 
authority, and is based upon ancient tradition. So 
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far as actual historical facts are concerned, we rely 
on the works of various Classical writers and on some 
Arab historians. 

However, the Western authors while dealing with 
Persia and its ancient civilization, have not been 
wholly unsympathetic towards the religion of the 
people, The writers of the East, on the other hand, 
who do not like to speak of any creed other than 
their own in a befitting manner, have on this 
account refrained from dealing properly with it. | 

It is a matter of great surprise that, with only a 
handful of followers upon this earth, Parsiim has 
been able to keep up its existence for such a long time 
and has not shaken off its principles and traditions, 
rather developed and improved its moral doctrines 
even when for more than a thousand centuries it has 
been denied shelter iu its very own ancient home. 
The following words of D. Menant (1) are quite true 
in this connection : 

“Parsiism has a claim to rank among the great. 
religions of the world, for reason that we find in it 
the essence of any dogma, i.e immutability in the 
union of the dogma itself and the litergical prescrip- 
tions—a union that still exists inspite of the vicis- 
situdes that it has experienced. Its most striking 
feature is its traditional character. In fact, it is 





(1) Vide: Encyclopaedia of Religion and Ethics Vol. 1X, 
p- 646. 
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almost incredible that a community lost among 
foreign sects should have been able to preserve the 
integrity of its creed, without holding councils or 
synods, simply grouped round thé living symbol of 
its faith, hidden in the recesses of humble sanctuaries, 
its priests chanting hymns in a_ language which 
could not be understood, and the bulk of the ‘faithful 
steeped in religious routine”’. 

It is a common belief among the followers of 
Eastern and Western religions and eSpecially with 
the Mohammedans, that the Parsis, or the followers of 
Zoroaster, area fire-worshipping nation, and the holy 
fire is their chief Deity and the Supreme Being in the 
Creation. Many European scholars have already taken 
the trouble of deciphering and rescuing the name, the 
life, and the doctrines of Zoroaster—the Prophet of 
ancient Persia—from the chaos of misgivings and misun- 
derstandings. But despite the valuable labour of these 
authors, the wholly wrong notion has not been effaced 
from the mind of the general public. Among the 
Moslems this belicf has become a fixed idea and 
even the educated class, certainly with some notable 
‘exceptions, hold that the Parsis are not a God-worshipr- 
ing people whose only Divine Master is their Sacred 
Fire. | 

The present humble treatise is based':upon the 
already published records of great scholars and historians. 
It has been tried, as far as possible, to lay down 
the opinions of the Moslem authorities, so that the 
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people in general, and the Mussalmans in particular, 
may find it possible to right the wrong they have 
already done in misunderstanding and misinterpreting 
the true nature of the famous mission of the Persian 
Prophet—a prophet indeed, who actually. came from 
God to deliver His creation from evil through moral] 
principles ; a reformer, who struggled throughout his life 
to make his people follow the right path in this world 
‘and thereby attain salvation in the other, which has 
been the chief object of every messenger of God in every 
religion, be it Hinduism, Puddhism, Judaism,Christianity, 
or Islam. 7 7 


Zoroaster, the Sage of Ancient Iran “was born to 
have his mark upon the world’—one whose teachings 
in the words of Professor Williams Jackson, (2) “had 
already taken deep root in the soil of Iran when the Jews 
were carried up -into captivity in Pabylon and learned 
the law which altereth not or before Daniel came to 
interpret the ominous handwriting on the wall which the 
soothsayers failed to read. Zoroaster 1s the contemporary 
of Thales, of Solon, or of the Seven Sages of Classical 
antiquity. He is the fore-runner of Confucius, the philo- 
sopher who was to rise to expound to China the tenets of 
ber people’s faith. By him is sounded in Ian the 
trumpet-call that afterwards echoes witha varied note in 
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(2) Vode : Zoroaster, the Prophet of Anetent Iran—p. 140, 
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India when the gentle Buddha comes forth to preach 
to thristing souls the doctrine of redemption through 
renunciation”. | 
Zoroastrianism, a fire-worshpping religion as it is 
wrongly conceived to be, has however been placed 
amongst the various heathen religious of the world. 
The only God-worshipping religions number three: 
viz. Judaism, Christianity, and Islam (3). How far 
this opinion regarding the Parsi faith is correct has 
already been discussed and pointed out by various 
writers, old as well as modern. I[n the present work 
it has been endeavoured to put before the reader the 
fundamental doctrines of the ancient faith of Iran 
and the common belief among the followers of the 
religion which will, I am sure, clearly point out that 
the Parsis are not only a God-worshipping people, 
but that their faith is quite similar to those of the 
ancient Hebrews, the Christians, and the Moslems. 
Montheism 1. e. beliving God to be one and the only 
one Being, without any form or face which can be 
seen at any time by any one, is the fountain-head 
of the Parsi faith (4). In this particular belief, Parsi- 
ism is even superior to Christianity which is based 
ultimately on the ‘Trinity’. “Butin this attitude’, 


(3) Cf. Haug’s Assays ¢ Moulton’s Early Religious Poetry 
of Persia ; Ragozin’s Media. 

(4) Cf. Dr. Dhalla’s Zoroastrian Theology ; Karaka’s 
History of the Parsis. 
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says Prof. Richard Farnel (5),“we must part company 
with the old Testament and abandon any claim to 
call our religion a pure monotheism, a term which 
strictly applies only to Unitarian Christianity ; the 
current popular religion of Europe should be rather 
described as a high spiritual polytheism tempered 
and restrained by the Athanasian creed” ; while, as 
Markham says (6), “There can he little doubt that 
the more thoughtful Persians worshipped a supreme 
God, and continued to do so forages. It is indeed 
very remarkable that, of all the nations in the 
world, Persia is the only one that has never, at any 
period of her history, worshipped graven Images of 
any kind”. 

That every thing in this world is the creation of 
God who is the only master of mortal’s life, is the 
chief attribute of God in this religion The following . 
words are quoted from the Encyclopaedia of Religion 
and Ethics (7), on the Parsi belief in God :— 

“The Parsis claim to be monotheists. Is that 
monotheism of theirs in keeping with the old texts 
or the beliefs current under the Sassanians when the 
primitive teaching of the Prophet was disfigured by 


(5) Vide: The Attributes of Gud—p. 101. 

(6) History of Persta—p. 4. 

(7) Vol IX, pp. 64—47. .. Also see’ Rawlinson: Five 
Great Monarchies, Vol. Wl—pp. g7-g8, and James Fraser : 
Historical and Descriptive Accounts of Persta~p. 142. 
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the numerous sects which undermined Zoroastrian- 
ism ? We do not know which doctrines were brought 
to India by the refugees. To whatever sect they 
belonged, the modern Parsi very properly claims the 
appellation of ‘Mazdayasno’, worshipper of Mazda, 
and believes in one God. That God has all power, all 
knowledge ; He is Ahura, the Lord ; Mazda, the all- 
wise. His body is the infinite light ; His abode the 
Supreme Heaven”. 

Their belief in ‘‘Re-surrection” i. e. life after 
death, aud their faith in God’s final Judgment, and 
punishment for the good and bad deeds (8), place 
the Zoroastrians on the same footing as _ the so-called 
non-heathen religious people of the world. 

Doubtless, the Parsis pay much veneration to fire 
and light. But: willanybody deny, be hea Jew,a 
Christian, or a Moslem, that God the Creator of the 
Universe has got no form whatsoever, and that He is 
the Fountain of Light ? The Bible tells us that the 
First Creation of God was Light (91, and God him- 
self is Light \10) and again that, God is a consuming 
Fire (11). “The heavenly beings who bear the throne 


(8) Cf. Max Muller. Sacred Books of the East; Haug’s 
Essays ; Moulton’s arly Zoroastrianism ; Karaka’s Aistory 
of Parsis ; and Dr, Dhalla’s Zoroastrian Theology. 

(9) Genesis, 1’ 3. 

(10) Isaiah, X. 17; Micah, VII, 8. 

(11) Deut. IV. 24. 
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of Lord Jehova, are like burning coals of fire” (12) 
Fire was regarded as “the most important means or 
offering sacrifices unto Jehova, and thus Mosaic law 
strictly prescribed that the fire should be kept burn. 
ing continually on the altar” (13). 

Similarly, the Holy Quran says: God is the light 
of the Heaven and the Earth (14) It was the search 
of ‘fire’ which caused Moses to attain his }-rophet- 
hood 15). In the valley of Towa, when Moses came 
near the Fire, a voice came from it addressing: O 
Moses verily Iam thy Lord and this ts the sacred valley, 
so put thy shoes off” (16. 

And now because the fire, or the light, is the sym- 
bol of God’s best creation, even His own image, it 
deserves reverence and respect in every sense. The Par- 
sis do no great wrong, if they not only believe in the 
ideal light of God, as all others do, but also practical- 
ly adore this radiant symbol of Divinity» We must 
not consider here the degree of reverence and admira- 
tion which is to be found in every religion and 
nationality as regards particular matters, and which 
may well be overlooked as one of its drawbacks(16a) 


(12) Esk l 13 

(13) Levit. Vi.’1r2, 13. 

(14) Chapter =e a 

(15) Chapter XX, 

(16) Chapter XX 12. 

(16-a) The extreme type of veneration of fire took root into 
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The Moslems and the Christians too, suffer 
similarly as regards certain religious beliefs and 
practices. We will discuss this particular matter in 
some other chapter. A detailed account of the 
‘Sacred Fire’ of the Parsis will also be given later on. 

Owing to the misconception of one of their chief 
doctrines, the Zoroastrians are blamed for their dual- 
istic idea of Divinity. They are said to believe in two 
gods ; viz. Yezdan, or one who leads on to the good 
path ; and the other, Ahriman, or that who exercises 
evil; each master of his own action and supreme in 
his own circle and co-ordinate with the other. Or, 
more clearly, two sovereigns are there, as it were, 
side by side in one kingdom, and each having his 
own government. | 

Icannot but quote here the very words of the 
renowned Dr. James Moulton, who has admirably 
discussed this particular doctrine of Zoroastrian- 
ism (16-b). 

“Good and Evil’, the jewened author says,‘‘are not 
co-ordinate and co-eternal powers for him (Zoroaster) 
any more than for us. The superiority of God 





the religion under the influence of the Magian prelates—See 
Rawlinson : Five Great Monarchies, Vol. Wl—pp. 123 ef seg. 

(16-b) Vide: Early Religious Poetry of Persta, Chapter V. 
Also, Markham’s History of Persia, p. 59. and the article of 
Dr, A. J, Carnoy in the Encyclopaedia of Religion and Ethtes 
Vol. XU, p. 864, may be consulted. 
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manifest throughout and the triumph of Good at the 
last is as complete as itis in the Bible eschatology. 
reer iiietsesse eee Ut Zarathushtra developed them in 
his own way. He taught how the two primeval 
Spirits in the beginning chose Good and Evil _respec- 
tively ; and there-upon commenced an antagonism 
that will not cease till the spirit of evil and they 
that are of his portion are finally destroyed. Into this 
strife men are to enter with heart and soul, and by lives 
of purity, devotion, righteousness and streneous industry 
to assault perpetually the kingdom of Evil” (17 ). 

These two spirits live in relation to each other 
and meet in the higher unity i. e. God. Ahura Mazda 
is the creator of everything ; but when He creates any 
thing like good, there comes with it out of itself the nega- 
tive counterpart, the bad spirit (17-a). This idea corres- 
ponds to the most current and famous Arabic 
maxim that: “a thing is known only through its 
opposite”. (17-b) 


‘y 
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(17) Compare the words with those of the Holy Quran 
XIII 23, XXIII 96—Evil is to be repelled with good deeds, 
and XLI 34—the faithful should not be disgusted with the 
apparently overwhelming power of the Evil: he should repel 
it with his good actions. 

(t7-a) Compare it with the Holy Quran, XIX 83. 

(t7-b) The late Allama, Syed Ghulam Hasnain of Kantoor 
has very brilliantly discussed this particular phase of Nature— 
the workings of the Devil and his necessary existence in the 
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The Quran also describes two ways pointed out by 
God to His creation (18). People are to distinguish 
Gocd from Evil and lead a life of good actions in 
order to repel the evil of the Devil (19). It is the 
Devil who misleads man, showing him the evil path, 
and thus disturbs the peace of the good creation (20). 
Consequently, there remains little difference between 
the doctrine of Zoroaster and those of other Prophets. | 
Dr. West has wisely remarked (21) that : “The reader 
will search in vain for any confirmation of the foreign 
notion that Mazda-worship is decidedly more dualistic 
than Christianity as usually shown to be by orthodox 
writers, or for any allusion to the descent of the good 
and evil spirits from a personification of ‘boundless 
time’ as asserted by strangers to the faith”. 

More will be said in explanation of further points 
regarding this doctrine of Good and Evil, in another 
chapter, when ‘the reader will easily grasp its real 
nature and find it in its true colours. 

In reality,the ancient Persian religion was areform 
of the ancient belief of the people and a prctest 


tema 





reece, 


good creation of the Lord—in Pt. 2 of his famous book 
Intisarul Islam Vol. Ul—pp. 244-246. 
(18) Chapter XC, 10. 
" (19) Chapter XLI, 34. 
(20) Chapter VII ; Section—2. 
(21) Antrodaction | to the Sacred Book of the East. Yo! 
XVIII. 
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against the coarse worship of the Aryan faith (22) 
The various personified objects of Nature were 
addressed as ‘Daevas’ which goes back to the Aryan 
root ‘div’ meaning, ‘to shine’, and which is the term 
given to the different divinities, in the Vedas (23). 
So great was spiritual degradation in that age when 
the great reformer of Persia was born that instead 
of the Creator,the created elements took root in the 
hearts of the people as objects of adoration and 
worship. So in order that real ‘monotheism’ might 
be saved from further degenaration, Zoroaster pro- 
claimed at once the objects with which the name 
‘Daeva’ was associated, as the evil ones ; and thus the 
Daevas remained as such in the Avesta as well as in 
other: Parsi scriptures from first to last. The Vedic 
religion kept its Daeva-worsip unaltered, while the 
Zoroastrian faith, which despised it, took to the 
worship of Ahura. ‘Ahura’ or ‘Ashura’ is a term 
used in the Vedas also, and that in a yood sense. 
Many of the gods of the Vedas are to be found in 
the Avesta too ; some are treated as ‘Daevas’, while 
others as angels ‘Indra’ of the Vedas, is named among 
the devils of the Vendidad, while ‘Mithra’, the Sun- 
god of the Vedas, is treated as an angel in the Avesta. 


(22) Encyclopaedia of Religion and Ethics, Vol. XI1—pp. 
862——063 and Dr. Tiele’s Religion of the Iranian peoples ; 
translated by Mr. G. K. Nariman of Bambay—Chapter VIII. 


(23) Cf. Kapadia’s Zeachings of Zoroaster—p. 24, and Dr. 
Dhalla’s Zoroastrian Theology—p. 7. 
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Another deity, Ayriman of the Vedic religion, 
appears as the famous evil genius, Ahriman of the 
Zoroastrian faith (24). 

In this hour of spiritual need, when every thing 
was going from bad to worse, and the people were, 
blindly following a wrong pantheon, the Prophet of 
Iran. stood as a bold champion of Righteousness 
and declared all the evil practices as unholy and 
ungodly. It was only righteousness which could bless 
a man in this world or the cther to come In fact, 
‘righteousness, is the pivot around which the ethics 
of Zarathushtra revolve’ (25). 

However, it is astonishing that in spite of such a 
high standard of religious teaching, the faith 
proclaimed by the great Prophet of Ancient 
Persia has been regarded as non-Heavenly-revealed, 
and its followers no better than infidels The late 
Shamsul-Ulama Syed Mohammed Hosain Azad has 
discussed at length the language and literature of the 
Ancient Iranians, in his famous work “Sukhandan-i 
Faras” (25-a) and has shown that the contents of the 
Zoroastrian Scriptures greatly resemble those of the 
holy Quran. And further in this connection we might 


(24) Markham’s Aistory of Persia — pp. 53°54; Dr. Tiele’ 
Religion of the Iranian peoples—Chapter VI. and George. 
Rawlinson’s Five Great Monarchies Vol. Ul—pp. 94-96. 
(25) Cf. Zoroastrian Theology, by Dr. M.N. Dhalla—p 31, 
Also, James Fraser; Historical and Descriptive Account of 
Persia=p. 161, | 
(25-a) Part I—pp. 25-40. (Lahore, 1907). 
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refer to another Moslem writer of the present age, 
who has actually quoted similar verses from the 
Quran and the Avesta with the following remarks of 
his own : (25-b). 

“The contents of the Avesta, in many places, are 
similar to the verses of the Bible and the Quran. And 
for this reason, the Avesta is believed to have been 
one among the Revealed Scriptures”. 

However, we shall discuss the matter at length in 
the later chapters, thate Zoroastrianism is really one 
of the Revealed Fatths of the world and its followers 
have actually been, at the express commandments of 
the holy Prophet of Islam and his immediate succes- 
sors, treated as the People of the Book (Ahle-kitab), 
which is the main theme of the present work. 

Let not the reader take away the impression that 
the present Apologia is conceived in the spirit of a pro- 
pagandist. The theology of the Zoroastrians as well 
as the Moslem tradition and history, culture and 
civilization—indeed, all that is essential, has been 
pressed into service in this humble attempt at a 
correct evaluation, a just appraisal and a thorough 
reconstruction of the Parsi faith in its original 
setting. 


(25-b) vide “Nigar”, an Urdu Monthly—<Article of Abul 
Mahasin Mahmood Ali Khan; March 1927. 


id 


CHAPTER II. 
|. ‘THE PROPHET OF IRAN. 


Long long ago when the phenomena of Nature 
were worshipped in the East,(26) when the deities of 
Ancient India had closed their revelations to the 
Rishis, when Judaism tad lost its original fire, when 
the ideal Buddhist Nirvana was yet in the womb of 
futurity, when the world had not yet witnessed the 
Virgin birth of Christ, when the desert of Arabia 
was still without the Fountion of Life and Salvation; 
in fact when the whole world was bad and wrong 
and went astray, and the people needed a Khizr to 
lead them to the goal—it was then that there was 
seen inasmall corner of Iran a light that never 
‘was on.sea or land.” 

Indeed it was long before any historical era began 
in the East or in the West, that by the side of river 
Darji, | flowing from the mountain Jabr, in Rae, 
in Media, the illustrious house of Spitama shone 
brightly on the birth of Zarathushtra, who even in 


(26) Cf. Mastkkut Tawartkk Book I., yol. I.; M. N. 
Dhalla - Zoroastrian Theology, Chap. I, Z. A. Ragozin -: 


Media, Chap. y., & Prof. Jackson ; Zoroaster the Prophet of 
Ancien? Iran. 
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his cradle began to exact from the whole clan the 
tribute of love and reverence. Even from his birth 
the people began to pay homage to the future 
Prophet of Iran. (27) 

The actual date when Zarathushtra was born, 
has been a matter of great dispute among the 
scholars of the Fast and the West, and even among 
the Parsis. It remains undecided even now. Still, 
all Classical writers speak of Zaroaster aS an 
historical person. (28-29), and nearly all historians 
agree that the event should be placed somewhere 
about 1000 years before the birth of Christ. Dr.Haug 
says: “under no circumstance can we assign him a 
later date than B.C. 1000, and one may have every 
reason for placing his era much earlier” The well 
known author of the Zarathusht-Nama has proved 
on the authority of Greek and Jewish writers, and 
on that of uniform inscriptions that the 
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(27) Encyclopaedia Britannica, Vol. XXIV —S20-21 (gth 
Edition) ; Ragozin: Jfedia, chap. 11; Shahristani : Afslale 
wa-Nahi pp. 185-192. Yaqut points out the town of Urumia, 
to be the birth-place of Zoroaster—AMojamul-Buldan, Vol. I 
p. 202. 

(28-29) cf. Masoudi . Murujus-Zahab p. 110; Ibne Hazm : 
Kitabul Fasifil Milal, Vol. l-p. 112: Ibnul Athir ; Zartkh- ale 
kamil, Vol. 1, p. 110; & Nastkhut Tawartkk, Book J, Vol. I pp. 


512-519. 
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Prophet lived at least 1300 years before Christ. 
Geldner regards the 14th- century B. C as the 
“most probable” date of the Prophet’s birth. 
However even if we do not accept the views of the 
above authors, we can undoubtedly rely upon the 
latest date given by most of the Greek and Roman 
writers,who though having written much to discredit 
the life and teachings of the founder of this ancient 
religion, “‘place him at absurdly 30) varying 
periods, ranging all the way between 6000 and 
5000 B.C.” And in this connection Professor 
Williams Jackson’s view that Zarathushtra flour- 
ished at least in the sixth century B. C—i.e«. 
a little before Gautama Buddha, who was born 
in India to reform the national religion of the 
Aryan people—has been accepted on all hands. 
The Indo-Aryans as well as, the Iranians, both 

had hecome deeply interested 1n the objects of Nature. 
Both had made themselves champions of Nature- 
worship. If Buddha proved himselt to be a reformer 
of the Aryans, Zarathustra became the spiritual 
leader of the Iranian peoples. If the doctrine of 
Buddha was a “creed of renunciation, quietism, and | 
repose ; Zoroaster's creed is a law of struggle, action 
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(30) Cf Ragozin ; Media —chap. Il., Encyclopaedia Britan-— 
nica. Vol. XXIV p. 820, & E. G. Browne ; Literary History of 
Persia, Vol. I p. 28. 


[ 18 ] 


and reform (31-32) It was the fortune of Zarathusht 
only to be counted as the first of the prophets 
who defined for the first time the relation between 
God and Man and was the first to explain the real 
spirit of the Creator to the Indo-Iranians. Let us 
here quote the words of the great poet, Rabindra 
Nath Tagore in this connection (33) :— 

“The most important of all outstanding facts of 
Iranian history is the religious reform brought about 
by Zarathushtra. There can be hardly any question, 
that he was the first man we know who gave a 
difinitely moral character and direction to religion, 
and at the same time preached the doctrine of Mono- 
theism which offered an eternal foundation of reality 
to goodness as an ideal of perfection. All the religions 
of the primitive type try to keep men bound with 
regulations of external observances = ****""" Reena 
ssuiwebse «oun Zarathushstra was the greatest of all the 
pioneer prophets who showed the path of freedom to 
men, the freedom of moral choice, the freedom from 
the blind obedience to unmeaning injunctions, freedom 
form the multiplicity of shrines which distract our 
worship from the single-minded chastity of devotion.” 


= en eRe re nr = 9 ete een ERAS gr-tsnaangnninetrnee 


(31-32) ‘Zoroaster, the Prophet af Ancient Iran” by Profes~ 
sor, A. V. Williams Jackson,—P. 2. 

(33) ‘ Visva-Bharati”, of October, 1923. (A Quarterly 
Journal). 
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Che word ‘Zarathushtra’ has been discuss-d by 
many scholars (34). He was not of low origin. His 
descent has been traced to a royal house of one of the 
legendary kings of Persia, Feridoon of the Peshdad- 
yan dynasty. 

The geneological-tree of the Prophet's ancestors is 
given below: — (35) 


1. Manushcihar 6. Ispitaman 11. Haecataspo 
2. Durasrobo 7. Hardhar 12. Urugadhasp 
3. Airic 8. Arejadharshn 13. Paetirasp 

4, Ayazem 9. Paetrasp 14. Porushaspa 
5S. Vaedist 10. Cakhshnush = 115.. Zarathiushta 


errr RE scene Rn 


(34) Dossabhai Framji Karaka’s History of Parsts, Vol. 
Il—pp. 149-150 ; Jackson’s “Zoroaster”, pp. 12,133; Also 
Darab Dastoor Peshotan Sanjana’s. “Age of Avesta and 
Zoroaster” (written from the German of Geiger and Sreigel)— 
p—8o0-82 ; Dr. Tiele’s ‘Religion of the Iranian Peoples”? — 
Chapter IX (Translated by Mr. G. K. Nariman). 


(35) Cf Jackson : Zoroaster pp. 18-tq ; Sanjana ; Age of 
Avesta P. 101; Masoudis Afurujuz Zahab P. 110; Taqi: 
Nastkhut Tawarikh, Vol. 1, Book I p. 504.—Manushcihar 
was the grandson and successor of king Fer.doon, (of the 
Peshdadyan dynasty of Persia). 
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Zarathusht-a, the auspicious child of the fortunate 
parents, Porushaspa and Doghdu (36-37) having been 
revealed the sacred mission of God for the guidance 
of His lost Flock. sought to deliver it from the jaws 
of death. The Fal'en Angel had, as it were, laid his 
net deep and wide, to entrap the ignorant and the 
unwary, and to spell utter destruction to them a'l. 
It was God who in His infinite mercy was anxious 
to lead them along the path of rectitude In that 
hour the need of a spiritual Guide was felt; an 
angel General was required to face the army of 
Ahriman ;a Messiah was needed to proclaim the 
Kingdom ot Heaven to the people on Earth. And lo! 
the crown of the Holy Empire was placed upon the 
head of one, little heard of and less known, who 
successfully fought the Enemy of mankind and 
established the kingdom of God. Satan was hurled 
deep in to the Hell again (88) and the people of God 
were once more free to lead a life of virtue and . 
righteousness, blessed by their Holy Creator. 

The varius phenomena of Nature that were 
worshipped as deities of the universe,did not satisfy 
the spiritual craving of Zoroaster, and he at once 
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(36057) Cf. Framji Karaka; Aistory of Parsts, Vol. II, 
p. 150 3 Enyclopaedi2 of Religion & Ethtes, Vol. XII p. 862 : 
& Sharistani ; A%ilal-wa-Nahil, p. 185. 


(38) Cf. Fasna, chap. 1X. & Fasht, chap, XIII. | 
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proclaimed his grand c nception of religion. The 
Truth about God, the Creator «f Nature and the 
Soul, dawned upon him in a supreme moment of 
revelation And with the light of this Truth, 
Zarattiiushtra arose to secure for kis fellow beings, 
Salvation. (39) 

We know very little of the early life of the 
Prophet and the progress of his mission The Avesta 
tells us that when he was young, he used to go up 
to a lofty mountain in the vicinity of his birth place 
and spent most of his time in de-p meditation until 
he felt himself Divinely inspired, apprehending in a 
moment of revelation the right path which leads 
directly to the Creator. \40) Zoroaster received his 
first revelation’ from God at the age of thirty, when 
he had already passed his youth in divine medita- 
tion and deep philosophical speculations, Delivering 
his mission to the people in the neighbourhood of his 
home and having won a small number of converts 
there, the prophet now proceeded eastward to 
Balkh, the capital of the then ruling chief of Persia, 


(39) Cf. Mustkkut Tawart.h, Book I, Vol, 1. p, 508; & 
Masoudi ; Aztab Tambrh-wal-Ashraf. pp go 93, 


40) This is true of almost all the Prophets of God. It is 
well known that Moses used to climb the famous mount Sinai, 
and the Prophet of Isiam frequented the Hira, before they 
attained their respective prophet-hood. 
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king Gushtasp He entered the king’s .ourt and 
when in a speech before the royal assemblage, 
Zoroaster explained the nature of his mission and. 
the doctrines of the new Faith, the wise mozarch, 
convinced of the truth of the great religion, at once 
accepted it. (41) The courtiers of Gushtasp_ too 
were persuaded to change their old faith for the new 
when Zoroaster established his claims as a Divine 
Prophet by his irrefutable logic as much as by 
working miracles. 

It was an hour of good fortune for the new religion 
when the king Gushtasp embraced it, made it his 
state religion, and used all his influence to spread it 
among other kings and the wise men of the world. 

Frashaoshtra and Jamaspa who were among 
the first disciples of the Prophet, ‘traversed different 
parts of Iran as the apostles of the Zoroastrian 
doctrine, and succeeded in converting all the people 


(41) See for detail, Ibnel Athir ; TZartkh-aleKamil ! 
Masoudi ; Alurujuz Zahab ; Zartkh of Tabari ; Shahristani : 
Kitab Milalewa-Nah! ; Encyclopaedia Britannica ; Encyclo 
paedia of Religion é& Ethics ; Malcolm—Afistory of Persia ; 
Taqi Kashani ; VastkhuteTawartkh ; Tiele ; Religion of the 
Iranian Peoples; Peshotan Sanjana: Age of Avesta & Zoro- 
aster ; Maneckji Dhalla—Zoroastrian Theology : and Karaka— 
History of Parsts. 
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of Iran to the new religion’ (42) The mission was 
carried also into foreign lands and many cd 
Zoroastrianism as their faith (43). 

All these facts we learn from the sacred book 
Avesta, which, howaver, is silent on the later career 
of the Prophet. We come to know from certain 
Pahlavi sources that Zoroaster who was aged 77, 
was killed one morning when engaged in prayer, “by 
a sharp intrument thrown at him by a general of 
king Arjasp, who hated the hew monotheistic reli- 
gion’ 44), The murderer, Bratrokresh, too could 
not escape his punishment and was killed at the 
very moment by the rosary flung at him by the 
dying Prophet. 

Zoroaster had married thrice and had several sons 
and daughters with an interesting tradition envelop- 
ing (45)\them, as we learn from the different parts of 
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(42) Cf. Karaka’s History of the Parsis, Moulton’s Early 
Religious Poetry of Persia, Sanjana’s Age of Avesta and 
Zoroaster, Pithawala’s Light of Ancient Persia. 


(43) ©f, Dhalla’s Zoroastrian Theology and Taqi Kashani’s 
Nastkhute Tawartkh, 


(44. Cf, History of the Parsis Vol. I]. Also Jackson’s 
Zornaster and Sanjana’s Age of Avesta. 


(45) Cf Aestory of the Parsis : Early Religious Poetry 
of Persia, & Nastkhut Tawarikh., 
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the Avesta and Pahlavi literature One of 
the Gathas (Yasna LIL’, mainly deals with the 
marriage of one of his daughters, Pouruchista, 
with Jamaspa, already mentioned as one of the 
chief disciples of the Prophet 46. The Pro- 
phet himself had married Havovi, a daughter of 
Frashaostra who is renowned for the part he 
played in the propagation of the new religion 
in various parts of Iran, as one of the apostles 
of Zoroaster. (47). This Frashaostra Havogva, 
as the Yashts say, was a member of the royal 
court of Gushtasp. In the Gathas he is  men- 
tioned as a noted helper to the cause of the 
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(46) Cf. Moulton’s works ; Geldner’s article in Encyclo- 
paedia Britannica, History of the Parsis and Dr Tiele’s Religion 
of the lrantan Peoples. Also Taqi kashani: Mastkhnt-Tawartkh, 
Vol. 1 Book I.—The same hymns which were uttered by the 
Prophet's daughter, during her marriage ceremony, are being 
recited today by every Zoroastrian bride, for the sake of 
heavenly blessings ; and one feels much impressed by the 
tone and language in which the newly married wife invokes 
the aid of her Creator for remaining faithful and obedient to 
her futare husband, following the example of the worthy 
Pourochista, 

(47) Cf. Encyclo. Britanica., Moulton’s Early Religious 
Poetry of Persta: Jackson’s Zorvaster, and Tagqi kashani’s 
Nastkhut Tawarikh Vol. 1. Book 1 pp. so2e5c3. 
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religion. Asit happens always with every newly 
started religion, Zoroastrianism too had to face great 
difficulties in its early propaganda. Its chief oppo 
nents were the Daeva worshippers of the time. 
These “followers of Darkness’ tried their utmost to 
counteract and falsify the divine preachings of Zara- 
thushtra. But their activities were loyally and 
successfully checked by Frashaostra and Jamaspa, the 
two able generals of the prophet’s adherents 48. 
The holy wars of Zoroastrianism, in this connexion 
may be accounted in the following few lines, which 
are not without interest (49). 

King Arjasp of Turan, the leader of the unbeli- 
evers in Ahura Mazda, rose to fight against Kavi 
Gushtasp, the king of Iran who being a devout wor- 
shipper of Mazda and a faithful follower of Zoroaster, 
had proclaimed Zoroastrianism his state-religion, 
Arjasp invaded Iran twice ; once in 601 B. C, and 
latterly in 583 B.C. 50). Thearmy of Gushtasp 
finally won the cause of the religion under its ablest 
general, Isfandyar, the illustrious son of king 
Gushtasp. Thus the people of ancient Iran were left 


— 


(4d) Karaka‘s History of the Parsis ; Ragozine‘s Media ; 
Pithawala‘s Light of Ancient Persia. 

(49) Prof. Jackson‘s famous book ; Dr. Carnoy‘s Iranian 
Mythology ; Malcolm‘s History of Persia, and Peshotan San- 
jana‘s Age of Avesta may be consulted for detail. 

(50) Jackson's Zoroaster—P. 123. 
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to enjoy the blessings of their true faith. The 
victory of the Zoroastrians over the Turanians was 
however, shadowed on account of the sad death of the 
Prophet, For, it was by the same time that Zoroaster 
received a mortal wound at the hands of the Tura- 
nian Bratrokresh. 

Still, the religion proclaimed and established by 
Zoroaster did not die with his death, rather spread 
throughout Iran and other countries of the world 
The name of the ancient king Ardsher Darazdast is 
famous for his religicus propaganda into many foreign 
lands. The Achaemenians made Zoroastrianism 
the national faith of the Persians. The renowned 
Cyrus and Darius the Great. added laurels t» it 
The Sassanians re-filled the empty store of their 
Sacred literature which had suffered so much during 
the Greek conquest of Persia Zoroastrianism, during | 
their reign, attained its golden age for the last 
time. (51) | 

Before closing this chapter, it is necessary to point 
out that the great Moslem historians, like Abu Raihan 
Al-Beruni, Masoudi, Abu Jaafar Tabari and others 
all agree to the prophet’s existence being about two 
and a half centuries before the Greek conquest of 
Persia. 


(51) Consult the Muslem historians, Ibnel-Asir, Mirkhond, 
Masoudi and others, for detail. 


CHAPTER III 


THE SACRED LITERATURE OF THE PARSIS. 


Before proceeding with the explanation of the 
chief doctrines of Parsiism, it would be wise to give 
in a nut-shell here, the division and contents of the 
extant religious literature of the Zoroastrians, | 

With the conflagration of Persipolis, about the 
year, 330 B.C. following the conquest of Persia by 
the Greeks under Alexander, were destroyed all the 
records books, manuscripts, etc., connected with the 
detail regarding the ancient {ranian civilisation, and 
the philosophical. scientific and religious attainments 
of the people (52). The religious literature suffered 
such a loss that no complete record is to be had of 
now The Avesta text which we see at the present 
time, is only a fragmentary and confused arrange- 
ment of the oriyinal chapters and which too were 
compiled centuries after the great disaster, during 
the early Sassanian rule, when a religious .counci 
was convoked and the Zoroastrian priests put down 


(52) The works of all the Western and Eastern scholars 
dealing with the history of ancient Persia, may be consulted ; 
especially Markham’s History of Persia ; Jackson’s Zoroaster ; 
works of Tabari and Shahristani and Dr. Tiele’s Religion of 
the Iranian Peoples. Also Melcolm’s History of Persia and 
Browne’s Literary History of Persia. 
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in writing what they had till then in memory, about 
their Theology ’53), and which obviously had 
undergone many changes and variations. 

That the sacred literature actually existed, we 
have, according to Z. A Ragozine (54), the testimony 
of the Greek writer Hermippo who, as it is recorded, 
had compiled the catalogue of all the Zoroastrian 
books and had also written the contents of each. 
Still to add to the misfortunes which the sacred 
records met at the hands of Alexander the Great,even 
the remnants of the literature met nearly a simi'ar 
fate during the confusion which followed the downfall 
of the Sassanian Empire 54-a) Doubtless, during 
the time of the early Abbassids much was done to 
make good the loss, as will be shown later on 
by collecting and translating the sacred books of the 
ancient Persians at the expense of the state 55) 
According to the great Muslem historian Tabari, 





(<3) Encyclo. Brit., Ragozine’s Media ; Koraka’s History 
o} the Parsis; Haug’s Essays; Dr. Dhalla’s Zoroastrian 
Theology. 

(5s) Media—P. 27, Also consult Encyclopaedia Britannica; 
Markham’s History of Persia; Haug’s Essays; Dr. Tiele’s 
Religion of the Iranian Peoples ; Works of Tabari, Masoudi 
and Shahristani. 

(54-a) Cf. Shamsul-ulama Shibli Nomani’s Rasael, P. 36. 
See also, ‘‘MajmauleFasaha” of Reza Quli Khan, the Prime- 
Minister of Nasiruddin Shah Qajar. 


‘§5) Dr, Dhalla’s Zoroastrian Theology, P. 193. Mowlana 
Shibii’s Rasael, P.P. 171-172. 
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(A.D 838-922’, the original Zoroastrian writings 
were inscribed on twelve thousand cow-hides (56) ; 
and so the extant Avesta text which we get n-w, is 
only as Professor Jackson says (57), the one-third of 
the original which was compi'ed during the early 
Sassanians days. The rest have actually disappeared 
since the last Zoroastrian monarch sat on the throne. 

Let us first of all see the language in which the 
Parsi Scriptures actually originated : we mean the 
Avesta language This particular language belongs 
to the Iranian branch of the Aryan stock which 
branch too is subdivided into Eastern Iranian and 
the Western Iranian. The Avesta language is an off- 
shoot of the Eastern Iranian division, which was 
spoken in Bactria and other adjoining countries. A 
part of the literature, the Gathas, which are said to 
be the words of the Prophet himself are written in 
the Gatha dialect of the Avesta language; while the 
rest of it is in the ordinary Avesta. Markham 
says: (58) “If the Vedas are the most ancient extant 
writings of which we have any knowledge, the 
Persian Gathas undoubtedly rank next in antiquity. 
In them we first find the dawn of a higherand purer 
worship than the deification of the elements ; and to 
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(56) Consult also Malcolm’s History of Persia, Vol. 1— 
Chap. XXT. 


(57) Cf. *Zoroaster.” 
(58) History of Persia—P. 43. 
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them, therefore, we must turn for those conceptions 
of an Almighty Creator and a future life, of whee 
but faint traces are to be found in the Vedic Hymns.” 
Some portions of the holy Scriptures are only expla- 
nations to the original Avesta, and are called ‘Zend’ 
and consiquently the sacred literature as a whole 
has been given the name ‘Zend-\vesta’. Further 
explanations of the Zend books are termed ‘Pazand’. 
Besides these, the books which were written during 
the Sassanian time, on religious topics, are to be 
found in Pahlavi which was the language of the 
country at the time. | 

We may discuss here in this connexion the 
attempts of the Western scholars, so far their bringing 
into light of the sacred literature of the Parsis is con- 
cerned. It may here be olserved that among the 
Eastern writers, the celebrated names of Tabari, 
Masoudi and Shahristani, At-ulfeda, Yaqut and Al- 
Beruni, are especially mentioned among those who 
have given a detailed account of this religion The 
famous author of ‘Dabistan-e-Mazahib’, the Mulla 
Mohsin Fani of Kashmir, has also written much 
about tbe Zoroastrian literature and dZoroas- 
trian divines, especially of those whom he met in 
India. 

However, the first person to introduce the spirit 
of research regarding this particular faith and its 
literature, among the Europeans, was an Oxford 
scholar Hyde, who published a bulky book on this 


subject in 1700 A.1. After Hyde, the celebrated 
scholar and traveller Anquetil du Perron, having 
undergone much hardships and difficulties, published 
in France on his return from India, his French trans- 
lation of the Zend-Avesta, in the year 1771 which 
was followed by the works o the famous Orientalist. 
Sir William Jones. Later on in 1826 A D. a Danish 
scholar named Erasmus Rask, published a pamphlet 
about the Zend language and literature. A similar 
attempt was made about the same time by Eugene 
Burnouf a professor of Sanskrit in Paris In 1829, 
Justus Olshansen of Humberg and Francis Bopp, 
attempted a similar work. Then comes. Fredric 
Speigel who at the command of the Baverian 
Government undertook to translate the various 
manuscripts of different European libraries Along 
with Speigel, the name of the renowned Dr. Geiger 
is associated, who has done a great service to the 
Zoroastrian literature Then comes Westergaard, 
the famous Darish scholar who ;ublished for the 
first time, a complete edition of the Zend-Avesta in 
1852.54 A D. with adictionary and grammer. Last 
though not least, comes Dr. Martin Haug who is 
famous for his publication of the Gathas, in 1858-60 ; 
and his far famed ‘Essays on the Sacred Language, 
Writings,and Religion of the Parsis’ in the year 1862. 
The names of the talented Orientalists West, 
Goldziher, Darmestater, Mills, Bartholomae and Tiele 
are also not such as to forget them at any moment, 
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for their valuable services in translating and explain- 
ing the ancient literature of Persia. 

Now, to our subject. The books of the Zend-Avesta 
which are now lost to us formerly consisted of twenty- 
one volumes. The Pahlavi book ‘Arda Viraf Nama’ 
gives the detail of the destruction of the sacred lite- 
rature during the sack of Persipolis at the command 
of Alexander. The following are the names of the 21 
books with their corresponding Pahlavi terms (59) ; 


( Avesta Names ) (Pahlavi Terms) 


1. Yatha .. Sudjar. 

2. Ahu ine .. Warshtamansar. 

3. Vairyo _ .. Bako. 

4. Atha sit ... Damdad 

5. Ratush Nadar. 

6. Ashat Pajak. 

7. Chit Ratoshtaiti. 

8. Hacha aT ... Barish. 

9. Vanheush ... ee» | Kashakisrob. 
10. Dazda sei Vishtaspsasto.. 
11. Mananho Dadok. 

12. Shkyaothnanam Chidrasto, 

13. Anheush dis Speut. 

(59) Karaka’s History of FParsis, E. P S. Masani’s 
Zcroastrianism, Dr, Tiele’s The Religion of the Iranian 


Peoples, Encyc. Britannica and the Sacred Books of the East. 
The author of TarikheSassanian, who flourished during the 
reign of Mozafferuddin Shah Qajar, also writes a good deal in 
this Connection. 
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14. Mazdai S05 «©  Bakan Yasht. 
15. Khshathremcha_. ..  Nikadum. 

16 Ahurari 3 .  Dubasrujd. 
17, A’ ext ..- Husparam. 
18. Yim vt wee Sakadum. 

19. Dregubyo ... .«  Videvadada. 
20 Dadat ae ... Hadokht, 

21. Vastarem .., ...  ~studyasht. 


The First Book contained twenty-two chapters 
dealing with the advantages of saying prayers and 
practising virtue 

The Seccond Book, also had twenty two chapters, 
and treated of piety and faith in the Zorastrian 
religion. 

The Third Book, contained twenty or twenty one 
chapters, describing the ways of keeping aloof from 
wrong path in order to attain perpetual salvation. 

The Fourth Book, having thirty-two chapters, dealt 
with metaphysical questions and scientific subjects, 
as well as the description of Resurrection, future 
existence and the reward and punishment on the 
final day of Judgement for the good and bad deeds in 
this world. 

The Fifth Book, with its thirty-five chapters,dealt 
with astronomical and astrological subjects 

The Sixth Book, containing twenty-two chapters, 
treated of certain religious usages, customs and 
ceremonies. 
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The Seventh Book, had fifty chapters and mainly 
dealt with the commandments of kings, priests 
leaders and other great men etc. 

Zhe Eighth Book, with its sixty chapters, dwelt 
upon the various methods of governing a country. 

The Ninth Book, too contained sixty chapters, 
dealing with the subjects of prudence and wisdom ; 
virtue and piety, and vice and unholiness. 

The Tenth Book was a historical book, containing 
sixty chapters, describing the reign of King Gashtasp 
and the early Zoroastria» propaganda. 

The Eleventh book, with its twenty-two chapters, 
treated of the attributes of God ; Resurrection ; 
and creations ; and 1e!igious and socia' duties. 

The Twelvth Book, also had twenty-two chapters 
and dealt mainly with the medical subject ( Mid- 
wifery). 

The Thirteenth Book, with its sixty chapters con- 
tained an account of the early life of the Prophet. 

The Fourteenth Rook with its seventeen chapters 
dealt with description about God and His Arch- 
angels 

The Fifteenth Book contained fifty-four chapters, 
laying down the precepts atout preserving wealth 
and riches Also treated of innccence of life etc. 

The Sixteenth Fook, with its sixty-five chapters 
treated of marriage among relatives. 

Tne Seventeenth Book, with its sixty cr sixty-four or 
sixty-five chapters, treated of punishment of sinners, 
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and what was allowable or improper accordizg to 
religion. 

The Eighteenth Book contained fifty-two chapters 
and dealt with the ways of exercising authority ete. 

The Ninteenth Book, the famous Vendidad, will be 
explained fully afterwards 

The Twentzeth Book, with thirty chapters, treated 
of good deeds and prayers ; and of the final results of 
good and evil actions. — 

The Twenty First Book, contained thirty-three 
chapters and dealt with the praises of Ahura Mazda 
and His Archangels. 

In connection with these literature the f llowing 
lines from Encyclopaedia Britannica (Vol VI., p 825, 
9th edition), may be quoted :— 

«The second capture of Babylone was followed 
by the execution of the Behistoon inscriptions, 
515 B.C. in which Darius declares that he 
had translated the Ancient Book, the text of 
the Divine Law (Avesta), and a coimmentary 
of the Divine Law, and the prayer .Zend).” 
According to Dr. Haug the earliest fragments of 
the extant Parsi Scriptures cannot be placed later 
than 1500 BC., while Zend Avesta as a whole came 
into existence since about 500 B.C Dr, Tiele, on the 
other hand holds, that the Later Avesta dates to 800 
B CG and the Gathas, two centuries earlier. 60: 


> 


7 (60) Religion of -he lranian Peoples, Translated by Mr. 
G. K. Nariman; P. 40. 
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This however, cannot be settled for the present so 
long the actual date of the Prophet’s own existence 
is not proved and accepted generally by the scholars 
of the modern time. As regards the authorship of 
the Zend-Avesta, the Greeks (61) and the Parsis 62) 
nold Zarathushtra to be the sole writer of them ali 
But as Markham observes, .63) “this is manifestly 
impossible but if we take the name Zarathushtra’ not 
as that of an individual, but as the spiritual head of 
the ancient Persians generally the difficulty ceases 
and the founder is distinguished by the name 
‘Spitama’.” Ragozine also supports the same views and 
describes ‘Zarathushtra’ as the title of the head of 
the Zoroastrian priestly class, during the ancient 
time (64). 

| Although the volumes in question are not to be 
seen now and we get the knowledge of their contents 
through different sources such as the Pahlavi Dinkard 
the Persian Revayels the accounts of the Greek 
writer Hermippo, and various others; (' 5) still, we 
possess fragmentary portions of some of the originals 
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(61) Haug’s Essays; Sacred Books of the East. 

(62) P. S. Masani’s Zoroastrianism, but compare also 
Dhalla’s Zoroastrian Theology. 
~ 63° History of Persia,—P. 52. 

(64) Media—P. 272. , 

(65) Sacred Books of the East ; Haug’s Essays: Tiele’s 
Iranian Peoples. 
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along with the only complete copy of the nintcenzh 
nask, Vendidad, which together with two more books 
Yasna and Visparad forms the ‘Vendidad Sadeh’. 
Besides all these volumies, there is one Khordeh Avesta, 
which is mainly a book of prayers It is probable 
that the last mentioned three books formed a part of 
some of the already described twenty-one volumes. 

Regarding the history of the sacred literature, 
Haug says: (66) “The Persian Cuniform inscriptions 
inform us that the Achaemenians kings believed in 
Ahura Mazda and that their language was closely 
allied to that of the Avesta ; in fact, the period of 
their rule appears to have been the Augustan age of 
Zoroastrian literature when it was completed and 
arranged in twenty-one bcoks, called Nasks, each 
indexed by one of the twenty-one words composing 
the sacred ‘Yatha-ahu-vairyo’ (67) formula. This 
period is approximately mentioned in the book of 
Arda Viraf, when it states that for ‘three hundred 
years the religion was in purity, and men were 
without doubts. We know from Classical writers 
that Alexander in a drunken frolic burnt the citadel 
and palace of the Achaemenian kings at Persipolis, in 
which one of the two complete copies of the Zoroast+i- 
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(66) Essays—P.54. See also Markham’s History of 
Persia,—P. 49. 7 

(67) Karaka’s History of the Parsis, and Masan i’s Zoroas- 
trianism, may also be consulted. 
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an jiterature had been deposited ; thus one copy was 
burnt, and the other is said to have been plundered 
by the Greeks. Any other copies more or less partial, 
must have Suffered greatly during the next 550 years 
while the Zoroastrian religion received little support 
from either Greeks or Parthians, although the fourth 
bock of the Dinkard mentions that Valkash (Volgus- 
ses; the Ashkanian ordered all extant writings to be 
collected and preserved. (68) The earlier kings of 
Sassanian dynasty colected and rearranged the 
scattered writings, and the more peaceable of the 
later kings encouraged literary pursuits.”’ 

Now to the description of the main books of the 
extant sacred literature. The VENDIDAD with its 
twenty-two chapters, contains the description of 
the countries where the religion was propagated in 
its first stage. Zoroastrian laws and customs and ° 
other miscellanious matters are also accounted in it. 
The book also deals with a curious fact which figures 
prominently in the sacred scriptures of almost all the 
religions of the Universe. Andit is about the des- 
truction of the world at the command of Almighty, in 
order to punish the people for their horrible sins 
committed in every day life. Ahura Mazda warns 
the king of the time, Jamshid, the favwured one of the 
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(68) Also see ‘the Religion of the Iranian Peoples’ of Dr. 
Tiele, translated by Mr. Nariman.—P 29., Moulton’s ‘Treasure 
of the Magi, P. 65. 
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Lord, to construct an enclosure of safety and to take 
the ofisprings of men, animals and birds etc inside, as 
well as, seeds of plants and trees, so that these might 
be saved from the wrath of God and add to the best 
creati n of the future word. The destruction is caused 
through hailstorm, the falling and melting of enon 
and fierce deadly cold 

The Bible and the Quran, however, describe 
the same incident through a great deluge, happened 
during the time of Noah. Excepting this, other cir- 
cumstances are quite similar to those accounted in the 
Vendidad. The scholarly article of Dr. I. J. § 
Taraporewala (Calcutta University), under the 
heading ‘The Legend of Yima,” in the Calcutta 
Review of December 1921, may be consulted for a 
detailed account in this connection. The Arab 
historians, however, identify Jamshid with Prophet 
Solomon, and in which connection Mirkhond’s famous 
book “Habibus-Seyar’—Vol III., and ‘“Masalikul- 
Mohsinin” of Abdur Rahim Tabrezi, (A. H. 1259), 
may be consulted Professor Browne, in his Literary 
History of Persia (Vol I—p. p. 112-114) also discus- 
ses this point. 

However, Vendidad recommends the people to be 
agriculturists, which profession is honest as well as, 
pr sperous It general'y lays down the regulations 
which establish righteousness in man and keep him 
aloof from evil. It also prescribes certain ritual 
and observances which, obviously account for 
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the work of the later Avestan period, when people 
had forgotten much of the original sayings of their 
Prophet. Still, however, as Ragozine says ; (69) ‘the 
spirit of that teaching is there in its essential 
features ; and the regulations contain much that is 
excellent and wise under all the rubbish of priestly 
descipline.” 

This book has already been translated from the 
original into English ; in the ‘Sacred Books of the 
East’ series. Authenticity of the translation in this 
particular Series has been disputed by the Parsi schol- 
ars, in whose opinion the German translators only 
are to be relied upon. It is held that much of the 
contents of Darmesteter’s trauslation of the Zend- 
Avesta, are full of errors, giving out quite a different 
interpretation and meaning. Mr.G. K. Nariman 
in his Preface to the translation of Dr. Tiele’s ‘Religion ° 
of the Iranian Peoples,” puts down the following 
words of the learned Doctor in support of the same 
views regarding the translation of the Sacred Books 
of the East : 

“When you draw on the Sacred Books of the 
East which means the translation of Darmes- 
teter when you think to give the quoted pas- 
sages in full, you will allow my remodelling 
Some, perhaps most of them, as I think D's 
translation is not to be trusted, though there 
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(69) Media—P.P. 113-114. 
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is not a scholar in the world who knew the 
Avesta so thoroughly as he did, It was his 
system that spoilt his translation.” 

For us however, there is no alternative but to 
accept the same erroneous translation of the Zend- 
Avesta, tor our present purpose. Because, quite un- 
fortunately for the Parsi religion, its sacred. literature 
has been given little attention to as regards its varia- 
tions and interpretations. We are obliged to these 
European scholars for their much useful toil in intro- 
ducing the Zoroastrian books, so far possible, in their 
true colours. It is a diffcult task to have a perfect 
translation of a literature so old, the language of 
which has been dead for the last hundreds of years. It 
requires a thorough mastry over the Vedic Sanskrit, 
the Zend and the Pahlavi commentaries, as well.asa 
sound study of comparative philology so far the ori- 
ginal Avesta is concerned, in order that a correct 
translation of the text may be arrived at. 

However, to resume the thread of our discussion, 
we may look et YASNA now,which comes next in this 
connexion. The Yasna has got seventy-two chapters 
comprising both the Avestan dialect and. the Gatha, 
and is mainly a book of prayer. The Gatha chapters 
contain hymns which generally express philosophical 
thoughts about religious subjects. The other portion 
deals chiefly with the established formulas of 
Worship. 

The Gathas are actually the essence of Zoroastrian 
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preachings and are believed to be the very words of 
the Prophet. Consequently, much importance is at- 
tached to this portion of the book. I have given in 
another place, some of the translation of the Gathas 
and discussed thereby, the real nature of the Zoroas- 
trian creed. 

Having dealt with the Yasna, we may proceed fur- 
ther and see what the third book VISPARAD contains. 
This book with its twenty-two sections, comprises 
hymnsand praises through which all the divine and holy 
beings are invoked and which are to he recited by 
the priests on ceremonial occasions, when Ahura Mazda 
and other ‘lords of purity’ are invoked for their bless- 
ings. The book also consists of additions to various 
portions of the Yasna ; and its several chapters gene- 
rally follow the corresponding portions of Yasna in 
the Vendidad Sadeh. 70) 

The fourth in this connection comes the KHORDE HL 
AVESTA or the Lesser’ one, as distinguished from the 
ZEND-AVESTA This particular Avestan book con- 
tains the following scriptures :— 

(1) The Yashts, (11) The Nyaishes (III) The 
Afrigans, AV) and the Gahs, together with 
some other fragmentary pieces. 

The Yashts deal mainly with the regulations for 
the daily life of the Parsis, their worship of God, and 
every-Gay prayers. It also enacts ‘worships’ for other 


(70) Sacred Books ot the East, Vol. XXXI—P. 335 © 
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beings besides Ahura Mazda, the Supreme One ; but 
which as will be discussed in the next Chapter, are 
apparently the works of later gennrations. And yet 
all these drawbacks can easily be overlooked when a 
comparative study of the later developments in the 
religious lives of the Christians and the Moslems is 
made, the former of whom deify their Lord Jesus, 
while the latter prostrate before the mystics and 
saints, practically worshipping them even after their 
death, though only 1300 years have passed that 
the Faith itself got its birth. 

While considering the various unfortunate circum- 
stances which happened to the religious history of the 
Parsis, it should also be noted that the English 
translation of the Zoroastrian literature is not 
always reliable, in which the word worship occurs 
almost in all places: where the Angels, the saints and 
the other holy beings have been invoked, or where 
the devotion to the Supreme Deity 1s referred to. 
This “worship” is a common word and is not used for 
God and His angels, or saints, in similar meaning It 
must not be supposed that the followers of Zoroaster 
do not distinguish between Him and His subordinates. 
They hold the distinction between God and others 
besides Him, in the Same way as we do. This matter 
has already been wisely discussed by Professor 
Moulton in one of his famous works (71). 


(71) vides Zreasure of the Magi, p. 1co, 
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Now we night proceed with the Gahs, the Five 
Daily Prayers, which the Zoroastrian religion 
prescribes to be performed by every Parsi, at five | 
particular times during day and night. 

This number ‘five’ has influenced the prayer 
times of the Moslems to a great extent, as 
has been shown by Professors Darmesteter and 
Goldziher (72) “The number of the daily devo- 
tional repetitions,” says Goldziher, “which have 
their germs in Judo-Christian influence, certainly 
goes back to a Persian origin. Prayer as 
instituted by Muhammad himself was originally 
fixed for two parts in the day. Laterly a third 
was added (still in the Quran), for a_ third 
portion of the day which Muhammad himself called 
the middle (a/wusta )” (73) | 


(72) Cf. Influcuce of Parsitsm on Islam, by Prof. 
Goldziher, as quoted and translated by Mr. G. K. Nariman, in 
his ‘‘Persia & Parsis.” Consult also Professor Arnold’s 
Preaching of Islam, pp. 208. The latter has very beautifully 
and clearly discussed this particular matter along with other 
important phases of the Islamic doctrines which are similar 
to Zoroastrian beliefs. | | 

(73) See also the MishkatuleMasabth (Vol. 1 Book IV. 
Chapter on Prayer) where three-time daily Prayers are to be 
found, prescribed during the early days, in acccrdance with 
an early revelation of the Quran. 
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Mr. S. Khuda Bukhsh,a talented Moslem scholar of 
the present age, also pointed out the same thing, 
only a few days ago. (74) “The Five Gahs” says he 
“of the Persians—their five times of prayers—thus 
served as a model and Islam, reluctant to be out- 
done by the Persians, raised the number of its daily 
prayers form three to five.” 

And this fact establishes the truth of Zoroaster’ s 
prophethood. For, ne prophet came to preach any 
mew religion, rather. he followed in the footsteps of 
other messengers of God, as we learn from the aia 
itself. (74-a). aS fe 

The Nayaishes are additional prayers, not obliga- 
tory and which too are five in number. Through the 
medium of these prayers the Parsis express their 
obligation to Almighty, for His five best creations, 
Sun, Moon, Water, Fire, and Light (75) 

Afrigans are ceremonial prayers, recited at parti- 
cular occasions by the priests only, either with the 
object of expressing remembrance for the souls of the 
dear departed or with that of invoking the aid of 
gurdian angels. (76) 
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(74) See the ‘Statesman’ Daily, of the 16th May, 1926. 
(Cadcutta). 

(74-a) Chapter LVII. 27. 

(75) Karaka’s Histoty of Parsis ; Markham’s History of 
Persia ; and Dhalla’s Zoroastrian Theology. 

(76) History of Parsis, Vol. II. 
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So much about the Avestan scriptures, including 
those. of the later Avestan period (76-a). Now we 
may discuss a little about the Pahlavi books of the 
Zoroastrians. These latter are of much s#mportance 
so far as the ancient traditions, and religious customs 
and ceremonies are concerned. Collection of the 
Pahlavi literature has become very vast on account 
of the gradual additions made toit. The list of all 
the Pahlavi records as given in the Karakas History 
of the Parsis, numbers upto fifty-two copies. We 
may account here the chief contemts of some of the 
most ymportant books, and the rest we may leave 
for the present. | = 
1. The largest and the most important of all 

the Pahlavi books, is the Dinktard which 
discusses difficult questions of historical, 
astrological, and religious nature. It also 
gives anexplanatory account of the twenty- 
one Nasks of the Avesta. 

2. Nirangistan : This book treats of the religious 
rites and ceremonies, which are of great 
consideration in the Zoroastrian religion. 

3. Shayesi- la Shayest ; which deals with the 
lawful and unlawful acts according to the 
religion. 

4, Dadistani-Dini , isa book wherein, religious 
questions put toa Zaroastrian high priest 


(76-8) For more detail see Browne’s Literary History of 
Persia, Vol. 1, P.P. y5-1018. 
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and their intelligent answers by him, gener- 
ally treating of the theology, and religious 
eeremonies. ‘The book also deals with laws 
of marriage and inheritance. 
Shekun Gamani Vajar ; where we find arg- 
uments regarding the existence of God, 
proved against those of the Atheists. 
Bundaheshne. This book is seccond in imp- 
ortance to Dinkard. It treats of one of the 
chief do:trines of the Parsi religion, its so- 
called dualism, where-in the influence of the 
Good and Evil upon the whole Creation, 
has been fully dealt with 
Mino Kherad. This accounts for the legends 
and morals of the Zoroastrian faith. 
Madigani-Goshifarian; treating of some 
deep mystical enigmas. 
Madegani-Viraf, or the Arda Viraf Nama 
In this particular scripture Arda Viraf’s 
vision of Heaven and Hell has_ been 
accounted and their descriptions, given. 
Arda Viraf was a great saint of the Zoroast- 
rian community, who, in order to see 
with his own eyes, the condition of the 
respective places of pious and sinners, got 
into dream with the help of his high spiri- 
tual power. The underlying cause of this 
particular vision was to remove corruptions 
which had crept into the society of the time, 
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by means of the true descriptions of the 
lands of Paradise and Inferno. — 

10. Madegani-Lakyom. This book accounts for 
the different sorts of importance attached to 
each of the thirty days of the month, and 
especial works suitable for each day ; etc. 

The rest of the Pahlavi writings are either tran- 
slations and commentaries of the Avestan scriptures 
or the treatment of some miscellaneous subjects, lying 
within the circle of religion (76-b). 

In addition to all these scriptures there are a few 
writings in Pazand language together with some 
Persian compositions. [he Persian Rivayets, are 
the most important works of the later period, and 
came into existance since the exodus of the Parsis to 
India. These are answers to questions put by the 
Indian Zoroastrians, to their co-religionists in Persia, . 
in order to guide them in religious matters outside 
their ancient home. 

Just a few words regarding the Moslems’ contribu- 
tion towards the collection and translation of Zoroas- 
trian books. It was much convenient for the Arabs, 
living in close connexion with the Persians, to gather 
a sound knowledge about the latter’s intellectual 
works. And doutless, they left no stone unturned for 
it. The early Moslem caliphs made themselves patrons 


(76-b) For more detail, see Browne’s Literary History ‘of 
Persia, Vol. I, p.p. 103-109. 
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“to the noble cause, and their Zoroastrian courtiers 
rendered theti good service in imparting the best 
possible. knowledge regarding their literature. The 
Moslems always took great interest in the history of 
nations-and to which branch of Persian literature 
they added much. Almost all the extant books 
on this subjects were translated from the original in- 
to Arabic, and for the detail of which the valuable 
works of Ibne-Nadim, Hamza Isfahani, Al-Baruni, 
Masudi, [abari and others may be consulted. 
As regerds Avesta and its Zend and Pazend commen- 
taries, these authors give authentic details in their 
works, having collected:all the extant manuscripts 
from every nook and corner of the country (77). Aves- 
ta was translated into Arabic, and Hamza of Isfahan 
has often quoted Arabic expressions from it in his 
work. Besides these, almost all the Pahlavi books 
were also translated into Arbic and in which connec- 
tion the works of early Moslem writers, quoted 
already, may be consulted (78). 


i res rca 


(77) CE. Al Frhrist., pp. 244°245; Kitad Tambth wal. Ashraf 
PP. 90-92 ; Milal-wa-Nahi—pp. 18se192, Lbnel- Athir —Vol. I 
p. 110, Dinawari—p. 26, etc. 

(78) See Shibli’s “Sherul-Ajam,” Vol. I, p pp. 118-119 and — 
Browne’s Lilerary History of Persia, Vol. I, p. r10, for detail. - 
Also Nariman’: Jranian Influence on Moslem Literature, and 
Mohammed Hosain Azad: Sukhandani-Faras. — _ 


CHAPTER IV. 


ZARATHUSHTRA & HIS DOCTRINES. 


We might now discuss the contents of some of the 
sacred literature of the Parsis, for the sake of minute 
consideration as regards the principal doctrines of 
their Faith. The Gatha chapters of the book Yasna, 
claim as has already been described, to have been 
entirely preServed for us since the daysof the Prophet 
and these undoubtedly display Zarathustra’s own 
words spoken while delivering his divine mission. 

We find the Prophet in Yasna XXX, exhibiting 
his fundamental doctrines in his own words. He 
begins his address declaring that everybody should 
make use of his wisdom in differentiating ‘Good and 
Evil’, A decisive moment is upon them, for which 
they must choose their good religion and listen to 
God’s Commandments. He then introdnces the 
assembly before him, for the first time, about the 
dualastic nature of the universe. He explains them 
with parables and personifications. He declares that 
two and only two paths are open in this world for 
everyone. And those two paths are Good, leading 
to eternal Salvation and thus to the heavenly bliss ; 
and the other, Evil, which ‘takes one direct to the 
Hell and so to misery, and torture. God has granted 
wisdom to everybody which he must take use of, 
else he is ruined. | 
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And now to the actual text (Abridged) ; which 
will be followed bya clear explanation of the so- 
called “Dualism” of Zoroaster. The translation has 
been borrowed from that of the late Dr. James 
Moulton (79) 

1. “Now will I prceclaim to those who will the 
things that the wise should remember, for hymns 
unto the lord and prayers to Good Thought; the 
blessing also that through Right shall be seen hy the 
wise thinker, which is with the heavenly lights. 

2. “Hear ye with your ears the best things ; 
behold them with a clear-seeing thought for decision 
between the two Beliefs, each man for himself before 
the Great Consummation bethining you that it mey 
be accomplished unto our pleasure. . 

3. “Now the two primeval Spirits, who revened 
themselves in vision as Twins are the Better and Bad 
in thought and word and deed. And between these 
two the understanding ones chose aright, the void of 
understanding not so. 

4. “And when these Spirits twain met in the 
beginning they ordained Life and Not life,and that at 
the end the worst existence shall be to the followers 
of the Lie, the best abode to the follower of Right. 

5. “Of these twain Spirits he that held to the Lie 
chose the doing the worst things ; the holiest Spirit 
chose Right, he that clothes himself with the massy 
heaven as a garment. 


(79) Vide ‘ Early Religious Poetry of Persia, ” pp. 93-96. 
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10. “Then indeed shall come upon the Lie the 
destruction of delight but they that get them Good 
name shall be partakers in the promised reward in 
the fair abode of Good thought of the Wise One and 
of Right. 

11. “If, O Ye mortals ye mark those Command- 
ments that the Wise One hath ordained, even happi- 
- ness and pain the eternal punishment for the followers 
of the Lie and the blessings for the righteous, then 
hereafter shall ye have bliss.” 

As evident from the nature of the address, it 
was delivered before an assembly of all classes of 
people coming from far and near. Ragozin says, 
with regard to this particular chapter: “This 
discourse is to Mazdeism, in the first and pure stage, 
what the Sermon of the Mount is to our own 
religion (80).”’ 

However, we come again to the “Dualism” of 
Zoroaster’s faith. This idea of Good and Evil is in 
complete accord with the expressions of the Bible and 
the Quran treating of this particular matter. Nobody 
can deny that in these Scriptures too, the people are 
warned to choose the right path of God instead of 
that shown by the Devil. (81) The beloved creatures 
of God are repeatedly asked to take use of their 
wisdom and reasoning in order to identify Right 


(80) ‘Media,” p. 102. 
(81). Holy Quran—XV—42. 
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from Wrong, Light from Darkness, Good from Evil, 
and God from Satan. Doubtless, in this world of ours 
theré are iwo directions only (82), the one, the Right 
Path, which leads directly to our God and thus to 
the House of Rest, and the other, the Wrong one, 
guided by Satan, going straight towards the Inferno 
and so to perpetual misery. 

The existence of Evil in the creation of God can 
never be denied. “And he who says” thus writes Dr. 
Macculloch (83), “that under the government of God, 
Evil is not acknowledged, but further, that it is not 
even declared as being designed, ought not to say, or 
even insinuate this, while he professes to read and 
believe in the Scriptures. On every ground we are 
bound to admit the fact of the existence of direct Evil 
and under the absolute intention of God, be the 
ulterior and unknown ends what the may.” _ 

Dr. Mohamed Eqbal, a great Moslem scholat,while 
criticising the views of Geiger (83-a) and Haug (83-b) 
in connection with the problem of the existence of 
Evil as accounted in the teachings of Zoroaster, 
says :—(84) 


(82) Ibid. XC—8-10. | | | 
(83) ‘Attributes of God,” Vol. III p. 15 (London—1843) 


(83a) Cf. Civikzation of Eastern Iranians in Ancient 
Tine. 


(83-b) Cf. LZssays on the Parsis. + | 
184) Vide: Development of Metaphysics in Persta— 
Pp. 3™4- 
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“But to maintain that there are ‘Twin’ spirits— 
creator of reality and non-reality and at the same 
time to hold that these two spirits are united in the 
supreme Being, is virtually tosay that the principle 
of evil constitutes a part of the very essence of God ; 
and the conflict between Good and Evil is nothing 
more than the struggle of God against Himself.” 

Now to meet this argument, we would only quote 
another great writer, Shamsul-Ulama Shibli Nomani 
discussing the same point in the light of our own 
faitn (84-a). 

OS  sccceccccceceoscsccecce.. the belief*, thus the learned 
author goes on, “that paganism, adultery, sins and 
all evils are due to the Will of God and His own 
intentions thongh true in reality, yet the admission of 
the same would be harmful to many.........0....aS it 
would lead. to the belief in the evil actions to have - 
been Divinely introduced” 85. And so we come now 
to the only conclusion that Goodand Evil having their 
existence in the Creation of the Lord meet at last in 


eer | pa ery £1, 





(84ea) Ulmulekalam, Vol. 11—p. 180. 

(85) As for more detail in this connection, I cannot but 
refer to the excellent work of a great Christian Arch-Bishop, 
Dr. William King, “Zssays on the Origin of Evil”—Chapters 
IY & III. (Translated from Latin by Dr. Edmund Law— 
Cambridge 1758) _ 
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the same Higher Being(85a). Doesnot the Holy Quran 
too complain of the Devil’s being the disturber of 
the peace of general Mankind ? Did not God the 
Omniscient, know the future misdeeds of the Evil 
Genius who was but only a creature of His own ? 
Still all these are but mystries of Boverninent, as will 
be discussed soon. 

Nature is full of contraries, having a mixture of 
opposites. We see light only through darkness, we feel 
warm only through cold, we know love only through 
hatred, and we experience the blessings of health 
only through the misery of sickness, and so on (55 b). 
Great God has created pairs of everything (86). None 
can realize the goodness of any thing unless the evil 
result of doing against it is shown to him The fruit- 
ful effects of Virtue, Piety, and Righteousness in 
accordance with the Commandments of the Holy 
Master can never be explained to anybody clearly 
unless and until the destructive policy of the Devil is 
defined to him, which misguiding the ignorant 
peoples makes their lots wretched and miserable. 
Success is known but through failure. But God, the 
Merciful and the Celement, is not in any way respon- 


(85-a) This very belief led the Ashaarite sect of early 
Islam, to hold God responsible for. good and evil. both — 
Al-kalam Vol. I—p. 12. | 

(85=b) See a beautiful discussion on this subject in 
Shamsul-Ulama Shibli’s //mul-kalam, Vol. II—pp. 17-18," 

(86) Holy Quran XXIII, 36-40. 
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sible for any action of His beloved Creation which» 
might lead them to failure or to any evil result(86-a). 

He has given everybody his portion of wisdom, and 
who is now required to pass the ordeal in' this world. 

And so one who listens heart and soul to His messages 
and does accordingly, attains Salvation; while the 
other who goes against Him on a wrong path, is 
doomed to misery. 

Everything i in this world has been created for our 
good so long as we take use of it in a proper. 
way (86 b). “Now it is evident from the nature of 
God” says a Doctor of Divinity (87) ‘‘viz ; His being 
infinitely happy. in Himself from all Eternity, and 
from his goodness manifested in His Works that He 
could have no other design in creating Mankind than. 
their happiness ; amd therefore He wills their happi- 
NESS. ..eeceeres .” And so we see that the Man is origi- 
nally innocent and happy, free from all sorts of vices. 
But as he grows old he comes under some evil influence 
which at last bring out. misery for him. Now who 
is responsib'e for. all these? Surely it is not God! | 
Rather we ourselves are to be blamed for these evil ; 
our own wrong ideas and wrong courses. lead us to 


(86.a) The late Mowlana Syed Mohammed Saheb of 
Lucknow has discussed this point brilliantly in his short 
treatise. “‘Shariatul Islam”. See its English translation bv 
Mr A. F. Badshah Hosain, MadrasatuleWaizin, Lucknow— 
pp. 23738). | | 

(8f-b) . Cf. Holy Quran, Chap. [V =1-9. 

(87) “Essays on the Origin of Evil” —p. xxviii. .: 
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such misfortunes. Andso Evil has an Independent 
origin. It comes into existence out of itself, and has- 
crept into the good creation of the Almighty on its 
own accord. It is man and man only, who adds to 
the birth and existence of the Evil Genii, and going 
against the Will of his Master follows the way of des- 
truction. God ‘intimated to soul by inspiration, its 
deviating from truth and its guarding against. evil. 
That man will indeed be successful who purifies his 
soul, and he will indeed fail who stunts it” 88). We 
have been given free choice from our God to work in 
this world and to do anything we like. But at the 
same time we have been warned to keep aoof from 
wrong direction and to do everything properly, 
otherwise we will have to repent at the last 
moment (89. And therefore we are repeatedly asked 
to take use of our wisdom. Our nature is not evil, 
rather our actions become the cause of the growth 
of evil 

And now to the thread of our chief discussion. It 
was the mission of Zarathushtra to explain these ‘wo 
phases of Nature to the ignorant peoples of the East, 
who were under unhappy servility of the Evil Being. 
The idea was quite of a new kind, introduced, as has 
already been said, for the first time among the Indo- 
Iranians. It had to be put before them in the 

(88) Holy Quran, XCI., 6—o. 

(89) Quran, IX, 1—12, 
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manner suited to the. time and. the chime- [t wag 
. declared that originally there were Two Spirits ; one 
Good. the other Evil. ;These worked side by ‘side and 
were quite inseperable as Day and Night. The man 
who follows the Good Spirit will have to be cautious 
against the evil one .which is: always in -earnest, 
looking fora proper time to dupe him:90). These Twine 
Spirits are ever antagonists to each other, and their 
strife will not end till the Day of Resurrection, when 
it wi'l please God to come to the he'p of the Good. 
Everybody must choose one or the other for his guide. 
He, who chooses Good, is enlisted in :the army -of 
Yazdan and fights bravely against the Enemy of Man- 
kind, and thus attairs perfect: freedom and rest in 
the long run ; while the person who prefers the camp 
of Ahriman and follows the evil course, hears the 
death-knell at the gate of Hell. ae 
Let me quote the following lines from the famous 
work «f Shahristani, 9C-a) in this connection, who 
discusses the doctrine of “Gi cd and Evil”, and “light 
and darkness", in the very words of Zarathushtra‘ 
“But the Gcod and Evil, Arrangement and 
Confusion Holy and Unholy, have come out 
through the nature of ‘!ight and Darkness, 

And it these two did not come out, the world 

could nut have existed The Darkness got its 


(9c) Also, Quran VII, 177. 
(go-a; Kitab Milalewa Nah], .-.- > - 
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és . existence a.ong with the Light ..... ..... ...... 
Light is the real source in the Creation and of 
which Darkness 18 only a subordmate object ; 
as for instance, the shadow Of a person. seems 
to exist with him but-in reality it is not so. 
Thus, as the Light came into existence, the 
Darkness too caine into veing under the for- 
mer'’s subordination ; because opposition is 
necessary for every creation,and doubtless the 
existence of Darkness 1s necesSurily required, 
which in fact is ‘to be found in'the Creaticn.” 
The existence of the two spirits, Good and Evil, 
as declared to have been from the beyinning,could not 
have been explained to the people of ordinary intel- 
lect, but in the very words of the Prophet. When the 
whole Creation comes into being, there is nothing to 
complain at But as soon as the World of Action 
begins:-Good and Evil are to be seen working side by 
side, and their campaign commences.. When and 
where do they originate, none can say. ‘Good: can be 
traced up to the Thereshold :of God, the Merciful 
Creator, and the Fountain of all Goodness But what 
about the kvil, which brings out the Fall of Adam? 
Certainly:it is the Devil's business, (91 and not God’s 
and which took its origin along with the ‘formation 
of Good ; for, Good could: not have been explained, 
nor the test of goodness in man carried on, unless 


oa eaten RR Mp nee Ee SRSNOSRiENRN + e——eeneretshs ASSN 


[ 60 ] 

an evil path and -its troubles were also put into 
light. 7 

The author of Shariatul-Islam (Mr Badshah 
Hosain’s tsanslation, Newl Kishore Press, Lucknow 
1924.) thus sums up the Functions and Duties of a 
Prophet as a Teacher of Divine Law inthe following 
way :— 

(1) To teach the good or evil of things which 
reason or common sense is not ordinarily able 
to discover or decide upon definitely. 

(2) To teach right methods of and frame suitable 
regulations about the various transactions of 
life and government of the family, town and 
country. 

(3) To teach right morals and prevent people 
from bad courses. 

(4) To teach the spiritual reward or punishment 
in the next life for virtues and vices. Etc. Etc. 

“Unseen agencies’, Khwaja Kamaluddin says “some- 
times without warning inspire us to do good or had. 
These agencies in the Quranic phraseology have been 
named angel and devil’ (92. And therefore wherever 
there is good, there is also evil, has been explained by 
Zarathushtra in his parable of Twine Spirits and 
which is further developed by the spirits of Good and 
Evil being compared to Light and Darkness, Truth 
and Lie, Life and Death. Now it:must be observed 
here that the comparison holds good in accordance 
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(g2) Islam-and Zor astrianism, P. 88 
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with the Bible and the Holy Quran too In these 

Scriptures too the ‘Light’ has been compared to Good 
and the‘Darkness'to Evil (‘ 3). Darkness is the emblem 
of Sin and Evil,— Job, XiX. 8; Is XLVII, 5; Quran 
XXIV. 40.). It does not mean however,that the light 
of day is the symbol of goodness and the darkness of 
night is the sign of evil. It has got nothing to do 
with that. The above comparison is only to explain 
cleariy in simple language the Divine doctrines to the 
uncouth peoples of the day. And as for ‘Life and 
Death’ which are compared to Good atid Evil respec- 
tively ; the life here means the ‘Spiritual Life’, the 
Life of Piety, the Life of Virtue and the Life of Good 
Actions. While, ‘Death’ means the extinction of the 
‘Light of Faith’ the separation of the Good Soul, the 
suspension of virtuous deeds, and the man’s becoming 
the disciple of Satan 94. It must not be supposed 
that Death is the sign of Evil according to the Zorcas- 
trian theology, and it is the work of the Devil ; and 
that by Death here the practical separation of human 
soul from the body is meant. It is notso The 
Zoroastrians hail Death as a blessing from their 
Merciful Creator, when the soui leaves the material 


(93) Isaiah V. 2c., Qurin LXVI, 8. 


(94) Compare the same views in the Bible-Zigh? is the 
synonym of Life. Jub II], 20) ; and Darkness is the emblem 
of Death. (Ec. XI. 8, Job X. 21, 22, XV., 23, XVIT 12, 13), 
(Quran, XL., ID). 
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word, the world of misery and troubles, and attains 
a higher standard of spiritual life (95). “Death is 
the completion and perfection of. life” —; Dinkard, Vol. 
V. P. 330, Translation of Peshotan Sanjana). ‘ Lite 
is short in this world, but long in ‘the next.”— 
(Andarzi khosrovi Kavatan, V). There is remedy 
for everything but not for death, — Dink Vol XII 
Bo k, VI. P 37. And so we see that the comparison 
of Evil to Death is only for the sake of explanation 

A word more regarding the existence of Evil On 
account of the fact that the [vil has got its 
independent origin and also that the Merciful God ts 
not expected to create a disturbing element in His 
own Dominion and for the miseries of His own 
beloved creation, it might be believed that God is 
helpless so far the existence of Evil is concerned, as 
He cannot check its interventions into the upkeep, of 
peace in this world. Now it must be considered 
carefully in this connection that the existence of 
Evil without the least wish of God, the Almighty, out 
ofitself and independently, cannot deminish the gran- 
deur of the Creator and His being Omnipotent and 
Omuiscient. T 7 ae: of the Devil shall fail in 
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(g5) Vide. Shikand-Gumanik-Vijar, IV 87. XII. 79, Come 
pare the same with the famous tradition of our Holy Prophet, 
quoted inthe ‘‘Kimya-i-Saadat” of Imai (ihazidi—P. 40. 
Mufti Mir Md. Abbas in his Masnawi, ‘“MannoeS.lwa’’, has 
beavli‘ully discussed this point. | 
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the long run and Gods own will be done, when 
everytniny will recognize the superiority of the Holy 
Creator, and the faithful will be rewarded, while the 
alfherents: of the Evil Being. will be doomed to 
tnisery (96). This'cain also'be explained otherwise. God 
sént different messengers to different nations, to pro- 
cluim His mission for the guidance of the people of 
common ‘intellect (97-98). He could have done so 
only through One prophet. lather there was hardly 
ny necessity of prophets at all’ “lhe natural ins- 
tincts of human beings might ‘Have been influenced 
by Him secretly to follow divine path. But as 
we see, such is not the case. These are the 
mystries ‘of government He has Supremacy over 
the Good as well as the Kvil at every moment 
and everywhere ; but because through these two 
elements the wisdom and actions of His creation 
are tested, He lets them exist as long as the 
World of Action continues, working together side 
by side.’ And the Zoroastrian doctrines teach the 
same thing. The Zoroastrians do never believe in 
two gods or two creators; rather they believe in 
the same two opposite elements which: are the 
touchstone of human actions. The Ahriman never 


(1,6) Holy Quran IV., Yasht XIX., Bundahisn XI. 
97-98). Quran, XVJ., 36. 
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received any kind of homage from the Zoro- 
astrians .99). - 

Now we may proceed further and discuss Yasna 
XXX (Abridged, following the translation of L. H. 
Mills (100), and which ceals with the “progress and 
struggles of the cause.” “This composition differs 
from that in XXX., as descending from the more 
weneral to particular and from the doctrinal to the 
practical ” | 

1. ‘These doctrines therefore we are earnestly 
declaring to you as we recite them forth from memory, 
words till now unheared with faith by those who by 
means of the doctrinal] vows of the harmful Lie are 
delivering the settlement of Righteousness to death, 
but words which are of the best unto those who are 
heartily devoted to Ahura.” 

2. “And if by this means the indubitable truths 
are not seen in the soul, then as better than these 
words. I will come to you all in my person with 
that power and in that way according to which 
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(gy) Dr. Farnel’s “Attribates of God”, P. 163. Con- 
su't also, Dossabtai Framji Karaka’s History of Parsis (Vol. 
JI—P. 206 & 223), whcre the learned author quotes the 
words of the celebrated French writer, Anquet‘l du Perrcn 
and the famous historian, Sir John Malcolm, to the effect 
that the Zoroastrians believe only in /wo principles, Good 
and Evil, ax.d not in two Gods. 


(100) Sacred Books of the East, Vol. KXXI—pp 36-5 3. 
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Ahura Mazda knows and appoints His ruler, that 
ruler over both the two struggling hands, in order 
that we in obedience to him, may live according to 
Righteousness.” 

3. “And that keenness, that deciding satisfaction, 
which Thou hast given by Thy Spirit, and Thy Fire 
and by Thy Righteousness itself to the two battling 
sides, do Thou declare unto us, O Ahura, that vow 
which is for the seeing (as Those endowed with 
mental light), Yea, do Thou declare this that we 
may know it, O Mazda! With the tongue of Thy 
mouth do Thou speak it (that as [ preach its mighty 
truths) 1 may make all the living believers.” _ 

4. ‘And when the Divine Righteousness shall be 
inclined to my appeal and with him all those 
remaining ones who are as Mazda’s own Ahuras, 
then with the blessedness of the reward with my 
Piety and with Thy Best Mind active within me. 
I will pray for that mighty Kingdom by whose force 
we may smite the Lie-demon.” 

5. “Aye, do Thou tell me that I may discern it, 
since through Thy Righteous Order the better lot 1s 
given ; tell me this that I may know it with Thy 
Good Mind as it speaks within me, and that I may 
ponder that to which these my truths belong, tell me 
these things, O Mazda Ahura, which may not be, and 
which may be.” 

6. “And that verily shall be the best of all words 
to Him which the All-wise-One will declare to me in 


[ 66 ] 


very deed, that word which is the Mathra of Welfare 
and of Immortality (for it proclaims His beneficent 
power’. And to the Great Creator shall there bea 
Realm such as that whose strength I asked for 
Victory and which at the last shall flourish in its 
holiness to His glory.” 

7. “For He has sovereign control He who 
conceived of these truths as their first inspirer, and as 
He thought their existence they as His glorices 
conceptions, first clothed themselves in the stars, lic 
is through His understanding the Creator of the 
Righteous Order. And thus likewise He supports His 
Beneficent Mind in His saints. And these holy 
creatures mayst Thou cause to prosper by Thy Spirit, 
(since they are Thine own) O Ahura Mazaa! _ Ilhou 
art for every hour the same.” 

8. “Therefore, as the first did I conceive of, ‘lhe 
O Ahura Mazda! as the one to be adored with the 
mind in the Creation, as the Father of the Good Mind 
within us when | beheld Thee with my enlightened 
eyes as the veritable maker of our Righteousness, as 
the Lord of the actions of life.” 

14. ‘This then I will ask thee O Ahura Mazda! 
‘as | seek Thy counsel once again) What events are 
coming new, and what events shall come in the 
future , and what prayers with debt-confession are 
offered with the offerings of the holy ? And what are 
the rewards for the wicked ? And how shall they be 
in the final state cf completion ?” 
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15. ‘And I would ask Thee of this,O Mazda! 
what is the award for him wh» prepares the throne 
for the Evil, for the evi! doer, O Ahura! for him 
who cannot else reclaim his life, not else same with 
lawless harm to the tiller’s herd, to the pious husband- 
man’s flock who speaks not word with lying ?” 

16 ‘Let them hear Him who conceived of the 
Rignteous Order for the worlds, the All-wise One, O 
Ahura. For truthful speech He rules with absolute 
sway over words, and over free of tongue, to guide | 
us in our way By Thy shining flame (He doth 
guide us, Thine altar’s flame with its signs of decision 
and of grace) sent forth for the good of the strivers.” 

21. “But Ahura Mazda will give both Universa 
Weal and Immortality in tne fulness of his Righteous 
Order, and from Himself as the Head of Dominion 
within His saints. And He will likewise give the 
Good Mind's vigorous might to him who in spirit 
and ;deed is His friend.” 

The first portion of this chapter is in close connec- 
tion with the privious one, describing the doctrines to 
the public gathered around. The Prophet then declares 
that the religion as preached by him should be 
embraced by all mankind. And so we may observe 
here that the Zarathustrian Mazda-worship was 
missionary in its spirit (1-2). And for this purpose the 
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(1e2) Sacred Books of the East, Vol. XXXL, P.37. Pecanali 
also Moulton and Jackson. 
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Prophet invokes the help of Ahura Mazda in his 
struggle and fight against the Deva-worshippers. He 
also requests other Heavenly beings, the angels and 
other saintly lords who are “Mazda’s own” for their 
assistance in opposing his opponents. 

The early Zoroastrian religion was, without 
doubt, open to all the nations of the world. Conver- 
sion was the chief object during its early stage (3). 
Disciples of Zoroaster went far and wide into distant 
countries to preach the sacred doctrines of Mazda (4), 
which even provoked the Deva-worshippers of the 
time (5). The Yashts enumerate many Turanian con- 
verts as saints (6). The Pahlavi Dinkard (Vol. X ; 
Book 5) also bears testimony to the religion’s admit- 
ting proselytes, in the following words :—*‘The Creator 
Hormazd sent this religion for its declaration not 
only in the country of Iran but in the whole world, 
among all races and had has put it for progress in the 
whole world, spiritually on account of its excellent 
philosophy and good thoughts and truthful words 
and materially on account of right actions.” 

However, after this Zoroaster addresses the Wise 


(3) Cf. Yasna, VIIL, 7., LXL, 1. Also see ‘The Light of 
Ancient Persia’—P. 184; by Mr. mManeck Pithawala ; and 
“‘Jamiut-Tawarikh of Faqir Mohammed bin Qazi Md. Reza, 
(1836, Calcutta), P. 117. | 

(4) Yasna, XLII, 6. 

(5) Yasna, IX., 24. 

(6) XIIL, 97, 113, 120, 123. 
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Great lord, the Creator of Gocd Mind and Right- | 
eousness, describing his chief attributes and personi- 
fying them with abstract names. He asks Mazda 
about the future, and the nature of the actual belief 
of His faithful worshippers, through which success 
could be achieved in the long run. He also enquires 
regarding the fate of the followers of the ‘Lie And 
then for the last time he turns again towards the . 
people assembled there, and forbids them from listen- 
ing to the Deva-worshippers 

With regard to the Supreme Deity, we meet fine 
conceptions and lofty thoughts in these holy words 
of the Prophet. Zarathushtra arrived at this truth 
about the Supreme Being after having reasonably 
disregarded the unmeaning objects of worship in 
Nature, which did not satisfy his conscience. He 
preached his own conception of the Deity to the 
people, which resembles in every way to the teach- 
ings of all the reformers and prophets of the Oriental 
World. Here was a man who actually believed in 
God and relied wholly on his great ‘ Hope” that the 
“Good” was sure to win in the last And therefore 
he taught kis followers to be virtuous and worthy in 
their wordly actions. The future before Zarathushtra 
was quite formless and which might be compared 
with the “Apocalyptic” views of the Bible. For him 
Paradise was a place of perpetual rest and happiness, 
where the man lived in close connexions with the 
Holy Light of his Master. 
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On account of these coinciding views of the Bible 
and the Avesta, it might be said that Judaism and 
Zoroastrianism lived side by side for a long time. 
Some scholars, like Johnson and Moulton, are of 
opinion that the Hebrew literature borrowed its 
‘apocalyptic’ System from the teachings of Zoroaster. 
And so, there are reasons to believe that Zoroaster 
was first among the Prophets f the East to express 
such an idea regardiny the future life (6-a). 

A few lines from Markham’s History of Persia (7, 
may be quoted here in this connection : - 

“the Zoroastrians believed in one Supreme 
God—Ahura-Mazda; in a future state of 
rewards and punishments and in the resur- 
rection of the body. The Jews, down to the 
period of the captivity, held no doctrine of a 
future state. Bishop Warbu~ton endeavoured 
to prove the Divine legation of Moses by the 
absence of this doctrine and Dr; Whately 
adopts the same line of argument ; so that 
tue fact is admitted on high authority. 
After their return to their awn land, having 
sojourned for half a century amongst Zorvas- 
trians, one sect, at least, of the Jews —The 
Pharisees began to hold the Zoroastrian doc- 


(fea) See Ameer Ali’s “Spirit of Islam”—P. 2 ag. 
: 4 
(7) PP. 66,67. Also Foot notes. 
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trines of a resurrection of the body, and of a 
future state of rewards and punishments. 
[he Persian word for Heaven Paradise’ was 

also adopted by the Jews, and appears in the 
New Testament 8).” 

Following thé translation of Dr. Moulton again, 
we may now discuss the Yasna XLV. The text is as 
follows :— | | 

1. “I will speak forth: hear now and hearken 
now, ye who from near desire instruction, ye who 
from far. Now observe himie. Ahura in your mind 
all of you, for he is manifested. Never shall the false 
teacher destroy the Second Life, the f: llower of Lie, 
who with his tongue perverted men to evil beliefs. 

2. “I will speak of the twain spirits at the begin- 
ning of the world, of whom the holier thus addressed 
the fiendly one: Neither our thoughts, nor our 
teachings. nor our wills, nor our beliefs, nor our 
words nor our deeds, nor ourselves, nor our souls can 
be in harmony. 

3. “I will speak of that which the Wise Lord the 
All-knowing revealed to me in the beginning of this 
earthly life. Those of you that put not in practice 
this word as I think and utter it. to them shall be 
woe at the end of life. 

(8) Luke XXIII, 43., 2 Corinth. XII. 4., Revel. 11. 7., 
(See also the Song of Solomon, IV., 13., Eccles, II. 5., Neh, 
II. 8.) 
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4 “I willspeak of that is best in this life—fron 
Right the Wise One knoweth it, wao created the 
game, even the father of the active Good Thought 
(i.e. the doctrine of Avriculture) and the daughter of 
the same is Aramaiti (devotion) of good deeds. Not 
to be deceived is the All-seeing Lord. 

5. “I will speak of that which the holiest declared 
unto .me as the word that is best for mortals’ 
hearing : He, the Wise Lord said, They who at my 
bidding render to him ie, Zarathushtra) obedience, 
they all shall attain unto Health and immortality 
by the deeds of the Good Spirit 

6. “I will speak of what is best ofall,praising him, 
O Though the Right, who is bounteous to all that 
live. By his holy spirit may the Wise Lord hear, in 
whose praise I have been taught by Good thought. 
By his wisdom let him teach me what is best. 

7. “He whose two awards as he disposeth all 
living men shall receive and they that have been and 
they that shall be. In immortality shall the soul of 
righteous be joyful ; in eternity shall be torments on 
the men that follow the Lie. And all this the Wise 
Lord doth appoint by his Dominion. 

8. “Him thou shouldst seek to win for us by 
praises of worship, for now have I seen it with mine 
eye, that which is of the Good. Spirit and of good 
ideal and word, knowing by the Right the Wise 
Lord ; so will we offer him homage in the House of 
Svuls, . 


[ 7 ] 


9. “Him thou shouldst seek to propitiate for us 
with Good Ihought, who at his will maketh us weai 
or woe. May the Wise Lord by his Dominion bring 
us to work, that we may prosper our beasts and our 
men, fur our assurence of Good T movant gained 
through the Right. 

10. “Him thou shouldst honour with the prayer of 
devotion (Aramaity), Him that is called Wise Lord 
for ever, fur that He hath promised through his 
Righteous and Good Thought Health and Immortal 
ity to be in his Dominion, strength and continuance 
in his house.” 

As evident, this chapter of the Gatha is in close 
connection with Yasna XXX, and the Doctrine of so 
called Dualism is explained again to the people 
coming from far and near in order to hear the words 
of the Prophet. It is declared that there is a wide 
gulf between the good and the evil, and God and 
the Demon (9). The people who believe in his doctrines 
must obey his commands sincerely, which are rather 
Mazda’sown. He then proceeds further and “dwells 
upon the fatherhood of God. He will declare this 
world’s best being who is Mazda Himse f. 

He is the father of the Good Mind within His 
people, when that Good Mind 1s active in good works. 


— — 


(g) Sacred Books of the East, Vol XXXI. P. 123. Consult 
also, Dr. Edward Freeman’s “History and Conquests of 
Saracens” = 1876, London, p. 13. 
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So our piety, when it is practical, is His daughter, 
for no pretended good intention can claim relation- 
ship with him nor can any idle sentiment. He needs 
the ‘ready mind’ within His servant, and He is not 
to be deceived” (10). 

After this the Prophet declares that those who 
listen to his words and act accordingly, will be 
rewarded with Happiness and Immortality, by the 
Great Lord. Then he says thit God should be 
praised and worshipped in order that He may 
manifest his blessings to the believers in Him. He 
expresses that homage to God and His praise, as well 
as His worship, are the greatest objects of the true 
faith. 

Needless to say that Zarathushtra’s doctrines 
differ little from the doctrines of other Heavenly- 
revealed Faiths of the East The Prophet of Persia 
teaches nothing unholy or non-heavenly, rather his 
mission 1s based upon the same moral principles upon 
which are based the preachings of Moses, Jesus, and 
Vohammed. One can rightly be seen through his 
words and deeds; and here we may consider the 
genuineness of Zarathushtra’s Prophethood, which is 
undoubtedly proved through the medium of his 
Gathas which have been preserved up til! now for our 
investigations, in their original form. 

Having dealt to an extent, with some of the 
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(10) Sacred Books of the East, Vol. XXXI. 


[ 75 ] 


contents of the Gathas, when the very words of Zara- 
thushtra, the famous Prophet of Ancient Iran, clearly 
explain his mission and his doctrines ; we may close 
our discussion on this particular book of Yasna and 
procee 1 further to have a glance over the contents of 
the Yashts which areals, of no less importance in the 
Parsi religion. [ have especially drawn much atten- 
tion of my readers to these particular books, as the 
former gives the detai! of the growth and progress of 
the faith and its doctrines as preached by Zarathush- 
tra, while the latter account for the developments 
and certain changes brought about by the priests and 
theologians in times of confusion and decay as it 
happens to all the religions of the world ; and cover- 
ing thereby the whole history of Zoroustridanism. 
Nearly three-fourth of the KHORDEH-AVESTA 
deals with the Yashts, which are quite different in 
language as well as in contents from the Gathas (11). 
Obviously it is the work of the later generations 
when many new things were introduced into the 
Zoroastrian religion. Ahura Mazda remained as’ the 
Supreme Lord, and Zarathushtra His Prophet, but 
their nature and conception as had been proclaimed 
by the Prophet himself, were changed to a great 
extent gradually after the death of Zarathushtra. 





AO SES WA ee 





Ragozine’s “Media” ; Karaka’s ‘‘History of Parsis” 
“Zoroastrian Theology.” 
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The socalled “worship” of one and many angels, along 
with Gcd, makes the latter’s position such as He is 
regarded only as a nominal chief. We see an 
important hymn to Mithra, and the form of his 
“worship” along with that of other angels (12). And, 
without going into detail we may observe that 
here, the true nature of Zarathushtra’s mission has 
deviated much from its right path, giving advantage 
to its opponents like, the Rev. Dr. John Wilson, the 
renowned missionary of Bombay, ‘1 2-a) and others. 
It must also be noted here that these are only the 
outcumes of the exaggeration of the Avestan doctrine 
of Creation. “The whole creation” says Dr. S. A. 
Kapadia (13),is placed undar the guardianship of God 
as the head, and six Ameshaspands (Archangels). Am- 
eshaspands are mysticil guardian spirits who work 
night and day incessently for the welfare and protec- 
tion of the creation committed to their charge by the 
Almighty (14). The archangels are helped in their 
business by other subordinate angels and thus these 
heavenly beings ‘guard their respective charges 
against the encroachment of the Evil Spirit.” This 
belief holds good in accordance with the contents 


(12) See Pithawala’s “Light of Ancie ut _Persia”—P. 107. 
| (120a) ” Parsi Religion, (Bombay 1843) . 

(13) “Teachings of Zoroaster”, P. 4. _ 
(14) See also Markham’s History of Persia, Pp; 60. 


ae 


[ 77 ] 


of other Heavenly revealed scriptures too. “The belief 
of the Moslems” says a Moslem writer (15), regarding 
the angels is just like that of the Iranians The 
doctrine however, has been represented by the Later 
Avesta somewhat ina different colour. The Gathas 
which are the essence of the Prophet's teachings, are 
quite silent respecting all such divinities including 
Mithra the most prominent among them ‘16). Still, 
however the principal doctrine of Monotheism,in spite 
of such drawbacks, has never been changed. “It will 
suffice,” Dr. Carnoy says (17),“therefore to recall that 
for the great kings as well as for the priests, who 
were followers of Zoroaster (Avesta-Zarathushtra), 
the great prophet of Iran, no God can be compared 
with Ahura Mazda, the wise Creator of all good 
beings. Under him are the Amesha Spentas, or 
Immortal Holy ones, and the Yazatas, or Venerable 
ones, who are secondary deities. - The modern Parsi 
writers too, repudiate the charge of worshipping the 
various angels. They only venerate them (18). 





(15) “Soofi”, of April,-1926. 


(16) Dr. Tiele’s ‘Religion of the Iranian Peoples”, p. 75, 
Translated by Mr. G., K. Nariman. Also Dr. Dhalla’s 
Zoroastrian Theology, P, 77. 


(17) Introduction to the “Iranian Mythooey; (ytolgy 
of all Races Series.) 


(18) Cf, “Taalimee- Zardusht”. -p. 15. 
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The Yashis als» preserioe ove and many cere- 
monies, ritual and festivities for the faithful Zoroas- 
trians This, we may say without hesitation, is due 
to the activities of the Magi, the religious priests of 
the later Avestan age. [hese Mayi, as has been 
proved by many European writers, as weil as, Parsi 
scholars, were formeriy adherents of the pre-Zoruas- 
trian faith of ancient Iran and formed a tribe them- 
selves in Media (19). On their conversion to the new 
religion they became the priests or heads of 
the Zoroastrian faith on account of their deep 
devotion. “Gradually as the centre of gravity of the 
Iranian nation moved from East to West, as the 
Median tribe of the Magi assumed the direction of 
religious matters its name which had an ethnogra- 
phical significance at first, became at the same time 
the title of the priesthood formed by that tribe” (20). 
Having thus gained the ground, these gurdians of the 
Avestan law began to introduce the ancient rites and 
customs of the Turanian spirit. in the shadow if 
Zoroastrian commandments. “The Magi” says Dr. 
Moulton .21) “were responsible, it would seem, for 
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(19) Ragozne’s “Media"—P. 68. 


(20) ‘The Age of Avesta & Zoroaster” P. 63, by Dastoor 
Darab Peshotan Sanjana; Written from the German of 
Geiger and Speigel. | | | 

(a1) “Treasure of the Magi”, p, 64. 
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the great developmerit of Ritual. Just as the Brahmins 
extended the simp'e Aryan ritual to the enormous 
complexity it attains in India, so did the Magi in 
Iran.” 

The exaggerated forin of reverence and regard paid 
to the sacred Fire and the disposal of the dead bodies 
which are exposed to the Sun, till the vultures have 
devoured all the flesh, leaving the skeleton bare, are 
the real type of the ancient Turanian custom and 
which got their place in Zoroastrianism among the 
chief religious duties. ‘The lofty teachings” says Mr. 
G. K Nariman (22), “inculeated by the great Zara- 
thushtra,were altered out of al' recognition under the 
Sussanians by the Magian prelates. The latter 
accommodated the sublime and simple doctrine of 
Zoroaster to popular requirements with fatal conse. 
quences,” 

And so it cannot be denied that the lives of the 
Zoroastrians are associated to a great degree with one 
and many ritual and ceremonies, which are also sanc- 
tioned, rather ordained by their religious laws It 
had its origin inthe very beginning.‘A creed like this” 
says Dr. Edward Freeman (23), “of so-philosophical a 
character, was accompanied in its earlier days by a 
ritual no less pure and elevating........ wie DUt In 
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(22) Introduction to “Persia & Parsis”, Part]. 
(23) History and Conquests of Saracens, (London 1876) 
—PP. 14, 7 
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the later times the Mazian religion had greatly fallen 
off from the purity of the original teaching of 
Zoroaster. The visible type of Ormozd was _ the 
physical lord of light, the sun ; and his visible type 
was the sacred fire, which became the practical object 
of adoration in the temples which were no lonyer 
forbidden. And though Persians never perhaps fal] 
into absolute idolatory. MJheir religion became 
infected with inuch mysticism and superstition which 
in later times had a most important effect on the 
Mahometan faith” (24). 

if4owever the Parsis only are not to be condemned 
for their ritual and ceremonies. Such cases are not 
uncommon with other nations too, who are counted 
among the People of Bouk. The numerous sacrifices 
practised by the Jews, as also the lives of all the 
Christian sects surrounded by one and many forimali- 
ties under the strict regulations of the Church, are 
open secrets before us. The Moslems too. lag little 
behind in this matter. Consider their own ceremonies 
observed on special occasions, strictly ordauined by 
their religion. Doubtless the Zoroastrian faces the 
sun or the fire while performing his prayers. But 


(24) See Brownes Literary History of Persia, Vol. I. 
p..41g, on the origin of Sufistic idea among the Moslems. Also 


Clement Huart’s Arabic Literature, pp. 269*270. 
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is it not a fact that the Jews too fix their eyes 
on the sacred altar, and the Christian kneels 
before the Cross, and the Moslem turns towards 
the holy Kaaba, at such times ? 

As regards other observances, it will suffice 
here to quote the words of a learned Parsi author 
himself :—(25) 

“The first Parsis in India had of necessity to follow 
certain of the Hindu practices in order to secure the 
protection, assistance, and good will of the Hindu 
princes, in whose country they took refuge. Time 
rolled on, and succeeding generations of Parsis fell 
into error that these borrowed practices are sanc- 
tioned by their own religion ..... 0. ...........0... Phe 
result was that many of the usages, customs, practices 
and prejudices of the Hindus were received and acted 
upon by the Parsis”’. 

Another important matter may also be dealt with 
here, Itis alleged that the “Nerf-of-Ain” marriage 
had also been regulated by the Zoroastrian religion 
among the ancient Iranians, under the guidance of 
the Magian priests. The basis of such allegation is 
only the prejudiced and thus unreliable accounts of 
some Greek writers who having misunderstood 
certain customs prevailing among some particular 
class, applied the same to the general creed. No- 
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(25) History of Parsis, by Dossabhai Framji Karaka, 
Vol. Il. pp. 228-229. 
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where either in Avesta or any other religious books of 
the Parsis, any trace of this nasty practice is to be 
found and the Parsi peo;le repudiate and deny it 
rightly and sincerely. ‘It is not necessary” says Dr. 
Moulton (26) ‘ to use the epithet ‘immoral’ of the Magi 
for a practice which Parsi and Christian alike view 
with the most abhorrence’. The learned Doctor has 
also discussed this matter at length, in his another 
famous witrk, “Early Zoroastrianism”, (pp. 204-208). 

The marriage among the first cousins was sanc- 
tioned by the religion but which was interpreted as 
the alliance between brothers and sisters, by the out- 
siders. The following words from the Encyclopaedia 
of Religion and Ethics, (26 a) may be quoted in this 
connection :— ; . | 

“The modern Parsis maintain that this is a 
marriage between first cousins and such is certainly 
its present condition. The Greek and Latin writers, 
on the other hand regarded kiaetvadatha as referring tc 
marriages of parents with children and of uterine 
brothers and sisters; and in this view they are 
followed by the ‘great majority of non-Parsi scholars 
of the present day”. 

It might be that during the ancient days 
following the foot steps of the neighbouring Egyp- 
tians or others, some of the royalty did any toolist 
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(26) Treasure of the Magi,—p. 113. 
(26ea) Vol). VITI. pp, 456-457 
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act like them and committed excesses and for which 
the priests might have been influenced to give their 
sanction. Evenif it be true, the religion itself can 
never be said to have embodied such law and 
enforced” the legality of the alleged alliance among 
the Zoroastrians. We have got an account of 
Herodotus (27) that once Cambysus, of the Achae- 
menian dynasty, consulted eminent jurists of his 
court about any law permitting marriage with 
sister. Their replies as recorded by Herodotus in 
this connection do not show that any such law ever 
existed in Iran. The following words of the 
renowned scholar, George Rawlinson (28) might be 
quoted here in connection with the above false charge 
against the Zoroastrian divines : 

“The true original author” thus goes on the 
learned writer, “of the accusation against the Magi _ 
and their co-religionists seems to have been Ctesias, 
whose authority is far too weak to establish a charge 
intrinsically so improbable... . - 

Zenaide A. Ragozin, while quoting a particular 
chapter of the Yasna (29), remarks in connection 





(27) See Moulton’s Eurly Zoroastrianism, p. 207, and 
Peshotan Sanjana’s Zhe age of Avesta & Zoroaster p. 66 

(28) Vide ; Zhe Five Great Monarchies, Vol. Il. p. 133. 

(29) Chap. XI1I—Where the Profession of Faith required 
from every Zoroastrian convert is being discussed—‘Media” 
pp. r19-112. 
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with the same discussion in the following way :— 
“4. -eolhe probabilities are that it was 
avery ancient Eranians custom  con- 
firmed by the new religion on practical 
grounds.” 

But as will be seen later on, this nasty ancient 
custom never received any confirmation by the 
Zoroastrian religion on any ground, and which 1s 
quite evident from the religious literature, early as 
well as later (30). Such unworthy alliance along with 
other nasty customs prevailed among the ancient 
Egyptians, as pointed out by Ragozin himself (31). 


CGR AE RAI 
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(30) We might refer to the beautitul translation of this 
chapter of Vasna, in the Sel-ctton from the Avesta and old 
Persian, of Dr. Irach J. S. Taraporwala, which clearly explains 
the matter. The confusion generally arises on account of the 
misinterpretation of the word “kindred”. Instead of meaning 
it as the nearly-related (first-coysins), people have gone so 
far as to interpret it as the relationeship between the mother 
and the son, the sister and the brother, and so forth. Had 
there been any such practice existing under the strict 
regulation of the religion, then some express and clear 
ordinance to this particular effect must also have been 
found. The reader is also referred to the recently published 
works ; Viz Religion of Zarathushtra (Adyar,Madras) by Dr. I. 
J. S. Taraporwala ; & Civilization of the Ancient Persians, the 
Zranians (Eng, Trans.) by Clement Huart ; which are of great 
help in this connection, | | 

(31) Vide : ‘-Media” p. r12. (Story of the Nations Series) 
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and among the Greeks and Romans (31-a). The Greek 
wife could have illegal connections with stranger, with 
the permission of her real husband, to beget children 
if she had none; and often many brothers shared a 
common wife (31-b). We find naked, colossal figures 
and statues of gods and godesses of the ancient 
Greeks and Romans, which do not speak well of the 
civilization of these countries, Rawlinson (32) 
accounts for the legality of marriage among brothers 
and sisters, as also among mothers and sons, in 
accordance with the Egyptian marriage Jaw (32 a). 
And doubtless, the Persians lived in close connections 
with these peoples. We find Cyrus, Cambysus, and 
other Persian Kings making wars upon these 
countries. Wealso see the foreigners visiting Iran 
and settling there. All these might have influenced 
the then civilization of Persia, And thus we sec, as 
laid down by the most ancient Greek writer, Herodo- 


(31a) Greek and Roman Antiquities—vol. Il-pp. 134,-13y 
(3rd edition). 

(3teb) I bid. p. 132. 

(32) Vide “Ancient Egypt”—pp. 42, 64, 173. — 

(32-2) The author of the History of Human Marriage 
(chaps. V. &VI-vol. 1), writes, quoting works of S:. Augustine, 
Justine, Herodotus, Plautus and others as his sources, that 
girls before their marriage were generally allowed prostitution 
among the ancient Phoenicians, Cyprians, Lydians, Arminians 
and Etrascans. . 
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tus, the Father of History, as discussed already, that 
Cambyses enquires the Persian religious heads about . 
the existence of any law in Iran permitting marriage 
between brothers and sisters. And the worthy 
divines denied the existence of such law. We find the 
same cause resumed toa certain extent, in a later 
period, the Sassanian time, when the arch-heretic 
Mazdak arose, proclaiming his false prophethood and 
introducing various new and loathsom: doctrines (33). 
But all these however, were totally suppressed when 
the wise and capable Nowshirwan came to the throne 
of Iran. Strict laws were enacted to regularise the 
matrimonial alliance, and so long Zoroastrianism 
remained the state-religion of Persia and the Persian 
monarchs as well as, the clergy were strong enough to 
check the illeterate people, all went well. But after 
the dismemberment of the national] empire of the 
Persians, general confusion and irregularities among 
the common class revived. And thus we find that 
those who migrated to India and settled there, in 
order to keep an unknowing fellow out of the wrong 
course,with the help of the British Indian Government 
when it came under the direct control of the English 
sovereign, had an Act, along with other reyulations, 


(33) See Dabistan-Mazahib of Mohsin Fani p.1 4; Ale 
Beruni’s Cronology of Ancient Nations-p. 1923; Ibnul- 
Qutaiba’s Kitabal-Maarif ; Masoudi’s Murvjuz-Zahab ; and 
the works of Western scholars. 
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passed which is generally known as the Parsi Marri age 
and Divoree Act of 1865, regularising thereby their 
matrimonial alliance on the basis of religious and 
social tastes, and which rules are Just similar to those 
prevalent among the Moslems, Christians, and the 
Jews (34-35). As for those who remained in Persia, 
their ancient home, we hear nothing about any 
irregularity or freedom in matrimonial alliance. The 
life of a conquerred nation, ever put to one and many 
sorts of persecution by the ruling chicfs of an alien 
faith, has led the Persian Zoroastrians to live 
unitedly under the strict guidance of the native clergy 
who have ever been active in fostering the life of virtue 
and piety among their followers. The most authentic 
accounts about these Zoroastrians of Persia, are to be 
had of from the celebrated American schoiar of the 
present age, Prof. A. V. Williams Jackson of the 
Columbia University, who has been an eye-witness to 
their practical lives there, for along time (36). No- 
Where has he written about any trace of this alleged 
“Next-of Kin’ marriage among the Zoroastrians, 
which might have been found had it been practised 
at any time, before or after. 7 
We have besides the accounts of Herodotus, 
another reliable and trustworthy treatise of 








(34°35) For a detailed account of the passing of this Act, 
see Karaka’s History of Parsis, Vol, Il, Appendix 8B. 
(36) See his ‘‘Peisia Past & Present”, 
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Xenophone (37), who figured prominently in the Retreat? 
of Ten Thousand (38), and who too doves not inform us 
about any such practice among the Persian people, 
nobility or common Rather, as he writes, Persia 
unlike other countries, did not only legislate against 
common crimes but she also moulded the character of 
her citizens since their very early age, by enforcing 
strict laws for the observance of virtue and picty (39). 
Of course there is the word “Aduelradathe” in the 
Parsi scriptures, end which means ‘ Marriage «mony 
relatives’, And still, for the real significance of this 
expression, I may quote the learned Parsi author, 
Framji Karaka (40:, who says that: ‘this word 1s 
capable of being otherwise exp'ained It really 
means : ‘giving oneself to’. In this Iater meaning it is 
used for the act of giving oneself to the cause of 
religion or God. In the Avesta it is used in ///s sense.” 
And doubtless this particular word has always been 
used in the already explained sivnificance, by carly 
as well as later sacred literature of the Parsis (41). 


ja —amiomineene se ote 5 mmenienrenemnee ree tn 1 area ome 0 SANG “ier inameetimiee mene 6 | eee ee fe ene enemies name ee ere wena cement stone 


(37)  ‘SEducation of Cyrus”. Eng Translation of 
“‘Cyropaedia. ” 
(38) B.C. 401. 
(39) Cf. ““Xenophone”, by Sir Alexander Grant, p. 128 
(4c) History of Parsis, Vol. Il-p. 163. See also, Peshotan 
Sanjana’s ‘Position of Zoroastrian Women in Kemote 
Antiquity” =pp. 48-49. | 
(41) Geiger, West and other scholars too,interpret this word 
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We can produce no proof regarding the truth of the 
above mentioned allegation against this highly 
civilized nation which has ever been famous for its 
strict moral principles in every day life. Marriage 
among relatives, however, is to be found in this 
community in the same manner as among the 
followers of the Heavenly revealed religions, on the 
Same principles of mutual help, unity and strength. 

As for a detailed account in the present connection, 
the reader is referred to the Journal of the Bombay 
Branch of Royat Asiatic Society (No. NLT); where in 
his paper on the “Alleged Practice of Next-of-kin 
Marriage in old Iran” the great Parsi scholar, Darab 
Dastoor Peshotan Sanjana, has bri.liantly discussed 
this particular matter. 

In conclusion, however, I am obliged to quote a few 
words again from the Encyclopaedia of Religion and 
Ethics (41 a), where the learned writer, Louise 
H. Gray, saysin connexion with the abcve allegation 
that: “It has been one of the cheap taunts of the 
type flung against every religion by the ignorant or 
malevolent outsider, and no Parsican be reproached 
for sensitiveness on the subject. Yet it was at worst 
merely a temporary excrescence, never a real tenet ; 
and it was repudiated, no doubt, as intensely by 
Zarathushtra as by his modern followers”. 


Otherwise than that, which gives rise to the general belief in 
the next-of-kin Marriage among the ancient Iranians, 
(41-a) Vol. VIII. pp 458-459. 


TO maeacaemenh inet dabeieeneerrinnetariemenen metemitirion tide ane eeteenieeae rier ETO 
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And now let us proceed with another matter 
which too is not of less importance. The Zoroastrian 
peculiar custom of the disposal of dead bodies, by 
means of exposing them to the vultures is traced toan 
ancient age before the advent of Zoroaster. It is said 
to have been introduced by the Zoroastrian priests, 
the Magi, under the influence of their own ancient 
usages (41-b). That the practice actually existed 
before Zarathushtrian reform, is also admitted by an 
orthodox Parsi writer of the modern age, Mr. E. S. 
Massani (42). 

According to Herodotus (42a) the Iranians still 
refrained from openly exposing their dead bodies, 
rather continued to bury them. The custom of exposing 
prevailed among the priestly class only, in accordance 
with the priestly law. The Persians in general, 
however, covered their dead bodies with wax. so that 
the earth might not be defiled as enjoined by the 
sacred laws of the land. Up till the period of the 
Achaemenian rule in Persia, the Magi or the priests 
had gained no such power, as to compel the people in 
general, to follow their own system regarding the 
disposal of their dead bodies. The graves of 


earn 





(4teh) See Dr Dhatla’s Zoroastrian Theology ; Moulton’s 
Early Zoroastrianism and Treasure of the Magi, for detail. 
(43) See his “Zoroastrianism”-p, 284, 
(42:2) Encyclopaedia ‘Britannica, Vol. XXIV.-p. 833 
Moulton’s Syncretism in Religionsp. 33. 
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Cyrus (43) Darius and many other royal members, which 
still exist, may be cited in evidence to it. The famous 
event concerning Gaumata, the Magian, who assumed 
royal power during the absence of Cambysus from 
Persia in about 521, B. C. and the successful attempt 
of Darius te suppress the rebellion of the priestly class, 
may here be said to have been the chief cause of their 
unpopularity during the Achaemenian. days. Darius 
describes this particular matter in one of his famous 
inscriptions, and attributes his success over the Magians 
to the Divine help of Ahura Mazda (44). With the 
beginning of the Sassanian rule, when the Zoroastrian 
religion revived after its decay following the fall of 
the Achewmenides, the priests too as a matter of” 
consequence got much strength and power (45). 
These priests now enjoined their peculiar system of 
exposure of dead bodies to vuliures, to be strictly 
followed by the people in general, with other customs 
and ceremonies. Western scholars explain it to be 
an out and out a Median type, prevailing before the 
advent of Zarathushtra. “The Magri” says Dr. Dhalla, 


ee | Ae + me at ae et ee enn 
ee a Oat: ST ote! ee EN ee et PATA A BOO + tere oremret 9. tert 


(43) Xenophone in his—Cyropaedia, writes that Cyrus him- 
self had ordered that he should be buried after death. 

(44) Ency, Britannica, Vol VI., p. 826., Regozin’s - 
**Media’’,-p 366, Markham’s Histcry of Persia—P. 4}. 


. (45) Ency, Britannica, Vol. XXIV.,-p. 823 ; Moulton’ $ 
Tents of the Magi’’,-p. 63. 
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“held the elements of Nature sacred. The earth was 
to be kept pure from defilement” (46). And so this 


p3culiar practice was introduced. 


According to Markham (47) even Yezdgird, the last of 
the Sassanian monarchs, having met his unfortunate end, 
was conveyed after his death to Istakhar and buried 
in the royal sepulchre of his ancestors (48). And nearly 
the same circumstance happened, as Dr. Dhalla says, 
before this event when “Alexander sent the body of 
Darius to be intered in the royal Mausoleum by the 
side of the remains of the royal family of Persia’ (49).. 


-, However, we see that the custom is an outcome of 
a fervent belief according to the later Avestan literature, 
that the earth is defiled if a corpse is buried, and so 
exposure to vultures is practised. .During the present 
time this practice is seen with dislike by inany Parsis 
themselves. We have got nothing to do with it as it 
does not create any extraordinary influence so far as the 
real faith and its important clauses are concerned. We 
find many of .the Christians despising the burial of 
their dead nowadays and instead, cremation is prevailing 


OO ne eon TR, Ane en Seay -_—— an Ste eect ee a ae ent ete ee rg ee ie ee te eee an 


(46) ‘‘Zoroastrian Theology’’,-p. 69. 
(47) History of Persia, p 94. 

(48) A.D.651, | 

(49) ‘‘Zoroastrian Theology’’,-p. 69. 
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widely day by day. Customs ard usages must not be 
considered when the religion and the religious beliefs are 
discussed, 

In conclusion, however, the following words of the 
learned Dr. Monier Williams (Modern India, London 
1878—P. 68) may be quoted here :— 

“IT could not belp thinking that however such a 
system may shock our European feelings and 
ideas, yet eur own method of interment: if regarded 


from a Pars? point of view, may possibly be equally —. 
revolting to Parsi sensibilities. The exposure of - 


the decaying body to the assaults of innumerable 
worms may have no terrors for us, because our 
survivers do not see the assailants ; but let it be 
borne in mind that neither are the Parsi survivers 
permitted io look at the swoop of the Heaven- 
sent birds. Why, then, should we be surprised 
if they prefer the more rapid to the more 
lingering operation ? and which of the two system, 
they may reasonably ask, is more’ defensible on 
sanitary grounds ?” 

Something more may be said in this connexion. The Magi 
might have introduced the exporure of the dead bodies to 
the vultures under the influence of some other considera- 
tions too. They saw the Egyptians buried their deads in 
their strongly-built Pyramids, preserved even up to our 
own times ; and they saw also the Indians burning their 
dead ones. And now because these two ancient nations 
were out and out polytheists, the Magi d‘d not like to 


vy 
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follow their usages and thus kept on with their own 


ancient national practice. 


However, the Yashts, though differ much in spirit 
from the earlier extant scriptures, still they retain almost 
all the chief doctrines in their original forms as introduced 
by the great Prophet himself. Pesides, we have got 
no sufficient. proofs, as not much research has been carried 
on in-this direction, to condemn the authcrs of these 
later scriptures for their so-called new introductions into 
thereligion. The translation works into leading European 
languages are freyueniiy put to criticism and thus 
many of the passages still do not give us their original 
meaning and true interpretation (50). In short, the 
objectionable contents of the Yashts are regarded worth- 
less by the Parsis themselves who are wise enough to 
take use of only these doctrines and religious obligations 


which appeal to their reasons. 


a a re or a a pol Ae te i eee Ae ee waka vided ee as a cca 


(60). See Browne's Lit History of Persia, Vol. lP. 102. 


along with authorities already quoted. 


CHAPTER V. 
-ZARATHUSHTRA, A PROPHET OF GOD. 


Much has been already written by various scholars 
about the monotheistic belief of Zoroastrian nation, 
which has got a purely God-worshipping Faith, 
and whose only Divine Master is that One, Supreme, 
Formless Being (1), who is the only Creator of all 
this Universe (2:, the only Judge of the actions of all 
the human beings (3, and the only Fountain of 
Mercy (4); and who and who alone deserves homage 
and worship from all of us (5). | 

As regards righteousness and virtue, the only main 
principles of all the Heavenly-revealed religions, 
“the Zend-Avesta insists in emphatic terms that 
virtue alone is happiness in this world and that its 
path is the path of peace. Virtue is the garment of 
honour, while wickedness is represented as a robe of 








(1) Cooper’s ‘‘Zoroastrian Code of Gentlehood” ; and 
Dhalla's “Zoroastrian Theology.” 

(2) Karaka’s History of Parsis ; Pithawala’s “Light of 
Ancient Persia ” 

(3) History of Parsis ; Zoroastrian Code of Gentlehood. 

(4) Zoroastrian Code of Gentlehood ; History of Parsis. 

(5) Zoroastrian Code of Gentlehood, P. 45. 
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shame 6. The most acceptable sacrifices to God are 
good actions, while intentions as well as, deeds must 
be good, to be acceptable to him. The best court of 
equity is a clear conscience. Truth is laid down as 
the basis of all excellence ; untruth is punishable as 
one of the worst of sins. Industry, in as much as it 
is never unfruitful and always a guard of innocence 
anda bar to temptation, is highly recommended, 
while idleness is represented as the parent of want 
and shame. Principles of hospitality, general 
philanthropy, and benevolence are strongly incul 
cated” (7). 

With such objects as the chief principles of this 
faith, how can the followers of Zoroaster be 
called “unbelievers” in God, or pagans. Let me 
quote, particulary in this connexion, the words of 
Khawaja Kamaiuddin, a great Muslim divine of the 
present age. 

“The charity, the philanthropy the fair way 
of dealing of the so-called Worshippers of Fire, 
could not be inspired by element worship. 
The good and noble in man cannot come to 
the surface except under the light that 
descends directly from heaven upon the mind 


Ce ataiadhentnancatemnenttaen te enanamnetae ee and 








(6) See also Encyclopaedia of Religion and Ethics, Vol. 


XII,—P. 86s. 
(7) “History of Parsis”, by Dossabhai Framji Karaka,Vol. 


I] —P. P. 104-105. 
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of a person whose heart furnishes an exclusive 
throne for the Lord Almighty, Who is the 
Fountain-Head of all grace, and the main 
spring of all blessings—and among them Fire. 
Zoroaster was such an one. ‘He came with 
the same religion as other prophets of the 
Lord brought to humanity” (8). 

It is sure and certain that God, the greatest and 
the wisest of all the judges, the Just and the Merciful 
Being, will not leave the good actions and virtuous 
deeds of anybody unrewarded. Rather, “whoever 
believes in Allah and the Last Day, and does good, they 
shall have their reward from their Lord and there is no 
fear for them, nor shall they grieve” \9). : 

Believing in one God and His reward and punish- 
ment for good and bad deeds on the Day of Judge- 
ment (9a); virtue and piety as preached Ly the 
Reformer of Iran, the ideal of their life of actions ,; 
and their own good qualities following the moral 
principles of their Prophet ; with all these in consider- 
ation, we can say without hesitation that the Parsis 
are a true God-worshippiug nation, and Zarathush- 
tra an undoubtedly God-sent Prophet who came to 
establish a divine kingdom on this earth, on the 


(8) Islam and Zoroastrianism, P. 21. 
(g) Holy Quran, Ch. I, 62., and Ch. V. 69. 
(gea) Cf. Encyclopaedia Americana,Vol, XVI--(Zoroaster) 
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same line as. all other Prophets did (9 b), “Itis not 
righteousness that you turn your faces toward the 
.East and the West, but righteousness is this that one 
should belmeve in Allah and the Last day ani the. 
Angels and the Books and the Prophets, and give 
away wealth out of love for Him to, the near of kin 
and the orphans and the needy and the wayfarer 
and the beggars and for the emancipation of the 
captives, and keep up prayer and pay the poor-rate ; 
and the performers of their promise when they make 
a promise, and the patient in distress and affliction 
_and iu time of conflict—these are they who are true 
to themselves, and these are they who guard against 
evil (10).” 

There is not the least doubt that Zoroaster’s 
preaching was always to keep aloof from evil, and do 
good and virtuous deeds. Asa matter of fact every 
religion in this world of ours, teaches to its followers 
the same doctrines which, however have greatly been 
altered on account of the advancement of time. The 
fountain of all the different religious missions is the 
same which sent from time to time a divine messen- 
gerin every country and to every nation, for the 


ar re ann ie ee ene ences 


(g-b) The beausiful translation of Yasaa X11 by Dr. Irach 
Taraporwala, in his “Selections from Avesta and Old Persian’, 
may be seen for a detailed account of the Profession of Faith 
by ee and which gives a vivid idea about the Faith 
itself, 


(10) Holy Quran, Ch, 177. 
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guidance of unknowing people. “And _ certainly”,’ 
says God in the holy Quran (11), “we raised in every 
nation an apostle saying : Serve Allah and shun the 
Devil”. While in another place (12-13), He says: 
“And we did not send any prophet, but with the lan- 
guage of his own place, so that he might explain to 
them clearly. Iam tempted to quote here the follow- 
ing beautiful lines from /slam in verse of Moulvi Syed 
Md. Haider Saheb; (lecturer, Calcutta University): — 
bh ideas ae We have the men | . 

Of larger mind and wider ken, 

Who could from God a message get, 

His law before the people set. 

We call them Prophets, know you well, 

Coming events they could foretell 

No nation was without such guide, 

To warn them, and from sins to chide. 

Each Prophet taught in his own sphere, 

To worship God and Him to fear. 

But thousands of such Prophets came, 

Of whom we now know not the name” 

Good thoughts, good speech, good actions and 
good deeds, have been the chief teachings of every 
reformer who came to mould the character of the 
worldly beings. And Zoroastrian teachings have not 
been the least inconsistent with the general principles 

(11) Chapter XVI — 36. , 

(1a-13) Holy Quran, Ch. XIV—4. 
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of the non-pagan religions of the East. Its fol owers 
too, from the king to a beggar have tollowed the 
doctrines of their spiritual guide so zealously and 
faithfully that none can deny. The holy words of 
their Prophet's sincere heart and pure mind have 
impressed them to such a deyree that the principles 
of their moral duties and obligations are evident 
from their customs. living and character. 

Rev. J Mitchells (Vide “Great Religions of India”, 
P. 162—163) thus sums up the following especial 
characteristics of the Zoroastrian faith :— 

1. “It ascribes noimmoral attributes to the 
object of worship ; 

2. “It sanctions no immoral acts asa part of 
worship ; 

3. “Non of the preseribed forms of worship is 
marked by cruelty ; 

4. “In the great contest between good and evil 
the Zoroastrian is commanded to take an 
active share in support of good ; 

5. “There is no image worship ; 

6. “Polygamy is forbidden and a position of 
respect is given to women ; 

7. “Very great importance is attached to good 
thoughts, words and deeds ; 

8. “The Avesta never despairs of the future. 
Good will finally triumph.” 

By a critical study of the Zend -Avesta, the holy 
literature of the Parsis, it becomes apparently known 
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to us ail, that the mission carried on by Zarathusht 
the great retormer of ancient Persia, was to remove 
the superstition then prevailing in the country, when 
the people's heart and soul were quite unreasonably 
inclined towards the unmeaning objects of Nature, 
for their worship (14-15). Prophets and reformers 
had come and gone: and yet the people at large had 
altogether forgotten the true couception of the Deity; 
polytheism had taken a deep root into the soil and 
now Zarathushtra the Prophet-reformer opened his 
mission announcing the “Devas” or the various 
Nature-deities worshipped by the people at that 
time as the “Evil Ones’’(16!. The announcement 
was of a new nature introduced for the first time, 
into the Iranian country. However the people were 
forbidden to worship a number of gods and instead, 
they were required to pay homage to the“Great Wise 
Lord”, Ahura Mazda, the only Master of the whole 
creation (17). They were expressly told that no eyes 
could see him and that God was beyond the material 
conception of any earthly being. The following 
true conception about God as given in the Holy 


ewe ee ea ate aes ro bo ay a it ie a ne ait a 


(14-15) Moulton’s works on Parsiism; & Ragozin’s “Media’ 
may be consulted. 

(16) Cf. Works of Haug, Moulton and Ragozin. 

(17) Cf. Haug’s Essays; Moulton’s Early Zoroastrianism & 
Ragozin’s Media. 
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Quran corrpsponds much to that preached by 
Zoroaster: - 18): “That is Allah your Lord, there 
is no God but He ; the Crea‘or of ‘things, therefore Serve 
Him, and He has charge of all things, Vision compre- 
hends Hin not, and He comprehends all visions, and 
He is the knower of all subtlities, the Aware” 

And this goes on in the very words of the Pro- 
phet: “When I concetved of thee, O Mazda, as the very 
First and the Last, as the most Adorable One, as the 
Father of Good Thought, as the Creator of Truth and 
Right, as the Lord Judge of our actions in life, then 
I made a place fer Lhee in my very eyes* (19). 

Further in this connexion, the tollowing words of 
a iate High Priest of the Bombay Parsis, may be 
considered, explaining the Parsi conception of God- 
head, as quoted in Vir. Nasravanji Maneckyi Cooper's 
‘Zoroastrian Code of Gentlehood :— 1c¢-a 

"The one holy and gloricus Lord, the Creator 
vf both the worlds, I acknowledge He has no form 
and no equal. There was nothing before him: 
He aiways is and alwavs will remain, God has no 
shape; fie is enveloped in holy, pure, brilliant in 


(18) Chapter VI—103. 
(19) Yasna XXXI—3. Translation of Mr. D. J. Irani. 


(19a) Compare ‘the views expressed by Caliph Ali and 
Imam Jaafar Sadiq, on Monotheism (Vide Usul-i-Kafi, 
Book IJ, Chapters IJ., III and IV,) 
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comparable light. None can adequately praise Him. 
Among invisibles He is invisible. The Lord is 
greatly superior to angels. He is present in every 
place. He is almighty. He is most Just and wise. 
He is worthy of service and praise, and imperative in 
his demand for obedience.” ; 

Some of the atttributes of God are given below, 
as accounted in the Parsi scriptures :—(19 b). 
He is the Sutreme Being. (Yasna XLIV. 7). 
He ts the Best One. (YS. XXVIII8). 
He zs Mighty.(YS, XLIII. 4). 
He is changeless. (YS. XX XI. 7,, XLV. 10). 
He is the Creator of all. \YS. XLV. 6). 
There was none before Him. (YS. XXVIII. 3). 
He is the Creator of the whole universe. (YS. L. 11). 
He will decide between the good and evil. (YS.XLIV.15). 
He is the most worthy of invocation. (YS. XLVI. 9). 
He is the Creator of human life and conscience. (YS.- 

XXXII. 11). 
He is the most Beneficent Being. (YS. XXVIII. . , 
XXXII. 11. XLVIII. 3). 
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(19——b) See the simiar views in the Holy Quran in this 
connection ; vis; Chapters Il—159 and 256; V—977 ; VI—163 
X—105-106 ; XIX—gte94;  XXVIII—88 ;  XXXI—12 ; 
XXXVILI—65 ; XL—64 ; LXXIl--3 ; etc. etc. 

Also, Bible, Deu VI—4; 1 Kings VIII—23; Chron. 
XVII—20 ; Ps. LXXXVI—10, Is. XLVI—-g ; Jerm. X—6: 
Matt. 1V—-10, XXIJI—g, Mark XI]—zg, Luke 1V—8, &c. | 
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He created water, trees and other objects. (YS. XLIV-- 
3-5., LI. 7). _ 

‘He rules at His Will. (YS. XLIIT. 1). 

He is the Lord of all existence. (YS. XXVIII. 7). 

‘He is the Wise One. (YS. XXIX 6, XLV. 3, XLVIHI- 
2, 3). | 

He is All-knowing One. (YS. XLVI. 19°. 

He is the most far-seeing One.(YS. XX XIII. 13). 

No one can deceive Him. (YS. XLIII. 6, XLV. 4). 

He is the knower of all secrets. (YS. XX XI. 18). 

He knows and remembers the misdeeds of _ the- 
wicked. (YS. XX1IX. 4, XXXII. 6, 7). 

He knows everything. (YS. XXXII, 5). 

He ts the fountain of Holiness, \YS. XIII. 3, 4, 5, 7, 9 
11,13,15; XLVIII. 3). 

Mercy and grace abound in His Divine Kingdom. (YS.- 
LI. 4). | 

He is the most Holy Spirit. (YS. XXVIIL. 1, XX XIII- 

12, XLII. 2,6, 16,—XLIV. 7, XLV. 5,6, XLVII- 
1, 2, 4 5, 6. LI. 7). 

He is Wise, Powerful, Just and Merciful (Yasht, 1. 7, 8,- 
12, 13, 14, 15.) 

His Wisdom brought into being thts material world,- 
which will again come to an end at.His own Will.— 
(Yasht, I. 26). 

Besides these, the famous Parsi Prayer-Book, 
Khordeh-Avesta deals with many other attributes of 
the Almighty, and which are quite in harmony with 
those abounded in the Holy Quran. In short, God, 
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according to the Parsi belief, is the only Supreme 
Being through whom everything exists. “He is not 
begotten ,nor is there one like unto Him” (20). His 
attributes are numerous, and which “are not 
accidents of His Being”, rather, they ate “His very 
essence” (21). | 

The Prophet of Iran had forbidden the worship of 
different phenomena of Nature and of artificial 
objects. And true to the commandments of their 
Spiritual guide, the Zoroastrians have ever kept 
themselves aloof from idolatry Idol-worship is such 
a sin that, perhaps, it never found any place, in any 
form, in their sacred temples (22). Hero-dotus, the 
Greek writer (B C. 450). says that, the Persians, the 
followers of the Magi, were not the worshippers of 
idols (23.) “The coxnquerring armies of Persia, 
always destroyed the idols and razed their temples to 
the ground (24,)” 

Leaving aside the idolatry of the various sects of 
the Hindu religion, which have under gone such 
vicissitudes during so many thousands of years since 
their birth, even many of the God-worshipping 
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(20) Dr. M. N. Dhalla’s Zoroastrian Theology, P. 19. 

(a1) Ibid, P. 20. 

(22) Markham’s History of Persia—P. 4. 

(23) Cambridge Ancient History Vol, IVP. 205. See 
also for detail, Llaug’s Essays, 

(24) Dhalla’s Theology, P. 81. 
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nations or to use the very strict sense, the religions 
which are proud of having some Divinely-revealed 
Books or Scriptures, have been the worshippers of idols. 
Many of the disciples of Moses, even during his 
life-time, began to worship calf, rea! or artificial (25). 
A large number of Christians keep even now the 
statues of Jesus and Mary, and of many other 
Saints, in their churches and worship them entht- 
siastically. Dr, Farnel. in his recently published 
work (26), says: “The history of Christendom in 
this matter has been strange and tragic. The 
early church upheld for a time the Judaic ideal ; 
but the spirit cf the Hellenic and Mediterranean 
idol-lover triumphed seon over the spirit of Moses ; 
and the popular religion of Chriestendom, except 
within the shrinking borders of Puritan Protestan- 
tism, must today be called idolatrous,” Jerusalem and 
Kaaba were full of idols at the time when the great 
Prophet of Islam appeared ; and it pleased God that 
these sacred places were made clear of all those mute 
gods at the auspicious hands of Mohammed. 
Zoroaster began his work at such a time when 
people were not face to face with civilization (27). 


(25) Holy Quran, Chapters II., VII, XX. 

(26) The Attributes of God, P, 36. 

(27) Cambridge Ancient History, Vol. I1V—=P. 207—Also 
Ragozine’s Media, Moulton’s Early Religious Poetry of Persia, 
Hang’s Essays, etc. etc. 
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His very spirit of reform shows that everything he 
protessed, was an out-come of some divine inspirati -n 
which he so fortunately received through his deep 
meditations and philosophical reasonings. This has 
actually happened to all the prophets of God. None 
has ever dared to approach the people at his own 
choice, rather at the command of the Holy Master 
Himself; although every reformer has been one from 
ourselves, with the same head and heart and 
living the same life like the rest of the people 
in this world “And certainly” says God, ‘‘We 
sent apostles before you and gave them wives and 
children. and it is not in the power of an apostle 
to bring a sign except by Allah’s permission ; for 
every term there is an appointment” (28). 

Now it depends upcn us to do every thing 
properly. We must consider carefully and minutely 
before passing any remark regarding the prophet- 
hood and religious mission ofa person like Zara- 
thusht. “Zoroaster was the true Prophet of God”, are 
the words of Khwaja Kamaluddin, a great Muslim 
divine of the present age (29). God has repeatedly 
ordered us to consult learned men about the matters 
unknown to us. “And we did not send before you 
any” says He in the Holy Quran, “but men to whom 
We sent revelation—so ask the followers of 
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(28) Holy Quran. Ch. XIT]—38, 
(29) Islam and Zoroastrianism—P. 35. 
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celebrated leader of the Indian Moslems, from one of hig 
famous speeches on “Islam” :— 7 


“The thing, the belief in which makes a 
“man Moslem, is the Monotheism. Everybody 
“who rightly knows God and believes Him as 
“the only One, is a Mussalman. This is the 
“first and the foremost pillar of Islam and of 
“which all the rest are only puporanates 


“know God as the only One Being ; to iow 
“Him and think of Him as the Creator of 
“us all ; not only knowing and thinking, rather 
“having a firm belief in the same, is ‘Zs/am’, 
“and whoever believes in such a way, is a 
‘Moslem’, Great God in the Holy Quran has 
“by way of relating the quarrel of the Jews 
“and Christians, said: ‘Yea / whoever submits 
“himself entirely to Allah and he is the 
“doer of good, he has his reward from his 
‘Lord’ (35). God asked nothing from the 
“People of Book (AA/e Aztab), except that they 
“should believe in His Unity and worship 
“Himalone. ‘O /ollowers of Book’ says He, 
“come to an equitable position between us and you 
“that we shall not serve any but ‘Allah’ (36)...... 
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(35) Chapter II—112. 
(36) Quran, Ch, III—63, 
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(37) Quran, Ch, III—66, 
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“Again God says: ‘Aérakam was not a Jew nor 
“a Christian, but he was an upright man,a 
“ Moslem’ (87). So the truth about Islam as 
“told by God, is to know and believe in God. 
“The belief in God and His Unity can be 
“established at the time when one believes 
“firmly in His Qualities which are united 
“together, as well as, when he has got full faith 
“in His claim for worship which is binding on 
“him. The belief in His Being is the belief in 
ae existence from ever-Before to ever-After, 
as the Only One, without any partner. The 
“faith in His Attributes is the faith in there 
“being none besides Him having any similar 
“TQUaLLLY cas’. F118 SOW Nesitecssensen va vaueeas eed ene 7 
“The belief in His claim for worship is this, 
“that none except God deserves worship. Every 
“person who holds such belief regarding God 
“is ‘Mussalman’. These words are not mine, 
“rather God's own. ‘To such person however, 
“who only believes. in One God, I will not call 
“him a Mohammedan (the follower of Prophet 
“Mohammed). This is the version of Quran 
“which I have expressed. But during our own 
“time, the meaning of the terms ‘Mohammedan’ 
“and ‘Mussalman’ is taken to be the same; and 





se et POR Ee ER. ERC. SeRRRRTIT ome 


cr 1 J 


“the words are thought of as, synonymous 
“terms. For this purpose I should like to say 
“more on this particular subject. -It 1s essen- 
“tial fora Mohammedan that he should put 
“his faith in the personality which introduced 
“the gift of monotheism to him; the man 
“who taught him the Unity of God and through 
“whom we came to know and recognise God 
“and His attributes... 7 syd oes anenens: (88)” 


However, in every religion'we find after due consi- 
deration, the samé object admired, venerated and wor- 
shipped, though the form ‘of admiration or worship 
does not agree with all in some way or other. Even 
the different sects of an only religion differ in such 
form and yet they continue to be taken as of one 
faith. Every-budy understands correctly his C.eator 
through the medium’ of His creation. Zoroastrianism’s 
place among the various heathen religions of the 
world(89-40), having been counted as the “fire-worshipping” 
faith, is quite improper and erroneous. The following 
words of the renow:.ed Dr. James Hope Moulton, may 
be quoted here in this connexion from one of his famous 
works on Parsiism (41) : 
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(38) Speeches of Sir Syed Ahmad Khan—P. 288-89. 

(39-40) Ragozin’s ‘‘Media’’, Haug’s ‘‘Essays’’, and 
Moulton’s Early Religious Poetry of Persia. | 

(41) Treasure of the Magi—P. 146 





[ 113) 


“It is however, very misleading to use the 
“worship? to describe the attitude of Parsis 
towards their sacred symbol. If it is held to 
imply that they regard fire asa deity, the 
term is wholly false, though there may be 
‘ignorant members of the community who 
misinterpret the reverence paid toit. Educa- 
ted Parsis always protest vehemently that 
for them there is One God, and that reverence 
offered to angels, is only a form of approach 
to the Wise Lord.” 

1 may he pardoned by my community, if I cite a 
similar circumstance among the Moslems too, which 
leads many an out-side observer to pass a similar 
opinion of “‘stone-worship” against us, when the 
Moslem pilgrims during their visit to the Holy 
Kaaba, enthusiastically kiss and adore - “Hajral- 
Aswad”, the Black Stone, reciting certain Arabic 
verses, under the strict regulations of the pilgrimage. 
Certainly .we donot ‘worship’ this stone. rather we 
pay our reverence to it as a sacred object during our 
pilgrimage to Mekka. 

. And with the Parsis too, is the similar case. They 
also never ‘worship’ the fire. Veneration, which indeed 
and not worship,of light and fire,by the Zoroastrians, 
is not a new thing at all (42). Fire has ever proved a 

(42) Consult the famous work of James Gardner, *‘Farths 
of the World” —~Vo} I, in this connection, for detail. Fire was 
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supreme force among the natural elements of the 
world, and light is the first and the best of. all the 
creation, the heat-producing element and the source 
of all the material productions on this Earth. Zoro- 
astrians, having taken it, as the noblest of all the 
natural elements accepted fire or light for their ador- 
ation. and through which alone they formed the idea 
about the Almighty. Their idea can never be called 
wrong in accordance with the Biblical and Quranic 
teachings too, “Light is the first creation of God” ,— 
(Gen. 1. 3), whose original source “is a mystry known to 
God only”,—(.Job XXXVIII. 19). ‘God ts Light” -(Isa- 
Xf17; Mic. VII. 8; Ps. X XVII. 1; PXXVI 9). “He is 
the Light of the Heaven and the earth” ~ (Quran, X XIV.- 
35). He covers Himself, ‘with light as with garment” ,— 
(PS. CIV. 2.) God’s Light covereth the whole world of 
land and water’,- Job XXXVI. 30; XXXVII, 3). 
‘ Likeness of His Light is a pillar on which is a lamp” — 
(Quran, XXIV. 35) “Light is the symbol of God’ ,— 
(Ps, XVIII] 28: The Lord’s Light guided Moses “in the 
Sacred Valley”>— Quran, XX.10). “His light guided 
the people that walked in darkness” (Isa. 1X. 2). The 
Lord is “an everlasting Light,” (Isa. IX. 19, 20). Lord 
God is a “Sun” (43) 


the only element which could symbolize the Supreme Deity, 
as according to the Holy Scriptures of the Jews and the 


Christians. 
(43) PS. LXXXIV. 11. 
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And now to the fire which is the source of 
the worldly light, next tothe sun. Fire has since long, 
been looked upon, with much reverence and regard. 
The reference about “‘fire’ is to be found in the Bible 
(Gen. XV. 17; Ex III. 2). Saerifice through the 
medium of fire was prescribed - (Gen. VIII. 20, XX. 6), 
for which the Mosaic law laid down strict rules, and 
thus a fire was kept continually burning upon altar 
(Levi. VI. 12, 13). Fire had a miraculous origin—(Levi 
1X, 24) and similarly it had been rekindled in 
Solomon’s temple—(2Ch. VII. 1-3’. It was used for 
burning insense on ceremonial occasions and kept at 
the altar — (Levi. XVI. 12,13; Ex. XXX. 7, 8). The use 
of fire on the Sabbath, for domestic purposes was — 
forbidden according to the law of Moses, (Ex. XXXV. ’ 
3). It ‘is the sign of God’s wrath against sin.— 
(Isa. LXVI. 15,16; Jer. IV. 4; XXI.12; Esk. XXI- 
31; XXII 21). Fire is employed as the symbol of 
God, His glory, His protecting presence and His 
holiness,—(Ezk. 1 4,13; X.6,7; Zec.11 5; etc.) 
It also signifies religious emotion and Prophetic 
inspiration, /er. V.14; XX-9; XXIII. 29). In the 
valley of Towa, Prophet Moses saw Fire which 
addressed him thus (4:4); ‘Verily I am thy Lord.’ Fire 
is the symbolof God’s righteous judgement (45), which 


(44) Quran XX. 11, 12. | 
(45) In the Quran also, the intense heat of the Day of 
Judgement is described.... 
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tests the deeds of men,—<Zee. XIII.9); and that of the 
punishment (46) of the wicked,—( Ps. EXVIII 23 
Isa XLVI. 14; Mate. XIII. 42, 50). The Lord des- 
cended upon the Mount Sinai in fire (47,: and the 
smoke thereof ascended as thesmoke of a furnace, — 
(Ex:X1X. 18; Dt. 1V 36) He guided the children of 
Israel by night in a pillar of fire. to give them light,— 
(Exodus, XIII. 21, 22 1 XL. 38 ; Dt I 33, Ps- 
LXXXVIII. 14, CV. 39). Under His glory He shall 
kindle a burning like the burning of a fire—(/sa. X- 
16) ; and the Light of Israel shall be for a fire, and 
His Holy One for a flame,—(Isa. X 17. The Lord 
manifested His glory on Abraham in fire, and the 
Prophet was rescued from the tyranny of ‘Namrud ; 
the fire touched not Abraham (48).. 

- Exactly the same view is held by the Topastdane: 
with regard to their-own conception of ‘Fire’ and 
‘Light’. Ahura Mazda filled His heavenly realm, for the 
first time with light,— Yasna, XXXI 7) Light is the 
symbol of Almigtty,—(YS XXX 1). There is the endless 
light of the Lord in the Heaven —: Vendidad II., Yasht, 
XX, Through the red fire of Mazda, the divine judge- 
ment will be produced to man at the final stage, (YS- 
XXX. 29 ; & XLVII. 6). Zhe Creator will bestow 
brofit upon the righteous and bring harm upon the 


(45) Compare the Hellefire of the Holy Quran.. 
(47) Compare Quran, VII, History of Mosit. a 
(48) Quran, XXI. 69. oa 
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wicked, through fire,—(YS. LI. 9). Through fire the 
contending parties of good and evil, will be awarded 
by Mazda for their respective deeds in their earthly life 
on Day of Resurrection,—(YS, XXXI1 3) -Zarathushira 
meditates upon righteousness. at the moment of geving 
an offering of homage unto the fireof Ahura Mazda, - 
(YS XLIII. 9). ‘Here’, says the learned author of 
Zoroastrians Theology ‘49), “the Prophet’s action 
reminds the faithful Zoroastrian who wends_ his 
way towards the fire-temple, that the real motive of 
carrying offering to Asha’s earth'y symbol is that the 
act should ma‘ e him think of Asha’s spiritual virtue ’ 
So we see that apart from the scientific and hyge- 
nic uses of fire, there are also spiritual significance 
and importance attached to it, to a great degree. Of 
course the veneration of fire or light by the 
Zoroastrians has gone very far ; so much so that 
today they are generally knownas ‘“Fire-worship- 
pers”. And very likely the Parsis have themselves 
brought about such a grave consequence on account — 
of their extreme adoration of fire and ceremonial 
life. ‘The practices’, says Mr Nariman (50), 
“which .appear objectionable to the modern Zoroas- 
trian have their roots in that popular religion which 
has shown greater vitality and tenetious continuity 
than the prime word of Zoroaster. Such, is the 





(49) P. 35,36. | : 
(so) Persia and Parsis, Pt I. Introductign. 
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irresistible potency of the system of superstition, 
euphemistically called popular religion, that today’s 
Parsis offer oblations to gods which Zoroaster would 
not recognise. In Persia too, one beholds gross ido- 
latry with its heathen animal sacrifices at the shrines 
of Shah Bahram (a fire temple) now happily growing 
obsolete.” (50-a), 

However such drawbacks are to be found among 
all the nations of the world without exception, when 
some minor belief along with the _ practice 
prevailed among the illeterate classes, have changed 
the inward significance of the faith into different 
interpretation. The late Shamsul-Ulama Shibli 
Nomani, a renowned Moslem scholar describes a 
similar case with the Mohammedons, in the following 
words :—(50-b) | 

“The belief of the Moslems about the 
Heaven and the Throne (of God), or their un- 
restricted reverence paid to the Kaaba, is 
not devoid of idolatrous colour. It has gone 
so far as to give rise to a particular sect 
which believe in the actual body of God. 
Even the Traditionists are believers in God’s 


(50-2) So named, perhaps, for the reason that it was the 
first great temple built by Bahram-bineShapur,(See Mirkhond’s 
Raozatus-Safa, Vol, Il—Part I—p. 322 of the English 
Translation.) 

(so-b) Sherul-Ajam, Vol. V. p. 179. 
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hand and face, and His actual appearance on 
His Throne(51) This much however, they say 
that God’s face and hands are not like ours”, 
~The Iranian’s Ahura Mazda is the sameas the 
Hebrew's Jehovah or the Christian’s God, or the 
Moslem’s Allah, who alone is responsible for the crea- 
tion of this and that world, and at whose mercy only 
lies the fate of good as well as the evil. Nobody has 
the power to thwart His authority at any moment. 
He is One, without any partner to share His sover 
eignty (52), 

According to Zoroastrian faith, the whole creation 
of mankind is divided into two classes, viz., the 
Mazdayasnians, or the worshippers of God, and 
Daevayasnian, or those who worship Fiends (53), 


(st) Oneof the main points of difference ameng the 

early sects of Islam, al-Afu'tazila and al-Ashaari, was 

that God would be visible to men’s eyes on the Last Day, 

which the latter believed while the former denied. (For a 

brieffaccount of the doctrines of these sects, Browne’s Lit. 
Hist. of Persia, Vol. 1-— pp. 281-291 may be consulted.) 


(52) Karaka’s History of Parzsis ; Cooper’s Zoroastrian 
Code of Gentlehood : Pithawala’s Light of Ancient Persia, 
& Dhalla’s Zoroastrian Theology. 

(53) Ragozine’s Media ; Moulton’s Early Zoroastrianism ; 
Johnson’s Persia. Compare also similar Quranic doctrines in 
Chapters, IV, VII, XX, XXIII, XXVI & XLI. More pattie 
cularly Chapter XVI, 63 and XC., 10 
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Everybody: is required to choose his own way. If he 
chooses God he will have to fight the Devil ; and then 
and then only he will be able to attain Salvation 

It is merely an irony of. fate which places Zoroas- 
trians in the circle of politheists on account of the 
much misrepresented and misconceived idea about their 
doctrine of ‘God and the Devil’ or the Good and the 
Evil. Zoroastrianism is blamed quite unjustly for its 
so-called ‘ dualism” or dualistic doctrines, though the 
same kind of dualistie principles are to be found in the 
Bible, as well as in the Holy Quran “The Devil is the 
leader of unbelieving people”, and siands for the wicked 
opponent of godly men- (Quran, XXII] 97. The Satan 
works as a tempter and leads a man to evil-(Quran‘ VIL- 
17°. “He suggests evil practices,’ (Quran,IV. 120).. The 
evil of the Devil descends upon sinful'and ungodly class of 
mankind,—(Quran, XXvI 221:. The Satan has proved 
himself the greatest enemy of God by his opposition against 
God’s Prophets,—(Quran XX. 42) The mischief worker 
against the righteous is always the Devil,—(Quran XLI. 
36) The Evil Being will be defeated and suppressed at 
the last stage of the world, (Quran, Ch. IV. 76°. 
' And now to the Avestan doctrines: The: Evil 
Being is the Demon of demons,- (Vendidad, XIX. 
1,43) He is of evil creation,— (YS LXI 2, 
Vd. XIX. 6) of evil faith and evil: knowledge 
(Yasht, XVII. 19, Vd XI 10 XIX.1,5,9 12.), and 
the doer of evil deeds, —(Yt. XIX. 97)... The Devil is 
inveterately wicked,—(Ys.. XXVIIL. 1, Yt. XX. 118,: 
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The evil of the Devil will be undone in the long 
run, when he will be destroyed at the command of 
God, - (Yt. XIX. 96 ; Bd. XI. 6). God sends His special 
messengers at various periods of chaos and confusion 
to save the people from the clutches of Ahriman (53-a) 

Needless to say that the doctrines of Zarathushtra 
have been wisely discussed already by one and many 
scholars of the Western world, who have clearly 
pointed out that the Prophet did not preach any new 
dogma. The Almighty remains ever as such and 
Satan or the Evil Spirit is nota “rival god,” in the 
Zoroastrian world (53-b). “In any . case,” says 
Professor Farnell (54) “there is no evidence that 
Ahriman received any kind of worship from the good 
Mazdean, who was his mortal foe.” The famous book 
‘Taalime-Zardusht (55) clearly explains the personality 
of the Evil Spirit saying that it is only the personi- 
fication of man’s evil nature, and that it has got no 
real existence at all. and this, it may be said, is 
quite in accord with the Islamic doctrine which deals 
with the angels and the devils (56) 
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(53 a) Vide - : ‘Dinkard, Vol. I. 29, ehaneinee of Peshotan 

asta 
53-b) Cambridge Ancient History Vol. lV. p. 208. 

ia The attributes of God—p, 163. 

(55) pp. 62-64, 03, 84, a8 quoted by Dr M.N_ Dhalla: 
Zoroastrian Theology, p.—}340. 

(56) Cf. Khawaja Kamaluddin’s “Islam and Zoroastrianism, ’ 

p=—=88, Also Arnold: Preaching of Islam, p. 208. 
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Really it is seen with great surprise and regret 
that the Christians though believing in the Holy 
Trinity are regarded as Ahle-Kitab (People of the Book), 
but Parsiism has been discarded as the religion of the 
unbelievers, although it has its firm footing on Mono- 
theism Even the Holy Quran inspite of such belief 
of the Christians includes them in the circle of the 
Ahle Kitab, in the following words :— 

‘O followers of the Book, do not exceed the limits 
in your religion nor say against God. aught but the 
‘truth ; the Messiah Jesus son of Mary is onlya 
Prophet of God, and His word which He cast into 
Mary and a spirit from Him, beiieve therefore in God 
and His prophets and do not say Three: desist from 
this false idea) it is better for you. God is only one 
God; far be it from His Glory that there should be a 
son to Him: whatsoever is in the earth, is His: and 
God suffices for a Guardian ’—(Chapter 1V 169). 

It must be observed that the Quran has every where 
addressed the non-Mohammedansin the terms suitable 
to their different creeds and the belief which they 
held. The polytheists (Mushrekin have been all 
along addressed as such, and in the same way the 
Peofles of Books, the Jews, the Christians, or 
the Magians, as also the followers of Prophet 
Mohammed. The Jews and the Christians remained 
as Ahle Kitab, though they had already deviated 
much from their old true paths. The belief in 
“Trinity” among tne Christians had taken its origin 
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long before the advent of the holy Prophet of Islam. 
The learned author of Islam and the Divine Unity, has 
brilliantly discussed this point (56 a). with the help of 
the famous book of the Christians, “Origin of Trinity” 
(Published by the Christian Life Publising Company, 
London 1883), and has shown that even the New 
Testament—for, there is no mention of such belief 
except that of the Divine Unity,inthe Old Testament 
—was free from any expression about the “Trinity”, 
as late as 5th Centary A’ D. 

However, to resume the thread of our principal dis- 
cussion. The doctrine of Good and Evil,Rightand Wrong 
and the final submission of Evil at the feet of Good, 
had become deeply rooted into the heart of Zoroaster 
who had a firm belief in the absolute Justice of the 
Supreme being. For unless God is regarded as Just, 
good attributes can not be attached to Him (57), nor 
the main idea about the victory of the Right in the 
long run can take any effect. The Prophet gave out 
that the future was a glorious life when the Master 
of all would judge the actions of the people, reward 


(56-a) PP 68-76. 

(57) This point has been brilliantly discussed by a 
Professor of Madrasatul-Waizin ‘Lucknow , Khwaja Gtulamul 
Hasnain, in his recently published work, /slam and the Divine 
Unily. The author has wisely commented on the absolute 
Justice of God as expressed in the Holy Quran (Chapter 
(il. 17) | 


[ 126 ] 


the possibility of changes and alterations in the ori- 
ginal teachings of the Prophet, if at all such changes 
or alterations occurred, and which did indeed, as 
evident from the contents of the Gat has in compar- 
ison to the Yashts and other Later Avestan books 
These latter account for their roots in the ceremcnial 
life of the Parsis today, but which too is mostly 
regarded meaningless by the educated members 
of the community (59). Still, however, apart from 
secondary objects of the religion when the fire is put 
to an extreme veneration and the sun is faced during 
certain prayers, the main principles of faith as laid 
‘down by Zarathusht about the monotheism of the 
Creator, the belief in His mercy for the good ones 
and wrath upon the evildoers on the Day of 
Resurrection as well as the importance attached 
to piety and virtue, remain the same, never alter- 
ed by any body at any time. ‘The Avestan 
system”, says Professor Moulton 60), “from first 
to last declares that a man goes to heaven or hell 
according as the total of his merits or demerits 
weigh heavier in the scale”. Their religious duty 





Magian prelates to gather and compile the different books of 
ZendeAvesta ; and put into writing all that remained only on 
the tongues of those religions divines till then. 

(59) Moulton’s ‘Treasure of the Magi’; Dhalla’s ‘‘Zoroaste 
rian Theology”. 
(60) **Treasure of the Magi” P. 179. 
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as laid down by their Prophet in his three words, 
“Humata, Hukhta, Hvarshta”,—Good thought, Good 
Words and Good Deeds,—remained unchanged from the 
beginning to end.(61) Virtue and morality truthfulness 
and honesty, sincerity and magnanimity, benevolence 
and charity, have been the chief characteristics 
of the Pursis in every age. According to Vendidad, 
a holy man is he who is true and honest in his 
dealings ; spends money in charity ; builds himself 
a habitation and provides himself with family, fire 
and cattle. Chastity and obedience to husband are 
regarded as the greatest virtues of a woman, 
Equality is observed strictly among male and female. 
And so true to the commandments of their Religious 
Guide, the Zoroastrians live a happy life by the side 
of their faith, even in such an advanced state of the 
world. Misconduct and divorce are almost unknown 
tnings in this community. Lord Ampthil an ex- 
Governor cf Madras once remarked (62) : 
“To this day the Parsis are preserving tlie 
aristocratic feeling of their forbears, and 
have thus been prevented from following 
any degrading occupation. It is a remark- 
able fact that no Parsi woman has ever 
received the wages of shame.” | | 


(61) Cf. Works of Dr, Dhalla, Jackson & Moulton. 

(62) In his speeeh delivered in London, in March 1908 ; 
as cited by Mr. Maneckji Cooper in “Zoroastrian Code of 
Gentlehood”’.. 
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While a learned author in the Encyclopaedia, of 
Religion and Ethics (63) says : ‘ The Parsis can boast 
that. up to the present time, very few Parsi women 
have any where been reckoned among the victims of 
vice and debauchery”. 

The honest dealings of the Parsis in business, 
‘their liberality and philanthropy in the interest 
of the general mankind, are self evident truths. 
There are innumerable instances of their erection 
anb endowment for benevolent institutions in India 
and abroad. And all these are the outcomes of 
their religious enthusiasm. The Parsis have ever 
kept closed to their faith, obeyed the commands of 
their Prophet, and have preserved their ancient 
usages and traditions, even upto this time, by 
performing one and many relgious obligations in 
spite of the fact that the world has advanced 
so much and has nearly put off its spiritual garb 
making place for the materialistic ornaments. “The 
Parsis”, says Khawja Kamaluddin (64), "as a 
community, have always appeared to meas a class 
of people, with beautiful ideas of life before them.” 

This very fact that the chief doctrines of their 
Prophet have been preserved till now in theory as 
well as, in practice, after so many centuries and 
having undergone so much vicissitudes, accounts 
for the high ideals of Zarathushtra. 


(63) Vol. IX. P. 044. 
(64) Islam and Zoroastrianism, p, (1. 
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A curious fact may be dealt with here. To Darius, 
the great Persian monarch, is the glory attached for 
his activities in the cause of the religion of Zoroaster, 
long after the death of the Prophet. This Darius or 
Darius I. as he should be called properly, has also 
been mentioned inthe Bible and the Holy Quran. 
Verses 83-98 of the Quran (Part XVI., Chapter XVIIT), 
dea with the story of the “two horned one’ (Zul- 
Qarnain), and that God “granted him means of access 
to- every things”. He is described as making journeys 
far and wide into eastern, western and northern- 
most countries, delivering innocent peoples from the 
chastisement of unjust and cruel tribes. Some of the 
places where he went are said to be near “a black 
sea”, and some between ‘two mountains”. He is said 
to have raised a barrier, wrongfully called ”"Sadde- 
Sikandar”, near these “two mountains”, in order to 
protect the inhabitants of those places from the 
ageression of Gog and Magog, the two oppressive 
tribes of the opposite side of the country. 

The reference of this fact 18 to be found in 
the Bible, in Daniel’s vision of the “two horned 
vam” (69), and which “ram” is interpretted in the 
same book as the “King of Media and Persia” (66). 
And this king of Media and Persia was no other than 
Darius I, who reigned from B.C. 521 to 485 and who 


AP ad on te hace Ae Ast a te eutek a he! ae en 
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(65) Daniel, VIII. 3 
(66) Daniel, VIII , 20. 
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according to the Jewish Encyclopaedia (Vol IV. P. 441) 
is famous for the organisation of Persian Empire 
which spread far and wide in Arm nia, Caucasus, 
Turkistan and Central Asia (66a) This Darius has 
been praised for his liberality towards the Jews, 
in the Bible 67), one who had “caused the temple to 
be built at his own expe:-ses”’68),and which policy he 
had learnt from his ancestorCyrusor Aurush the Great 
(B. C. §49-529), who also favoured the Jews (69) and 
has been called “Goa'’s shephered’’? '70', “the annoin- 
ted one of the Lord’ (71), ‘the redeemer of the Israel \72) 
and one who was “strengthened by the Lord to subduc the 
heathens’(73). being the “true worshipper of Yehwe’ G4. 
Dr Haug says: “From these ligk terms in which 
Kiug Cyrus, who professed the religion of the Magi, 
is spoken of , we are entitled to infer that this 
religion was not so diametrically oppo:ed to the 
Mosaic as the other ancient religions were; that 


(66 a) Xenophon : “Cyropaedia” 

(671 EzralV.5;V.5.6 Zec, I. 

(68) Jew. Ency. Vol. IV. p. 441. 

(69) Dictionory of the Bible, Vol. I. pp. 541-42, 
(70) Isa. LIV. 28. 

(71) Isa. XLV. 1. 

(7x) Encyclopaedia Biblica, Vol. 1. 

(73) Isa. XLV. 1. 

(74) Ency. Biblica, Vol. I. 
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Cyrus, at all events, was no idol-w-rshipper ; a suppo- 
sition we shall find confirmed by Herodotus, and by 
the sacred books ot the Parsis themselves” (74). 

Now again to Darius, the son of Hystashpes, who 
is described in the Encyclopaedia Britannica (Vol VI- 
p. 825, 9th edition), for having subjugated the wild 
nations of the Pontic and Armenian mountains and 
extended the Persian dominion to the Caucasus. As 
reliab'e histories show, Darius is renowned for 
strengthening the cause of Zoroastrianism as well as 
doing homage to the “God of Israel” :76*. And so we 
may say without hesitation, in the words of Maulvi 
Mohammed Ali, the famous translator and com- 
mentator of the Holy Quran(77), that these references 
“to Darius being a fervent believer in the true reli- 
gion of Zoroaster, to his subduing the barbarian 
tribes on the borders, to his gaining strong natural 
frontiers for the em ire, and to his fighting against 
the Sacae, clearly point him ont as the Zulgarnain of 
the Quran”. 

Mulla Mohammed Baqir Majlisi, a great Shia 
theologian, in his famous biographies of Prophets and — 
Patriarchs, Hayatul Oulub (77. eA writes; that on mene 





(75) Essays, pp. 45 5. 

(75-a) Ency. Brit. Vol. VI,—P. 825, Jew. Ency. Vol. IV. 
P. 404, and P. 441. 

(76) Ency. Biblica Vol. I. 

(77) Holy Quran, Ch. XVIII. Section 11, FOOT-NOTE. 

(77:4) Vol. Fol, 97A. of the MSS. in Bankzpore Library. 
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asked ahout Zulgarnain, Caliph Ali once said: “He 
was a man favoured by the Lord and Aiash was his 
name.” (77-b). And further (on Fol. 102A. of the same 
book) the learned divine quotes the following words 
of Imam Jaafer Sadiq: “God sent Zulgarnain towards 
his nation...........and granted him sovereignty of 
the whole world from the East to the West; and as 
he came near the Gog and the Magog, he constructed 
a wall between them and the people.” 

We may discuss this point further by carefully 
considering the identity of ‘Gog and Magog’; the 
“black sea” and the “barrier” or the wall, referred to 
in the Quran. In the Bible (78) Gog and Magog are 
described as the barbarous people living in the 
extreme north and north-east countries. The Jewish 
Encyclopaedia (Vol. V1.p. 19), identifies them with the 
Scythians who lived beyond the Caucasus, near the 
Caspian Sea, and which remark is held reasonable by 
the Encyclopaedia Britannica too, (Vol. X. P. 738, 9th. 
edition). Consequently the “black sea, referred to in 
the Quran cannot be other than the Black Sea itself ; 
for, the early barbarian tribes living around it have 
always been named as the Scythians. The Jalalain 
commentary of the Quran explains Gog and Magog as 


(77-b) One can easily consider the similarity in 
© Darius” and “Azash"”, 

(78) Ezek. XXXVIII. 2, 3, 16,18; Rev. XX. 8, Gen. X 
2, Chron. I. 5. | 
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the two barbarous tribes of Northern Persia, and the 
two “barriers” to be the mountains of Turkistan. 
While Baizawi says : (79-80) that the barriers or the 
two walls mean the mountains of Armenia and 
Azarbaijan Qn account of the mistakes of 
almost all the Moslem writers in identifying Zul- 
qarnain with Alexander the Great, this wall has been 
called the ‘ Sadde-Sikandari” or Alexander's Wall. 

In conclusion, however, we may say that there is 
little doubt left now in this Darius Hystashpes of 
Persia being the Zulgarnain of the Quran. History 
shows that the tribes living between the Azarbayan 
and the Armenian mountains were delivered of the 
barbarous yoke of theScythians by Darius about 512- 
B. C. Similar favourable accounts we meet with in 
Bible and the commentaries of the Quran. And so, 
now, we have no other alternative but to accept the 
truth of Zoroastrianism being a‘‘revealed religion of the 
East’, of which faith Darius was a great champion, 
a true follower of Zarathushtra the Prophet of Ancient 
Persia ; held in esteem both by the Bible and the 
Holy Quran ; and one who obeyed the commands of 
his Lord as the Zulgarnain of the Quran. 

n his inscriptions, Darius appears to be a fervent 
believer in the true religion of Zoroaster (81-82) and 


A, nt a a LN HER SEs ce 





rene 


(79-80) See Also Tayassirul-Qari, Fi-sharh Bokhari Vol. 
III, the Chapter on Zulgarnain. 
(81-82) Ency Brit. VolV( . pp 825, gth*ed. 
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who favoured the monotheistic Jews in his zeal for 
the true Zoroastrian faith (83). 

If we only follow the commands of Allah as laid 
down in the Holy Quran and act in accordance 
with the Book, we will at once realize our mistake in 
criticising unjustly the doctrines of the Persian 
Prophet which doctrines are undoubtedly monotheis- 
tic, moralistic and godly in their every phase. “There 
is no compulsion in religion’’, God the Merciful 
says (84), “Truly the right way has become clearly 
distinct from the way to  perdition; therefore, 
whoever disbelieved in the devil and believes in 
Allah, he indeed has laid hold on the firmest handle, 
which shall not break off, and Allah is, Hearing, 
Knowing” 

And apparently the faith of the Parsis put so 
much emphasis on disbelieving in the devil and 
believing in God, that it has become famous for 
its so-called ‘Dualism’ or the dualistic principles. 
Dr. Haug says (85,: “The Zoroastrian religion 
exhibits even a very close affinity to, or rather 
identity with, several important doctrines of the 
Mosaic religion and Christianity ; such as the person- 
ality and attributes of the devil, and the resurrection 

(83) I bid ; also Jewish Ency. Vol. [V. Eney Biblica. Vol. I. 
Dictionary of tee Bible Vol. I. p. 558. 

(84) Holy Quran. II, 256. 

(85) Essays p. 5. 
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of the dead, which are both ascribed to the religion 
of the Magi and really to be found in the present 
scriptures of the Parsis”. 

Similarly the doctrines of Parsiism: are in close 
identity with the important principles of Islam. In 
practice too, the Parsis have ever adhered to the 
moral teachings of their Prophet, the proof of which 
is to be found in their leading a virtuous,honest and 
humane life ; and which will surely make them 
attain salvation ; for, “surely Allah will make those 
who believe and do good deeds enter the gardens beneath 
which rivers flow”’ (813). 

Their conception of God the Creator, is the same 
as ours or that of other “revealed” religions of the 
world, which we have discusssd already. The belief 
of the Parsis in Resurrection, that is, life afterdeath ; 
the final consideration of the human actions, gcod or 
bad, by God; and His just reward and punishment 
to the respective souls, etc are quite in accord with 
the belief of the Muhammadans, the Christians 
and the Jews. 

We may discuss a little more in connection with 
this “life after death’ in the light of the 
Zoroastrian sacred literature. Right Hon'ble Syed 
Ameer Ali, (Vide Sfrrzt of Islam—pp. 229-236) has 
shown, quoting notable authorities of East and West, 
that the doctrine of Resurrection and the idea ofa 
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(86) Holy Quran Chapter XXII. 23., also XIX 60. _ 
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future life,which appear in Judaism,had been “derived 
from Zoroastrian sources” While, Shamsul-ulama 
J. J Modi (86a), shows quoting the works of many 
eminent authors of West that the ideas about angels 
and devils which are found in the Jewish and Chris- 
tian literature, are based upon those accornted in 
Early and Later Avestan Books. 

fiowever, we find the belief among the Zoroas- 
trians that Ahura Mazda_ sends_ prophets to 
lead people at various pericds of coniusion, in order 
that they may follow a right path and be saved 
from the misguidings of the devil (87). We find 
the same in the Quran too (88). The last 
special messenger of God, to deliver the mankind 
from the evil of the devil and after which 
the Resurrection follows, will be Soshyos (89). 
The idea may be compared with the Muslim’s belief 
in the advent of Al-Mahdt1. 

In the Gathas we find the declaration about two 
worlds, this one 1n which we live and the next, to 
come (90); when the reward for the good and punish- 
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(86-a) Anthropological Papers—pp. 173-190. 

($7) Dinkard. Vo. I. p. 29-translation of Peshotan Sanjana. 

(88) Chapter XVI. 36 

(89 Dinkaid Vol 1V. p. 247., Vol VI p. 379. Compare the 
similar remarks of Rt. Hon’ble Syed Ameer Ali—Spirit of 


Islam”, p. 230. 
(go) Y §. 2. XLII. 3. 
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ment for the evil will be awarded (91). The souls are 
escorted to their. destinations by two angels, the 
recorders of good and evil deeds of man,after hisdeath; 
and which idea throws a good deal of light on the 
Moslem’s faith in the pair of angels, termed “Keram- 
' un Katebin” (92). | 

After the reckoning of the good and the evil 
actions, the respective souls will have to cross the 
“Chinevad” bridge (93) which will finally decide the 
fate of the people. This particular belief is quite 
similar to that among Moslems, regarding the “As 
Sirat’. The righteous will be helped by Zarathushtra 
in crossing the bridge (94), and will pass away easily, 
while the wicked will be confronted with its sharp 
edge (95). 

Heaven is the place of perfect happiness and joy 
‘and the abode of the pious (96). While, the Hell is a 


Oconee rm 


(gt Ys. XXX. ro, 11 5; XXXI. 44, 20; XLV. 7; LI. 6, 8, 9 
Minoo Khirad XXI. ro, 

(92) Holy Quran, LXXXII, toeta2. 

(93) Ys. XXXI. 14. Bd. XII. 7. 

(94) Ys. XLVI. 1o. 

(95) Ys. LI. 13.; DadistaneleDanik, XXI. 3, 5 ; Minoo 
Khirad II. 123 ; Arda-Viraf. V. 1. See the beautiful accounts 
of Ameer Ali in this connection ; Spirit of Islam, p,p. 23¢+31 

(96) Ys. XI. 10.; XXXII. 15. Visparad, VII 1. Yt XII. 
39. Dadistan Danik. “XXVI. 2.; Arda: Viraf.' XV-21. ; Mino- 
Khirad, VII 15. _ Ss : 
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place of eternal pain and misery, and the residence of 
of the wicked (97) 

- An infidel is saved from Hell, if his good deeds are 
much more than his evil actions (98), Similarly the 
Moslem tradition about the fate of Hatim, the 
generous man of Arabia of the family of Tayy. And . 
for those whose good and bad deeds are equal, 
there is a place lying between the Hell and the 
Heaven (99). The Moslems too have the same idea 
in their “Eraaf”. 

_ Lastly there is the punishment for the wicked 
which is not believed to be eternal They will finally 
be given rest when they have completed the period of 
their respective retribution (100). The Moslems too, 
hold the same opinion, for which the recently 
published book of Khwaja Kamaluddin may he con- 
sulted. (/slam and Zoroastrianism P. 98) 

I am tempted to write a few lines more on the 
present topic The story of the Creation, of the 
Human Ancestory and the descent of Man etc. is 
practically same in the Zoroastrian mythology as in 
in the Biblical and Islamic legends. King Kayoomars, 
ot Gayumarihs of the Peshdadyan dynasty of Persia, 
is regarded by the Avesta as the First Man of the 


(97) Ys. XXX. 4.; XUVI. rt. IL. 1, LE 14, Bd. XXVIII. 
47-Dadistan-Danik. XXVII. 2-5 AidaeViraf, LIV. 1, 

(98) Shayist-laeShayist VI. 6. 

(99) Ys. XLVIII. 4. 

(100) D. Danik, XIV. 8, XXX. 15,16, Dk. Vol. VII. p. 458. 
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Creation (1). Others say that Kayoomars was a brother 
of Prophet Shis, who was one of the immediate successors 
of Adam. However, we also find the same marrative 
in the Zoroastrian legends, as our own, regarding the 
temptation of our Ancestor by Ahriman (the Devil), to 
taste the fruit of the Foriidden Tree, which brought 
about the Wrath of God (1a). | 

We have already seen in a previous chapter that the 
reference about the great calamity, Noah’s Deluge, is 
also to be found in the Avesta, which latter accounts for 
this great event to have taken place during the time 
of the famous king Jamshid. This prince has often 
been identified also with Prophet Solomon, because of 
the fact that Jamsnid too, like Solomon, had mastry 
over the Demons (Jinns) who built him huge palaces 
and gardens and helped him to build his b autiful 
capital, Istakhar, or Persipolis (16). But Tabari says that 
Solomon was contemporary of Kai-Qubad of the Kayanian 
dynasty of Persia, and that these two were on intimate 
terms with each other. Prophet Solomon helped Kai- 
Qubad and his successor Kaikaoos in overthrowing the 
ee of Biraeya’ the Turanian (2). 

(1) Vide Yaqut’s Misia: Buldan—Vol. I, P. 287. 

(la) See Al-Beruni’s Chronology of the Ancient Nations 
pp, 108, 115, 116, for detail. Also Masoudi’s “‘Murujuz-Zahab”’ 
pp. 105, 106 

(lb) See Brownes’s Literary History of Persia, Vol, 1, for 
detail. Also Ibne Qutaiba’s Kitabul Maarif—P. 320 © 


(2) Vol. Il p 189 (Persian Translation) 
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The identity of Zarathusht himself is often confounded 
with one or other Prophet. He is sometimes identified 
with Abraham (2a), and though perfect identity has not 
as yet been arrived at, this much is certain that 
Zoroaster has been recognised as a Prophet of God. A 
great Moslem writer and philosopher, Shaikhul-Ishrag 
( A. H. 550 ) has in his famous work “Hikmatul-Ishraq”’ 
included Zarathushtra among God’s Prophets (20). It is 
Zaroaster only, who is accredited io have championed 
the cause of God-worship in the remote antiquity, as 
against the Nature-worship which prevailed among the 
ancient Aryans (3). Professor Max Muller has attempted 
to prove, and not without success, that 1t was the advent 
of the Reformer, Zoroaster, and his preaching the Unity 
of God which caused the division of the Ancient Aryans in- 
to the two famous branches, /ndo-Aryans and Iranians (82). 

Dr. Md. Eqbal, a talented Moslem scholar of the 


present age, thus begins his famous book, “ Developments 
of Metaphysics in Persia’ :— 











(2a) Mirkhond‘s Raozatus-Safa, Vol I., Part I—p. 79 & 
Shahristani—pp. 179-100 (Ed. Cureton), 

(2b) See Al-kalam of Shibli, Vol. I p. 149. 

(3) See the interesting accounts of Right Hon'ble Syed 
Ameer Ali, in this connection—Spirit of Islam ; (Introduction). 
Also Rawlinson: ‘‘Five Great Monarchies’’—pp. 94-95. 
(Vol. fll). 

(3a) See Browne ; Literary History of Persia Vol..I—P. 34 
et seq. for detail, 
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“To Zoroaster the ancient sage of Iran must always be 
assigned the first place in the intellectual history of 
Iranian Aryans who, wearied of constant roaming, settled 
down toan agricultural life at atime when the Vedic 
Hymns were still being composed in the plains of 
CONITQL, ASUA ivaicebaioeustet Nelpt pe cenms sobbing sehen inka ba madiens 
It was really the beginning of a long individualising 
process which gradually severed the Iranian branch from 
the Aryan tribes, and finally ianisfested itself in the 
religious system of Zoroaster—the Great Prophet of Iran, 
who lived and taught in the age of Solon and Thales.” 


Unfortunately no fixed date has as yet been ascribed 
to the prophet’s existence, by any of the Western or 
Eastern scholars, so that a clear identity about him 
could be arrived at. In may opinion this particular 
dissatisfaction happens because of the’ fact that a good 
deal of confusion arises in the early history of Persia. 


Two particular dynasties, the Kayantan and the 
Achaementan, are amalgamated by the Western scholars 
and taken as one, following the chronicles of the early 
Greek and Babylonian writers. The Arab historians 
too follow in the footsteps of the Greek authors. The 
Persian traditions on the other hand, account for 
these to have been tio seperate Houses (4). The 








ee, 


(4) See Dr. Dhalla’ s Zoroastrian Pre : Pithawala’s 
Inght of Ancient Persia, & Karshasp’ s Studies in Ancient 
Persian History. 
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latter of the two begins with the reign of Cyrus, 
who in 549 B. C. conquerred the whole of Media, Persia, 
and Babylon; and ends in-330 B.C. Zoroaster’s advent 
had already taken place during the reign of Gushtasp, 
of the Kayanian dynasty, when Persia as a whole, was 


under the influence of the Medes (4a). 


And now the only reason for the suppression of one of 
the above two dynasties may be this: The house to which 
Gushtasp or Kavi- Kestaspa, the patron of Zoroaster, 
belonged, did not really rule over the whole of Persia, 
rather only the north-eastern side of the country of which 
Bactria was the capital. Now, when the Persians under 
Cyrus, or Aurush the Akhemenian, became supreme after 
overthrowing the Median power (4b) they established a 
government of their own, throughout the whole of Iran, 
with a new dynasty of purely a Parsian origin, the Achae- 
menian. The Achaemenians were devout Zoroastrians (5), 





co reat eS + EE nN AE ttre NSCS 


(4-2) Rawlinson: ‘‘Five Great Monarchies’’ Vol. JI— 
pp. 224-25. 


(4b) Ibid, pp 230-32. Also Sykes :‘‘History of Persia’’ Vol. 
I—Chap XIII. 


(5) Rawlinson; Five Great Monarchies, Vol. II]—P. 225. 
Cyrus rebelled against the Median King Astyages, only for the 
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and made Zoroastrianism their national faith, and 
thus they began to be counted as second in succe-sion 
to the Peshdadyans who comprised the first ruling 
dynasty of Persia. This also led most of the Western 
scholars to identify Gushtasp of the Kayanian 
dynasty with Darius Hystaspes, the Achaemenian, 
who latter is said to have patronised Zoroaster. All 
these are greatly due to the confusion occuring in the 
dates of the kings who reigned over Persia before 
Cyrus of the Achaemenian dynasty Al-beruni, in his 
“Chronology of the Ancient Nations (p. (114 °~«Oof 
Sachau’s Cranslation) gives.a good and reasonable 
idea about such confusion in the following way :— 

‘In the biogra vhical and historical books that 
have been translated from the works of the Western 
authors, you find an account of the kings of Persia 
and Babylonia, beginning with Feridun...... ..... and — 
ending with Dara, the last of the Persian kings 
Now, we find that these records differ greatly (from 
Eastern records) as to the number of the kings and 
their names, as to the duration of their reigns their 
history and their description. Iam inclined to think 
that they confounded the Kings of Persia with 
their governors of Babylonia, and put them side e by 
side”. 
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reason that the religion of the land was being corrup'ed under 
the influence of the Magian prelates, and the “Worship of 
Ormazd” had becon.e ‘“‘extremely distasteful.” 
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Hamza Isfahani, in his celebrated History 
(Chap. I—pp 610), has also brilliantly discussed this 
particular type of confusion in connection with the 
history of Ancient Persia. | 

| am tempted to quote in this connection, the 
opinion of a great scholar of the present age, Dr. A 
B Keith, who is regarded as an authority on the 
history and civilisation of Ancient Aryans and 
Iranians. Dr. Keith is one of those scholars who like 
Haug, West and others, believe Zoroaster to be of a 
very early age. By way of reviewing the recently 
published work of Prof Johannes Von Hertel (5.a the 
learned Doctor explains at length, in the /ndian Histo- 
rical Quarterly (March 1925., that it is a mistake to 
think that Zoroaster flourished during the time of 
Darius, the son of Hystaspes, ‘of the Achaemenian 
dynasty, ) and which is on account of the assertion 
that Vistaspa or Gushtasp, who patronised Zoroaster, 
was Hystaspges, the father of Darius Rather, Vistasra 
really belonged to the dynasty of the Kayanians 
which was founded by Kavata, as according to 
the Persian tradition, and ruled before the Achaeme- 
nians 5 b) 

(59) Die Zeit Zoroaster, (1924) where it is attempted to 
prove the Prophet’s existence as late as 550 B.C. 


(s b) Consult also, Sykes: History of Persia, Vol. l— 
pp. tas-46 The learned author has brilliantly discussed 
another mistake of the historians in identifying Cyrus the 
Great. with Kaikhosru of the Kayanian dynasty. who was 
a fore-ronner of Gushtasp or Vistaspa, the patron of Zoroaster. 
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The learned Doctor has further referred to many 
famous Greek writers, like Aristotle, Hermodoros and 
others who assign very early dates to the Prophet's 
existence. Besides, it is shown that Darius himself 
in his famous inscriptions at Behistun and Nagqsh- 
Rustam, does not account for the introduction of any 
sew faith ; rather, on the contrary it becomes known 
that Zoroastrianism had been an established religion 
since long before Darius, the Great. 

However, the discussion in the above connection 
is already prolonged and it being beyond the scope of 
the present work, we should now proceed witha 
more important and interesting account, to be dealt 
with in the next chapter, in detail. 


CHAPTER VI. 
ISLAM & THE ZOROASTRIANS. | 


Apart from the holy commandments expressed 
in our sacred Book, the Quran, through which 
we can easily distinguish a God-worshipper from 
a pagan, ora monotheist from a polytheist, even 
if we have a glance over the Traditions of our 
holy Prophet Mohammed, his companions and 
successorr, or have a peep through the historical 
works of the famous early writers of the Moslem 
world, we will at once grasp the truth and become 
known to the fact that the Zoroastrians or the 
socalled “Worshippers of Fire” were, during the 
early days of Islam, treated as the “People of Book” 
(Ahle-Kitab), like the Jews and the Christians. 

A detailed account of the Zoroastrian faith is 
to be found in the famous work of Allama 
Shahristani, Aitabu/-Mzlal, the author taking them as 
the “Followers of Book” describes them along with 
the Jews and the Christians. By way of giving a full 
detail about this particular religion as propagated 
by the Persian Prophet, Zarathusht, he says : —(6) 


(6) P. 203 of the Imperial Library MS. (Calcutta) which 
is the Persian rendering of the original work, and named, 
““TaozihaleMilal.” See also Masoudi: *‘Kitabe Tambih-wale 
Ashraf” (Ed De Goeje;—P. 93. 
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“The doctrines of the Prophet. comprised the 
worship of God and disobedience to the devil; doing 
what was enacted (Amar-)il-Maruf) and keeping 
aloof from what was forbidden (Nehi-anil-Munkir)”’. 

It would not be un-interesting to quote in the 
following, the views of a learned Moslem theologian, 
Mowlana Abdul-Haq Haqqani, as regards the faith 
of these Zoroastrions :—(7) 

“They believe in Zarathusht, the son of Rorasp, 
who appeared in the time of Gushtasp the son of 
Lohrasp, the king of Persia, who became convert 
to his religion. He states that light and darkness 
are opposed to each other. They are the principles 
of all the Universe. By the combination of these 
things of opposite nature, various things came 
into existance God the Great is the Creator, 
and manifestation of Light and Darkness. He is One 
and Un-parellal He has no associate or companion 
for Himself. By the combination of light and dark- 
ness there grew out good and evil, feace and disturé- 
ance, purtty and impurity. Without this combination 
the universe would not have appeared. There is an 
opposition between light and darkness. Sometimes 
the former or the latter prevails. ..............ceeeeeseree: 
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(7) Vide “Al-Bayan’—P. 351; English translation by 
M.S. Siddiqi (Thacker, Spink; Calcutta, 1910)—Compare 
also Shahbristani: ‘*Milalewal-Nahl”?——( Ed. Curteon )— 
pp. 18 -192. an 
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Zarathusht is the author of the book called, Zend- 
Avesta. Others say that it came down upon him 
from heaven, in which the universe is divided into 
two kinds, Pre-destination and Practice, which have 
connection with each other. Again he holds that the 
action of man is the cause of all troubles and that it 
consistS in three things..............--.... Belief, Practice 
and Profession These: three together are the 
perfections of all human blessings. Without the 
combination of these three, man’s faith is imperfect 
and dificit One who cultivates these three qualities, 
according to his religiou, will be happy and blessed.” 

The Parsis have ever been taken as God-worship- 
ping people and ‘Followers of the Book”, by many 
great authorities of the Moslem community (8; In 
fact, the treasure of the Zoroastrian ethics, culture 
and civilization, has remained hidden from our eyes, 
partly on account of our own prejudiced views 
against this ancient nation and partly owing to non- 
publication of the greater portion of the writings 
and works of its famcus personalities, only a few 
number of which is to be had of now, and that too 
through the valuable labour of European scholars. 











(8) Read in this connection, the remarks of Dr. R. A. 
Nicholson, in his Studses in Islamic Poetry, Chapter IL, 
P. 167 (Also foot note) ; and the scholarly articles of Prof. 
T. W. Arnold inthe Eucyc. of Religion & Ethics : Vols. \X— 
pp. 765°769 & XI[—pp. 366-367. 
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Still the works of some early Moslem writers who 
are regarded as authorites on Islamic history and 
civilization, can be of great use to us for the present, 
in order to examine the inward qualities of the 
followers of Zoroaster, and the influence of the 
moral teachings of the Prophet. 

A comprehensive account of the lives of some 
leading Zoroastrians, especially of the Mediaeval age, 
along with their religious ideas, manners ‘and 
customs, is to be found in the celebrated Persian 
work, Dabistanal-Mazahib, of Mulla Mohsin Fani,and 
which throws a good deal of light on the learning, 
piety and godly nature of these people. The author 
has detailed the life of Azar Kaivan, the celebrated 
chief of the Zoroastrian priesthood, (A H. 942 1027), 
who is famous for his great learning and vast 
studies, and was called “Zul-Ulum” (the Possessor 
of many Sciences. The late Shamsul-U ama Shibli 
thus says(10): ‘Many learned men of the Moslem 
community were pupils of Azar Kaivan, because of 
the fact that he was a monotheist and a Sufi, and 
had crossed the Divine Paths’, 

_ Bahram bin Farhad is another Parsi scholar we 
come across in the Dabistan. He was well versed in 
almost all the branches of philosophy and had 





(9) This book has already been translated into English 
by Shea and Troy. I have consulted the Persian text. 
(10) Wide “Maqalat’—=P. 38. 
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studied all the Arabic, Sanskirt, Pahlavi and Persian 
books on the subject. | 

Mobed Sirosh, a descendant of the Prophet 
' Zoroaster, is also described in the above book. The 
author says that he himself learnt 260 ‘“Pronfs” 
regarding the existence of God, from Sirosh. | 

And now, how could we say that this community 
having such godly persons within its circle, is 
polytheist and pagan. 

The celebrated Moslem historian and traveller, 
Masoudi who lived about 950 A. D describes in his 
book, MurujJuzZahab that the Zoroastrians were 
treated by the early Caliphs as the Peofle of the Book, 
and that their religion was not interfered with nor 
their fire temples desecrated or cGestroyed  Fire- 
temples were to be found in their unaltered condition, 
as Masoudi relates, in Iraq, Kirman, Khorasan and 
other centres of Zoroastrianism un-touched by the 
Moslems. 

fhe followers of Zoroaster continued to live in 
peace long after the Moslem conquest of Persia (11), 
and celebrated their religious rites quite freely. The 
Sassanian empire had been conqurred only on 
political grounds (12 . How far this conquest could be 





(11) See Prof. Browne’s Literary History of Persta, Vol. I 
P. 206, for detail in this connection ‘ 

(12) of. Sptrit of Islam by Right Hon. Ameer Ali,— 
pp 177-78. See Also RaozatuleAhbab, of Ataullah bin— 
Faziullah, and Zartkh Al-Fakhri, for detail. 
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justified is a different question ; still it had nothing 
to do with Islamic propaganda or religious mission. 
When [Persia was conquerred, Caliph Omar 
followed the system of Nowshirwan, the renowned 
Sassanian monarch in levying taxes etc. .and 
conducting other departments of government (12a ; 
and as Shamsul Ulama Shibli Nomani says: “It did 
not happen accidentally,rather was done deliberately 
and which fact has clearly been explained by Ibnel 
Athir and Tabari’(13) This might be said to have 
been a great proof of the policy of toleration and 
concilliation shown towards the subject nations, 
by the early Caliphs of Islam ‘ The prudence of the 
Khalifs” says Mr G. K. Nariman ‘14), “ranked the 
Magians or the Gabrs with the Jews and the Chris- 
tians among the people of the Written law”, And 
further in this connection we might quote the wor's 
of Right Hon’ble Syed Ameer Ali (15:,who says: “Tne 
Teacher himself had declared it lawful for a Moslem 
to intermarry with a Christian, Hebrew or Zoroas- 
trian®, And tis could never have been ordained 
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(12a) .Cf. Al-Fakhri (Ed. Ahlwardt)—P. roreroaz, 
(13) Siratun—Noman—P, 128. 
| (14) Vide Persia & Parsts, Part I. pp. 82-83." See also 
Sir William Muir's Annals of the Early Caliphate,—P. 72 
(Footenote) oo | 
(15) “Spirit of Islam’”—P. 181 (Popular Edition), . 
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unless the Zoroastrians too were regarded as “Ahle 
Kitab”, like the Jews and the Christians (16). 

We may quote further for our present discussion, 
the renowned and authe: tic book of Traditions, the 
“Sahih Bokhari’ (17) where it is related that the 
Holy Prophet of Islam had himself declared 
Magians ‘Zoroastrians) as the People of Book ‘18) 
The author of ‘Tarassirul Qari Fi Sharh Sahih Bokhari’, 
also cites the famous traditionists, Imam Shafei and 
Abdur Razzaq, who too regarded the Zoroastrians aS 
Ahle-Kttab. in Bokhari, an incident is narrated 
that Ahnaf a famous ‘companion’ of the Prophet 
Once opposing those who were against the imp siticn 
of jizya or capitation tax, upon the Zoroastrians 
thinking them to be outside the circle of the Peoples 
of Book, said that the prophet did realize Jizia from 
them. And when the matter was put before Ali, 
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(16) Quran, V—5. Just a few words in this connection. The 
intermarriage of a Zoroastrian with a non-Zoroastrian is dise 
couraged by the Magian law. Still the barriers raised against 
such marriage ‘‘do not”, as Dr. Dhalla says, ‘‘seem to have 
been impregnable for the kings and for upper classes,” 
(Zoroastrian Civilization—P. 304. Oxford, 1922). 

(17) Vide the chapter treating of the realization of Jesya 
(or capitation tax), from the Jews, the Christians, and the 
Magians, 

(18) See also the “Jamai-Tirmisi?—=Vol. I—p. 503 
(Nowlkishore Press, 1291). 
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the son-in-law of the Prophet, for final consideration. 
he expressed his opinion that the Zoroastrians should 
be treated like other Followers of the Book, according 


to the commands of the Holy Prophet of Islam. 
It must be noted here that this Jizya or capitation 


tax during those days, was only accepted from those 
who were monotheists and followers of any of the 
known Prophets of God The Infidels, or those whose 
faith was diametrically opposed to any of the 
“revealed”’ religions, had either to leave the Moslem 
territory or to undergo the extreme penalty of the 
law. in case they did not embrace Islam (19). And 
this too wasdone only because Islam was threatened 
from all sides during its early stage, by pagan Arabs. 

That our Prophet actually realized Jizya from the 
Magians .the Flowers of the Prophet of Persia) and 
treated them as Ah/e-Kitab, can also be ascertained 
from the famous Arabic work, Futuhul-Buldan of 
Allama Baladhuri (20). The Zoroastrian population 
of Yemen, Umman and Bahrayn were treated as 
the People of Book by the express order of the Prophet. 
The Jews, the Christians. and the Magians of Dabil 
in Armenia, were guarranteed the safety of their 
lives, properties, churches and temples, by the then 
Moslem governor of that place, Habib bin-Maslama, 
under the instruction of the Prophet of Islam 20-a), 

(19) Cf. Muir's “*Caliphate’—Revised and Enlarged 
Edition—P. 355 


(20) Edited by De Goeje ;—pp. 63-59 ; 73 79 ; 80-82. 
(z0-a) Ibid. p. 2-0 
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We have got another authority regarding the 
same in Mulla Baqir Majlisi, the renowned Shia 
theologian and traditionist, who relates the follow- 
ing incident of the caliphate of Ali (20-b) : 

“It comes down that one day the Commander 
of the Faithful (Ali ascended the pulpit and said, 
‘Ask me anything before you do not find me’. Upon 
this a certain hypocrete (M/unafig’; Ashaas bin Qais 
stood up and said: ‘Tell me O Commander of the 
Faithful, why do you realize Jizya from the Magians, 
when it is certain that they have got no Book nor 
any Prophet had been sent amongst them? To 
this Ali replied : ‘It is not so. God did reveal a 
Book to them (Magians) and a Prophet did come 
amongst them”. a 

Another Shia scholar of India, the late Mowlana 
Syed Mohammed Haroon, has also written a good 
deal regarding the faith of the Zoroastrians, in his 
famous book on Divine Unity (21),and has shown that 
the Magian religion only has the preference over all 
other faiths of the world excepting Islam, so far as 
the Monotheistic idea about the Deity is concerned 

Qazi Abu Yusuf (vide “Kitabul-Kheraj’ p. 75) 
quotes some traditions to the effect that the Prophet 
of Isiam realized /Jizya from the Magians on the 








(20 0) Vide Hayaul-Quiub—F olio 278-a (Bankipore 
Oriental Library MS.) | 
(21) ZauhiduleAtmma \ Delhi Edition). 


[ 155 ] 


ground that they were Ahle-kitab, but he forbade the 
Moslems to intermarry with them,—as was the 
practice with other Peoples of Book, the Jews and 
Christians,—on account of the fact that, they 
(Magian were polytheists. Now it may be observed 
here, that if really there was any ordinance of the 
Prophet like this then it must have been for the 
Manicheans or Mazdekites, who were really out and 
out polytheists and swarmed Arabia in great 
numbers (21-a). Otherwise if the Magians were believ- 
ed to have been polytheists, the Jews and Christians 
were more so, one of whem regarded Ezra as the 
son of God, while the other believed in the divinity 
of Christ ; yet the Holy Quarn allowed intermarriage 
with them. The Holy Prophet of Islam had great 
regard for the Persians He is said to have 
boasted for himself being born during the reign 
of the great Sassanian monarch, Nowshirwan the 
Just (22). The learned author of Nuzhatul Qulub (28), 
quotes down the following words of the Holy 
Prophet in favour of the Persian people : “Verily God 
created best men, from amongst the Arabs, the 


(at- -a) Cf. IbneeNadim ; Al-Fthrisimpp. 327-345 ; where 
the ‘religious doctrines of only these sects are explained at 
length. They were generally believed to be of Magian Faith. 

(22) Cf. Prof. Browne’s. Zit. Hist. of Persia, Vol. l—p. 
166. Also *NasikhuteTawarikh,” Book I,, Vol. II—p. 365. | 

(23) Bankipore Library MS. Fol. 200-b. 
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Prophet on missionary work towards the tribe of 
Jazima. Instead of | flecting a peacefal conversion, 
he rashly killed one hundred persons belonging to 
that tribe. When the Prophet heard this he was. so 
much excited that he stood up and exclaimed: ‘O my 
Lord | Iam not responsible for that which Khalid 
has done. I am against his actions’. And soon he 
sent Ali to the said tribe in order to pay them off the 
blood-money and treat them kindly. The Prophet 
remained angry with Khalid for a long time and was 
reconciled only when other ‘Companions’ interceded 
and the tribe. f Jazima had also pardoned him” (28 . 
However, we see that all the agreements acom- 
plished during the time of the holy Prophet with the 
Jews, the Christians and the Zoroastrians, were kept 
binding also throughout the times of the early 
Caliphs (29), and they were allowed to perform their 
religious rites and ceremonies quite freely. Justice 
was awarded to them in the same way as to the 
Moslems Once a Moslem ki'led a Christian ; and 
after due enquiry by Caliph Omar, the criminal was 
handed over to the relatives of the deceased, who- 
at once had him done to death and thus avenged the 
murdered man (30). Imam Abu Hanifa, the founder 
(28) See also Shibli; S2sa/un-Nabi, Vol IL.—P. 17. | 
(29) Cf. Kitabul-Khiraj of Qazi Abu Yusuf—pp. 70-72. 
(30) Cf. UsuwateSahaba of Abdus-Salam Nadwi, Vol. II 
P. 121. _ = 
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of one of the four orthodox schools of Islam, ordained 
that the Moslems and non-Moslems should be treated 
equally in accordance with the Islamic law 31). A 
certain Jew sued falsely against A’i, and the Caliph 
appeared without hesitation before the court of the 
chief Qazi, to defend himself. And when the court 
decided in favour of the Jew, Ali at once satisfied the 
complainant. The latter however, confessed his lie 
afterwards (32). 

The renowned author of the Spirit of [slam (p.181) 
quotes the following words of a Christian writer (33), 
in connection with the toleration shown towards 
the subject nations, by the early Caliphs: -- 

“When Khalif Omar took Jerusalem. A. D 637, he 
rode into the city by the side of the Patriarch Soph- 
ronius conversing with him on its antiquites. At the 
hour of prayer, he declined to perform his devotions 
in the Church of the Resurrection, in which he 
chanc d to be, but prayed on the steps of the Church 
of Constantine ; for, said he to the Patriarch, ‘had I 
done so, the Mussalmans in a future age might have 
infringed the treaty under colour of imitating my 
example.” | 

When after the battle of Nehavand, Princess 
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(31) Cf. Stratun- Noman of Shibdli—P. 145. 


(32) Cf. “Al-Bayan”, of Mowlana Abdul Haq Haqqani, 
(Eng. Translation) P. 296. 


(33) Drager, from his ‘History of the Intellectual Deve- 
lopment of Europe”, Vol. I1—P. 22. 
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Shahr Banu, a daughter of Yezdgird, the last 
Persian monarch, was brought a captive along with 
other prisoners (338 a). to the Court of the Caliph, 
she was set free with all her jewels and ornaments, 
by Omar, “despite the greed of the uncivilized 
Arabs’ (34). 

Shahr Banu was finally married in a befitting 
manner to Caliph Ali’s second son, Hogain (35; the 
famous martyr of Karbala and thus. became the 
mother of the generation of Shiite Imams who follow- 
ed Hosain (36. The late Prof. Edward Browne thus 
says in this connecion (§7): “With the third Imam 
Hosain, Ali's younger son by Fatima, a new factor 


(33 a) Cf. Al-Fakhri (Ed. Ahlwadt) P. 99. AleWagidi 
places this even¢ in connection with the battle at Madayen 
which was fanght just before that of Mehawand.—“Foutohul- 
Ajam” (Nowlkishore Press)—P. 160. 

(34) artkh-ul Islam, of Abul-Fazal-al. Abbasi,—P. 194. 

(35) Al-Waqidi ; “Futehul-Ajam"—P. 168, Abbasi; Zarikh 
Isiam—P 194., Nariman ; Translation of Tiele’s “Religion of 
the Iranian Peoples” — Zranslator’s Preface=P. iii. - 

(36) Ameer Ali; Spirit of Islam—pp. 275, 280. NaHinet; 
Persia & Parsis—Part I, P. 20. 

(37) Literary History | of Persia, Vol. Iv—pp. 17°18. 
Consult also in the same connection, Ibne-Khallikan’ s famous 
“Biographies” (vide, the Accounts of Imam Zaingl- Abedin) ; ; 
Zamakhshari’s Rabiul-Abrar; & Mulla Jami’s Skawabidun- 
Nabuwwat. oe ae Bee Se 
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came into operation, for, according to quite early and 
respectable historians, such as Al-Yaqubi, (37-a) a 
daughter of the last Sassanian king of Persia, Yezdgird 
IIL, was given to him in marriage and bore him a son 
nained Ali and entitled Zainul-Abedin, who was the 
Fourth Imam, and who combined in himself direct 
descent from the Prophet through his daughter Fatima 
and from the ancient Royal House of Persia”. 

The wedding was arranged by Ali himself and 
which became, as the historians point out, one of the 
chief causes of the Persians being adherents and 
partisans to the House of Ali (38 . 

It is curious to note here that the orthodox 
school of Sunni Mussalmans too, is similarly attached - 
to Persian blood in having as its founder, Imam Abu 
Hanifa, descended from a Persian house of nobility, 
Marzaban as they were called (39), and his own 
mother-tongue was Persian. His grandfather, as the 
late Shamsu'-Uiama Shibli relates (40), “settled at 
Koofa during the caliphate of Ali, and used to pay 
his respects frequently at the Caliph’s court”. On 
the Nowroz Day of the Persians, as the author 
writes (41), All. accepted the gift of the New Year’s 
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37 a) His work has been edited by Houtsma, in 2 Vols. 
(Leydon, 1883). 
(38) Nariman; Persia & Pursts—p, 30.. 
(39) Shibli Nomani; Szrat-uneNoman—pp. 13-14 
(40) Ibid. P. rs. 
(4a) Ibid. P. 1,. 
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Day from the same gentlemar who could not help 
celebrating his national practice even in .a foreign 
land. 

Imam Abu Hanifa had a great regard for the Persian 
language and Persian peoples. He allowed theTakdir” 
and other verses of the Quran to be recited in Persian 
instead of Arabic, during every-day Prayers ‘42) 
The blood of a Zimmi was likethe blood of a Moslem, 
in the eyes of the Imam (43) and if a Moslem killed 
a Zimmi, he ought also to be killed (44). 

Ali’s own views of toleration especially towards 
the Magians, may _ be accounted here particularly 
In the famous biography of Ali, ‘Al-Karrar’ (45) by a 
Shia scholar, the following event is natrated. A 
complaint was lodged before Ali regarding one of 
his governor’s incivility towards a Magian (Zoroas- 
trian). An order upon this was at once issued to the 
governor to stop his oppressive rule and treat kindly 
the Zoroastrians and other Zimmis. Ali had expressly 
told the officers of his army that if the soldiers 
oppressed the Zimmis, they would be held responsible 
for the same. (46) A similar act of the med opece of 
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(42) “Ibid. P. 135. 


(43) Compare the similar opinion of Caliph Ali; Jbid— 
p. 145. (Also, Ameer Ali; Spirzt of Islam—p. 248). 


(44) SiratuneNoman—p. 145. 


(45) P. 419. See also Fauq Bilgirami’s ‘Sirajul-Mobeen” 
Vol. II, pp. 50°51. 


(46) Nehjul-Balagha, a fine collection of the Speeches 
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Islam is described by Quazi Abu Yusuf (47).*‘When the 
holy Prophet’’says he,“appointed Abdullah bin Arqam 
to collect Jizya, he told him expressly that anyone 
who would oppress the Zimmis, or put them to hard 
labour, or insult them or take anything from them 
without their permission, then he (Prophet) would 
become his enemy on the Day of Judgement’’, 
Some other authorities hold that this particular 
Firman of the Prophet was issued in favour of the 
Zoroastrian community particulary, and had been 
written by Ali, the son-in-law of the Prophet, at 
the latter’s command in presence of many notable 
‘Companions’ (48). 

Once a Zimmi was murdered by a Moslem and Ali 
sentenced the murderer to death ; but the family of 
the deceased forgave and pardoned the culprit. 
Still Ali would not leave him off until he had 
satisfied himself that the relatives of the murdered. 
man had not been influenced by anybody for the 
same (49), 

There are many original documents, still extant, 
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of Ali delivered during different times, as well as of his Letters 
sent to his companions and provincial governors, may be 
consulted for detail (Edited by Ar-Razi of Egypt in 4 Vols). 
_ (47) ~-Vide Kitabul- Khiraj—pp. 71-72. 
| (48) See Manick Pithawala’s ‘‘*Light of Ancient Persia”, 
p. 195, for detail in this connection. 
(49) Shamsul ulama Shibli ; Rasael—p. 48. 
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which particulary account for the tolerations of Ali 
towards the Jews, the Christians, and the Zoroas- 
trians of his time (40). There is one famous document 
now translated and published in Russian language, 
granting concessions to some Armenian Christians 
who lived as neighbours to the Arahs. Many such 
documents are to be found in possession of the Parsis, 
the modern Zoroastrians, issued by Ali to their 
ancestors regarding mutual help and good faith. 
Some of these papers have already been published by 
the Iran League of Bombay /51), which though held 
spurious by the Moslems of the present age, possess a 
great amount of truth No Mos! m can deny the relt- 
gious tolerations of the Prophet and the early Caliphs 
practised towards the different non-Moslem communi- 
ties. We find various agreements rec rded in 
Baladhuri’s Futuhul-Buldan made hy the Holy 
. Prophet of Islam through his respectable ‘companions’ 
and provincial governors, with the Jews, Christians 
and Magians, granting them various sorts of ‘conces- 
sions. Also in Caliph Ali’s own famous work, entitled 
Nehjul Balagha, we see various letters addressed to 
his subordinate officers during the time of his 
caliphate, enjoining justice and toleration to the 


ee 








ro ene re 


(50) Cf. 4l-Karrar”, of Syed Reyxz Ali Reyaz—pp. 419 
420—for detail. | 

(51) Edited by Mr. G. K. Nariman, under the title, 
‘“‘Ahad-Nama.” 


[ 165 ] 


said communities. Islam is today blamed by the 
unjust critics, for its so called aggressive principles, 
only.on account of the atrocities of later Moslem 
chiefs, who, in the words of Moulana Syed Sulaiman 
Nadvi, Editor of “Maarif® (52 were either newly 
converted Moslems and so their infamous zea] to 
convert to the same faith their own brethren on the 
point of sword, or were led by their greed for much 
more countries in India, Africa, Spain and other far 
and remote places ‘53). And doubtless, all these had 
their origin under the Omayyad rule when “strong 
racial prejudices and aggressive imperialism” drove 
the Moslems on to such raids 54). These Moslem 
chiefs faught against others in the shadow of the 
Islamic principle of “Jehad” which had really been 
enforced during the early days of Islam only in self- 
defence. The holy Quran ever forbade the offensive ; 
rather, “permission to fight is given to those upon 
whom war is made and because they are oppressed, 
and Godis wellable to assistthem,those who havebeen 
expelled from their homes without a just cause” (55). 





(sz) As expressed during his speech, delivered in the 
Moslem Institute, Calcutta. on March 14, 1926. 

(53) Also see Abbasi : “ Zarrkhelslam”—pp 381, 430. 

(54) Cf. Browne: Zz. Hist of Persia Vol. l—pp. 232- 
233. Also, Elliot : Aistory of India, Vol. 1, & Shibli : Stratun 
Noman—p. 18. . 

(55) Chap. XXII = 3¢-40. 
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While at another place it ordains: “And fight 
in the way of God with those who fight with 
you, and do not exceed the limit” (56). And for the 
sake of limitation the Quran has expressly laid down 
the following rules: “If they incline to peace, then 
do thou too incline to it, and trust in God”. (Chapter, 
VIII. 61) | _ | 

We have already seen that the holy Prophet of 
Islam faithfully carried out his peaceful mission as 
ordained by the Merciful Master, and we thus find 
not a single battle was of offensive nature during his 
time. When during the early stage of our Prophet’s 
propagonda, some of his missionary were brutally 
massacred, a small number of soldiers: thenceforth, 
were usually sent along with the mission, for the 
sake of safety. Those soldiers were strictly prohibited 
from fighting in course of the propaganda (57), and 
thus we have seen how the Prophet grew angry and 
remained irreconciled with Khalid-bin-Walid for a 
long time when he misused his power and maltreated 
the tribe of Jazima, with the help of his soldiers 
during the course of a particular mission. But alas! 
the Moslems forgot the noble precepts of their Spiri- 
tual Guide so soon that today Islam is. ashamed of 
their subsequent aggressive | policy. | 





(56). Chap. IIl—igo. eer 
(57) Cf. Tabari, as quoted by Shibli:. SiratuneNabé, 
Vol. Ip. 17, ue or 
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However, in Persia too, so long as the Caliphs 
of the Islamic World followed in the footsteps of their 
Prophet, the condition of the country and the people 
remained flourishing. Even Persian was replaced 
as the court-language of the country during the 
caliphate of the Abbassids, anda special department 
was organised to collect and translate the ancient 
literature of Persia (58. The Allama Tbne-Nadim, 
in his celebrated work, Kitabul-Fihrist (58 a), gives a 
long list of the persons who were engaged for this 
purpose. Caliph Mansurhad in his court many learned 
Zoroastrians: who gathered valuable books for 
him. Masoudi, writes (59) that many eminent 
Moslem scholars like, Ibne-abil-Arjaa, Hemad, 
Yahya-bin-Ziyad, Motie-bin Ayas and others, wrote 
original books in favour of the religious literature of 
the Persians. 

Really under the Abbassids, the Persians had 
regained what they had lost at Qadissiya or 
Nehavand (60). Almost all the ministers of Mamun | 
were Persians and mostly Magians (61). .' Sham- 


or mc erent es ee mewn, 


(58) Cf. Dr. Dhalla: Zoroastrian Theology=—p. 299; 
Shibli ; ‘Rasael” — p. 23. 
(58-2) Pp. 2449245 ~(Flugel’s Edition) | 
(59) Vide, Murujus-Zakab, (The Reign 6f Qahir-billah). 
(60) Cf. Lane-Poole ; Medaeval India,=p. 15. 
(6%) Cf. Al-Fakhri, (Ea. . Ahlwardt) — pp. 265273. 
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sul-ulama Shibli relates (62) that Al-Mamun had 
great regard for the Zoroastrian divines. When on 
invitation to attend the religious meetings at the 
court of Mamun, “The Head of the Zoroastrian 
priesthood, Yezdan Bakht came from Merv,the caliph 
paid him much respect and gave him special quarters 
to live in by the side of his own Palace” 

“In fact” says a learned Moslem writer (63), 
“during the Abbassid caliphate, a large number of 
Fire-temples were to be found in Persia, and the tole- 
artion which was shown particulary towards the 
Followers of Zarathusht, can best be considered by 
the fact that when Caliph Mamun.ar Rashid appoint- 
ed a Committee for the better management of his 
government, the Zoroastrians were also permitted to 
send in their representatives.” 

The exodus of. the Parsis from their motherland 
to India, which is pointed out in connection with: 
the cruel. treatment of the conquerred nations 
under Moslems, must have happened party owing to 
the fact that orthodoxy of the extreme type, and 
bigotry, prevailed everywhere in Arabia and Persia 
(64), when all Non-Moslems despite their being the 
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(62) Vide Al- Kalam, Vol. I—p. 43. 


(63) Cf. “Humayoon” of May, 1926 (Article of Moulvi 
Hameed Ahmad Khan), an Urdu Monthly. 


(64) Cf. T.W. Arnold ; Preaching of Islamp. 179. 
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“Followers of Books”, were looked upon as infidels and 
“Kafirs” ; and partly on account of the desire of the 
Parsi people themselves who, being a trading nation, 
were eager to Settle in any rich and peaceful country, 
like (ndia, at that time. I may refer to, in this con. 
nection the famous work ot Dr. Moulton, “Zhe Trea- 
sure of the Magi (p. p. 122-23) where the learned 
author cites similar views of a great Parsi scholar, 
Mr. G. k. Nariman, and which correspond to’ that 
held by the renowned Danish Orientalist, Wester- 
gaard, famous for his many valuable works on the 
ancient literature of Persia. “We know,” says Sham- 
sul-Ulama Dr. J. J. Modi 65, “from Indian books...... 
that India knew Iran from olden times On the other 
hand we know from Iranian books, especially from 
the Avesta, that Iran knew India from olden times. 
It is well known that the Ancient Persians had, from 
the time of Darius the Great, ........ .. close relations 
with India”. And therefore, it was not a new thing 
tor the Persians to come and settle in India, at any 
time, 

The very fact that a great number of Parsis 
(Zoroastrians) remained in Persia around their sacred 
shrines, while their brethren migrated to India, (66), 
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(65) Vide Presidential Address, at the Fourth Oriental 
Conference, held at A]lahabad, November 1926. 


(66) See for detail in this connection, Prof. Browne ; Lif. 
Hist, of Persta. Vol. lp. 206. 
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as well as the c-ntinuation of the ‘Rivayets” supplied 
openly to the Indian Parsis by their co-religionists 
of Iran show that the Zoroastrians were after 
all allowed to go on with their religion in their 
usual way, if not in a befitting manner. “The 
‘Rivayet’ period” says Mr Nariman ; (67) “covers 
many centuries and gives us most important informa- 
tion regarding the condition of the Parsis of Persia. 
In this period were copied or redacted Pahlavi 
writings. Some were written anew. Others were 
added to, interpolated, and truncated They contain 
nevertheless, something of the old. If all these 
Pahlavi texts are published and translated, the life 
of the Parsis in Persia, after the exodus ofa few 
hundred to India, will be illuminated because for 
several centuries the Sassanian influence most pot- 
ently affected the Arab administration. It was never 
extinguished.” This fact that during the days of the 
early Abbassid caliphs, Harun, Mamun and their 
immediate successors, the condition of Persia and the 
Persians flourished to such an extent that all their 
court-styles followed the typical civilisation of 
Persia (68), bears testimony to the still better condi- 
tion of the Persians long after the Arabian conquest. 


(67) Persia & Parsis, Pait L., p. 83. 

(68) See the scholarly article of Abul-Mahasin Mahmood 
Ali in “Nigar” of March 1927 an Urdu eae A Also Muir’s 
The Caliphate, p. 465. 
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Sir William Muirhas pointed out (69) that the subject 
nation of Persia enjoyed toleration during the early 
Caliphate and especially under the Abbassids. 

“We read of Zoroastrians”, says General Sir 
P. M. Sykes (70), “who fled to remote Kuhistan, 
the central porticn of modern Khorasan, and 
of some who even migrated by way of Hurmuz 
to India. But the emigrants were few in number, 
and from references which abound in the Arab chro- 
nichlers it is clear that fire-temples and Zoroastrian 
communities existed in many parts of Persia until 
comparatively recent times”. 

No doubt, the Parsi people suffered in their 
ancient home during the later years, But it should be 
remembered that the /slam of the later days has been 
harsh and cruel even to many Moslem communities. 
When today, in such an advanced state of the werld, 
the sacred tombs of the ‘companions’ and beloved 
relations of the holy Prophet of Islam, are being 
demolished and the visitors to those places are perse- 
cuted at the hands of the present Moslem ruler of 
Arabia, very little was to be expected from the suc- 
cessors of the early caliphs as for the alien races and 
their sacred temples. The pages of Persian history 
particularly, are full cf such misdeeds, when every 
now and then some new factor took the rein of 
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(69) | “Annals of Early Caliphate” p. 260. 
(70) Vide; History of Persia, Vol. II—p. 38. 
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the government and ruled the country at his 
own will, quite heedless of the Quranic teachings 
and the commandments of the Spiritual Guide. 
It will not be out of place here to give a 
short account of the general condition of Persia, 
following its conquest by the Arabs. 

The Persian resistance against the new masters 
did not end even after the complete subjugation of 
the country (71). However, the conquerred people 
were not badly off, during the early stage of the 
conquest, aud we have already seen that Islam 
recognized them as the People of Book “The Zoroas- 
trians” Sykes says (72), ‘ were not offered the choice 
between Islam and the sword, as is generally 
supposed, but were permitted to retain their religion 
on the payment of a polltax”. Even the finance 
department as established by the Sassanians 
remained in existence as usual and Persian language 
continued to be the court-language, during the time 
of the early caliphs (73). But with the enthronement 





(71) Cf. Browne ; Let. Hist, of Persia, Vol. 1-—p. 200; & 
Sykes: Aistory of Persia, Vol. U—pp. 37-33. 

(72) Vide, History of Persia, Vol. IJ—p. 37. See also, 
Browne ; Lit. Aist..of Persia, Vol. 1—p. 201 ef seq. 

(73) Cf. Ibne—Khaldun ; Afogaddama—p. 212, (Berut, 
1879), Baladhuri ; Futuhul-Buldan=pp. 300-301 (De Goeje), 
& Joseph Hell; Zhe Arab Civilisatton—p. 45 (Trans of Mr. 
Khodabukhsh.) | 
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of the Omayyads (A. D. 661-749), the ‘era of imperial. 
ism. and racial }-rejudices’ began and we find that in 
A D. 700, at the command of the notorious governor 
of Mesopotamia, Hajjaj bin-Yusuf, during the reign of 
caliph Abdul Malik, all the Persian officials were ex- 
pelled from state-services and Arabic was introduced 
as the curt language of Persia (74). Further we see 
that during the reign of Walid, the successor of 
Abdul-Malik, in \.D 712,“Fire-temples were destroy- 
ed in Persia and the people massacred” (75). All 
these, however, were made good during the time of 
another Omayyad ruler, Omar bin-Abdul Aziz (717- 
720 A. D., who enjoined justice towards the Persians 
“who remained Zoroastrians, forhidding the destruc 
tion of their fire-temples, though not permitting the 
erection of new pyres” (76). 

We see, however, that even the orthodox school 
of Islam suffered greatly at the hands of these 
‘Commanders of the Faithful’ ‘When the Omayyads 
began their oppressive rule’, says Shamsul-Ulama 
Shibli Nomani (77), ‘the Arabs rose in rebelion 
against them. And to counter-act these oppositions 
and suppress the liberty of the people, tyrants like 


(74) Cf. Sykes, History of Persia, Vol. II—p. 59, and 
Browne, Lit. Hist. of Persia, Vol. l—pp. 205-206. 

(75) Sykes, History of Persia, Vol. II—p. 53. 

(76) Ibide—p.55. 

(77) SheruleAjam — Vol. IV =p. 153. 
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Hajjaj and others were employed by the state, and 
along with them the religious divines were bribed to 
Spread the theory of ‘Qaza wa Qadr’, meaning that 
everything happens only with the command of God 
and to complain against these was to go against the 
Will of God. But at the same time, the Mu’tazilites 
(belonging to the opposite party) propagated the 
theory of the Divine Justice,and thus these two rival 
Opinions went together. But while on one side there 
was the helping force of the Government the other 
suffered on account of the marked decline in the 
Islamic culture and learning during the 4th century | 
A.H. And the result was, that the opinions of 
the Ashaari school prevailed throughout the wor!ld, 
proclaiming the ‘Justice’ for God quite an un- 
necessary attribute” (78). 

In fact the Omayyads were never Moslems at 
heart, “but were secret followers of the traditions 
and ideals of the old Arab heathenism’’ (79). On 
account of their oppressive rule in Persia, they made 
the Persians their enemies, who now helped the rival 
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(78) See Shibli’s 4/-Xalam, Vol. 1 For detail in connec- 
‘tion w.th the belief cf these two sects, Also, Dr. Eqhbal’s 
Development of Meta Physics tn Persia, Dr. Arnold’s, “Ale 
Mu'tazila” & Noldeke’s, Sketches fiom Eastern History, 
pp. 92-95 (Eng. Tran). . 

(79) Khoda Bukhsh, Politics in Islam-p. 162. Also, 
Arnold, Caliphate — pp. 56-57. 
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thouse of the Abbassids in gaining power (80). The 
Abbassids ruled nominally till the final destruction of 
the House at the hands of the Mongol chief, Hulaku in 
1258 A.D. During the early Abbassid period the condr 
tion of the Persian people was far from being unsatis- 
tactory. We see the Caliphs becoming patrons to the 
cause of the literary activities among the Persians, 
and books on Zeroustrian religion and culture were 
written and translated into Arabic. We find the Zoro- 
astrians frequenting the court of Al-Mamun and his 
immediate successors, who paid much regard to them. 
Mowlana Shibli accounts for an important event of 
the Caliphate of Mamun in the revival of the Persian 
Poetry which had been extinct since long. (79-a; 
We also find that by this time quite a new era 
began in the history of Persia. For, it was during 
the reign of Al-Mamun that the government of Persia 
proper came under the direct control of a military 
chief, Taher Zul-Yaminain, a Persian, who had 
helped Mamun in establishing his supremacy at 
Baghdad against his rival brother Al-Amin, (79-b) 
The house of Taher ruled the country from 820 to 
872 A.D. and remained practially independent of the 
central government of the Caliphs. The Taherids 
were overthrown by the Saffarid dynasty of which 
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(79-8). Cf. Al- -Mamun—>p. 109. 

(79-b) See Jurji Zaidan: Zhe Omayyaas & Abbasstds 
(Gib Memorial Serves). 

(60). See Noldeke: Sketches van Eastern History, 
Chapter IV. 
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Yaqub bin-Lais was the founder, and which ruled tilb 
903 A.D. and made room tor the house of Saman who 
traced their descent from an old royal Jine of ancient 
Persia. The Samanids took a keen interest in the 
national affairs of the people and ruled the country 
peacefully. Along with them there were other petty 
chiefs of purely Persian origin, like the Buwayhids, 
the Dailamis and others, After them came the Ghaznavi 
dynasty which attained its zenith under Sultan 
Mahmud, during whose time the renowned Poet- 
patriot of Persia, Firdowsi, wrote his Shah-Nama of 
world-wide fume. The Ghaznavids were expelled 
from Persia by the Saljuq Turks who held sway over 
the country till the latter half of the 12th Century 
A.D. The Saljuqs were overthrown by the Kkwarazm- 
Shahis who, however, were shortly afterwards driven 
away by the Mongols under whose complete possession 
Persia remained for one and ahalf century. The 
Persians experienced the most terrible calamity when 
the Mongols invaded the country, and millions of the 
people were massacred in cold blood. The later 
Mongol chiefs however, were a little peaceful and 
tolerant towards the natives, but this too did not 
continue long. In the fate of the Persians there was 
still another calamity to face when Timur, an adven- 
turer, gained power and became the ruler of Persia. 
Millions of Persians were again put to death after 
the fashion of the Mongol chiefs, Chingez and Hulaku, 
when they resisted him. 
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i Now dining seh times of confusion and ios 
when the Moslems, were fighting and killing. their 
brother Moslems very little could be expected for the 
non-Moslems. at the hands of these inhumane chiefs. The 
House , of Timar ruled till 1500 a. D. when after the 
death of the last Timurid prince, Persia became a prey 
from all sides, to the invasions of the Uzbecks, the 
Turkomans, and other nomad tribes, till, the establishment 
of another supreme power under the Safawi kings who 
ruled the country frum 1500 tu 1736 A. D. They are 
famous for many Sorts: of improvements : and or ganisations 
to keep up the pr estige of their national government. 
They fought bravely against the Ottoman Turks and 
Afghan chiefs, and maintained peaceful government at 
home. Peace was enjoyed also by the non-Moslems 
generally and Zoroastri lans particularly, under ‘Shah 
Abbas the Great, the most worthy sovereign of the 
Safawid dynasty (81). bui his descendants became cruel 
and oppressive and thus weakness crept into the 
government. The result was that in the year 1736, a1 
Afghan chief, Nadir Quii, famous like ‘Timur for his 
atrocities, became the head of the government, but died a 
—vidlent death at the hands of his own ofticers, only a 
few years after; and Persia again began to be ravaged 
by the tribes surrounding the country. At last in 
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(8i} Cf. Bucvcluseedix of f Religion & Ethics. Vol- xX 
P, 769. 
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1760 A. D., Karim Khan an able officer of the army’ was 
crowned king of Persia. He belonged to the Zend family 
and traced his descent from the very earliest time when 
his ‘ancestors were charged with the care of Kend- Avesta, 


by the great Prophet Zoroaster himself (82)’. 


These Zends were enlightened people, and during the 
short duration when this real national House held sway 
over Persia, the Persians without distinction enjoyed 
peace and prosperity. Put the irony of fate did not leave 
the people to enjoy long such state of life. The reign of the 
Zends had often been, from the very beginning, troubled 
by the Qajars who were destined to rule Persia for a very 
long time in future, and who now under the cruel and 
savage Agha Mohammed (83) defeated the last of the 
Zends, Lutf Ali Khan. in the year 1794, and became 
master of the country. The Qajar dynasty ruled 
Persia with great high-handedness and cruclty till the 
eventful year of 1925, at the close of which the last 
youthful monarch of the House was relieved of the 
trouble of governing the country at home. The 
tyrannic rule of the Qdajars will ever remain 
fresh in the memory of the posterity. Cruel 
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(82) Markham: History of Persta- P. 321. 
(82) Cf. Browne: Literary Llistory of Persta. 
Vol. I—P. 207, 


[ 179 ] 


persecutions of the Zoroastrians (84), the Babis, 
the Bahalis and others, not excluding even a 
large number of Shia divines (whose death took 
place under the influence of the Russians during 
the Persian Revolution of 1905-09) are not such as to 
forget them at any moment (85). The Zoroastrian 
population of Persia suffered particularly during 
this reign, and had it not been for the valuable help 
which these people received from time to time from 
their brothren.in-faith of India, I mean the Parsis, it 
might have gone still worse with them (86). 

I have been particular in accounting the condition 
of Persia so far as the Zoroastrian community has 
directly been concerned with the history of the 
country. And now the reader will fully realize 
that Persia has been a hot bed for the Moslems and 
non-Moslems alike, where the despotic government 
of the so-called Followers of Mohammed, having not 
the least intention to follow the Commandments 
of their Holy Prophet, has ever proved a plague 
to the peace of the Nation. Islam—itself signifying, 


SO ae 


(84) Ency. Religion & Ethics, Vol. IX—Art, on ‘‘Persecu- 
tion” by T. W. Arnold. 

(85) See Prof. Browne’s, “Persian Revolution”, for detail 
in this connection. 


(86) See Prof. Jackson’s “Persia, Past & Present”—For 
detai). 
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the Peace {87)—never ordained for the persecution of 
a subject nation, be it of an alien faith Rather, it 
boasted for its founder being the ‘“Rahmatul lil 
Alamin"— Mercy for the Worlds. (88) 

General discontent and disunion among the people 
of Persia,on account of the above circumstances, have 
‘actually weakened the government of the country 
and caused the foreign encroachments from every 
side. The persecution of the different Moslem com- 
munities, all belonging to the same country, worship- 
pers of the same God, and foliowers of the same 
Prophet, have added much to the decline and fall of 
such a great empire. 


(87) Cf. Ameer Ali: Spirit of Islam,—p. 117. 
(88) Holy Quran, XXL, 105 


CHAPTER VII. 


CONCLUSION. 


Justice must be done where justice is due, and we 
hope that the foregoing pages have at least done 
something in effacing certain fundamental misconcep- 
tion about a great Faith. In recounting the life and 
work of the Persian Prophet, we have said, perhaps 
nothing new. This is an age of research and scrutiny, 
when racial prejudice and religious bias must be laid 
aside. This is an era of the advancement of know- 
ledge and learning, when no judgement should be 
passed merely on superficial observation. Those days 
are long gone by when the great Reformer of Iran 
could be looked upon as an impostor and his follow- 
ers as infidels). Thanks to the activities of the 
Western scholars, today the religious literature of the 
“Gubrs” are laid bare before the world, so that we 
can test the doctrines of Zoroaster in the original, 
and appraise their spiritual value. 

Doubtless, many great Arab historians of the 
early days of Islam also wrote much in this direction. 
We might refer to the valuable work of a famous 
Russian scholar, M. Inostranzev, written on this very 
subject and which has already been made accessible 
to the English readers by Mr. G. K, Nariman of 
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Bombay (89), But unfortunately the Moslem histori- 
ans are not often free from racial and religious preju- 
dices. They have, indeed, gone sometimes so far as to 
offer wholly different interpretations of certain 
aspects of Zoroastrian dogma. Yet, inspite of such 
drawbacks we are endebted to these scholars, espe- 
cially when we consider that unfortunately we possess 
no source whatsoever, in the shape of a national 
record relating to the history and civilization of 
Ancient Persians save and except the unrivalled 
Shah-Nama of Firdowsi, the great patriot-Poet of 
Persia. The historical importance of Shah-Nama is 
being questioned today by European scholars merely 
because it is based exclusively upon national tradi- 
tion. But really when Shah-Nama is compared 
with the works of eminent Moslem historians like 
Tabari, Yaqubi, Dinawari, Hamza, Masoudi and 
others, we find that Firdowsi has deviated rarely 
from history. “The only reason for discrediting the 
historicity of the Shah-Nama” says Shamsul Ulama 
Shibli (90), “is to be sought in its supernatural stories 
and myths, which could have been well spared”. 
Herodotus as the same author points out, is regarded 
by the Europeans as the Father of History, but his 
chronicles too. consist of thousands of mythological 
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(89) Translated under the title, “Jrantan Influence on 
Moslem Literature” —(Bombay, 1918) 
(go) Vide: Sherul-Ajam, Vol. l—pp. 127-126. 
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accounts. In fact, Firdowsi conceived it to be his 
duty to write out faithfully what he could gather 
from old traditions. Great European scholars like 
Noldeke, Mohl, Browne and others, have shown that 
the author of the Persian Epics has followed the 
national traditions very honestly, and this is further 
confirmed when a comparison is made between the 
accounts of Firdowsi and those in the Avestan and 
Pahlavi literature. In reality, the Shah-Nama is the 
“Quran of the Persians’ as the renowned Arab 
historian Ibnel-Athir says (91), and in whose opinion 
the Arabic language, inspite of its extensive vocabu- 
lary, “has not produced any such work” (92). 
Firdowsi is censured for avoiding Arabic words in 
his book. But it should be rememdered that Shah- 
Nama had been composed by a true nationalist, 
recording as it does, a faithful account of national 
glory The style of Shah-Nama therefore was funda- 
mentally a national question, having had nothing to 
do with religious bias. Even a great Moslem theolo- 
gian like Imam Abu Hanifa the fouuder of one of the 
four orthodox schools of Islam, himself being of 
Persian parentage, sanctioned the recitation of Qura- 
nic verses in Persian tongue, during daily Prayers, 


(91) Vide: Mathalus-Sair, as quoted by Shibli in his 
SheruleAjam, Vol. I—p. 141. 


(92) Ibid. 
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though it was opposed by many other divines (93), 
Firdowsi too could not help it He is further blamed 
for belittling the Arabs (Mussalmans) and appraising 
the Iranians (Mago-Zoroastrians\, though he himself 
belonged to the Islamic creed But it might be 
observed here that he had to do it inspite of himself. 
Firdowsi’s task was to give a full and detailed 
account of Ancient Persia, its life and ideals,faithfully 
and sincerely—a task which he could never have accom- 
plished unless he was true to the sentiments of the 
Persians during a time when foreigners, once their 
own subjects, threatened to humble their pride. An 
enthusiastic nationalist, Firdvwsi always tried to 
identify himself with the sacred traditions of his 
Motherland. And this is the reason why he is always 
admired by his countrymen as mach as by others, 
and his memory is held sacred alike by the Moslems 
and Zoroastrians even up to the present day. 

Let us now turn to the Neo-Zoroastrian movement 
that is gaining ground in recent years. Since the dis- 
memberment of their national empire in 635 A.D., 
many Zoroastrians had been thrown over-board and 
stranded on a new soil (94°. The present generation 
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(93) Cf Shibli: Stratun Noman,—p. 135. 

(94) See for detail in this connection, Shamsul-Ulama 
J. J. Modi’s Zarly History of the Parsts — pp. 5-9 ; & Nariman’s 
Lranian Influence on Moslem Literature,—pp. 12°14. 
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of Indian Parsis who claim descent from the original 
Zoroastrian stock seek to re discover and re-establish 
the old links with a half-forgotten past. And though 
they have maae India their home, and are among the 
most loyal subjects of the British Crown, enjoying 
peace and prosperity ; yet the love for the land of 
theirfore-fathers is still fresh in their heart. His 
Majesy Reza Shah Pahlevi, the preset ruler of 
Persia, is as is well known, in sympathy with this 
new movement among the Indian Zoroastrians. 
Determined to raise his country from obscurity, to 
uplirt her and secure her the legitimate place in the 
world, and resolved upon removing the dis-uuvion 
that exists among the people of his dominion, Reza 
Shah seeks at the present day to re-unite the scat- 
tered generations of the Persians- Moslems and 
Zoroastrians— separated in the past by an unhappy 
-co-incidence of circumstances. The Zoroastrians have 
after a long struggle,at last,won for themselves many 
privileges in Persia. They now hold responsible civil 
and military offices in the government and have been 
placed on equal footing with the Moslem population 
of the country, as was the practice during the early 
days of Islam. (95) The land of the ‘Lion and the Sun’ 
suffered much at the hands of its past rulers; 
and it might be said that naw has begun a new era 


(95) Cf. Shi bli ; ‘* Rasael”— pp. 73°75; Ameer Ali; 
Spirit-of Islam,—p.249 
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in the history of the Parsians in general, and of the 
Zoroastrians in particular. Iran has now found a 
true successor of Cyrus and Darius, The illustrious 
throne of Jamshid and Nowshirwan is being occupied 
todoy by one who can sacrifice his own comfort for 
the benefit of his people. 
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